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Lecture 83 


Pada Adhara Vastram Visualised Vastram 


- Washed cloth all over fame - Abasa Vastram — not in river / 


- White mountain but in school / children 
sanyasi / cricketer / Ayappan 
devotee — color dress. 





¢ Both Adhara / Abasa overlapping in one place. 

¢ Painting belongs to abasa or Adhara vastram? To eyes both look same. 

e Use viveka. 

¢ Varna belongs to Abasa — not Adhara. 

e Aadhara Vastram = Avarnam. 

Mundak Upanishad : 
ny ' yat tad adresyam, agrahyam, agotram, avarnam, 
, aeTUTe | acaksuh-srotram tad apani-padam, 
al . ' air ' ' aa afemratee ef nityam vibhum sarva-gatam susGksmam tad avyayam 
4 Tye iqord 1 ' Ik | yad bhita-yonim paripasyanti dhirah. 


That which is unperceivable, ungraspable, without origin, colourless, without eyes and ears or hands and feet, that 
which is eternal (yet) of manifold expressions, all-pervading, extremely subtle and undecaying, the source of all 
creation - the wise behold everywhere. [I — 1-6] 





¢ Abasa vastram — go behind mind of painter / Ishvara to know color — 
Punya papa phalam not painted all over.... 


¢ Painted on Prarabda karma — different colors given by Ishvara to pluralistic 
Abasa vastram. 


¢ Increation, Adhara chaitanyam all over. 


¢ Abasa chaitanyam in special places where conditions are there. 


- Ekam Anekam 
- Avarnam Lord Visualises Ahabsa 


- Free from Punya Papam Chaitanyam... gives colors — 
- Naham Brahmanaha / Kshatriya Brahmana / Kshatriya / vaishya /.... 
Varnas belong to Abasa chaitanyam 





¢ Next leap : Samsara caused by attributes belonging to Abasa not adhara. 
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¢ Adhara Chaitanyam alone is there satyam. 
e Abasa Mithya... our biography — abasa = samsara. 
¢ Our biography - Adhara Conciousness = Vedanta. 


¢ In your mind 2 Vastrams to be seen.. Abasa + Adhara Vastrams = 
Drishtantam. 


Verse 7 : Darshtanta 


On consciousness are superimposed various forms. In each 


Wen F i. — ee of them there is a reflection, i.e., a special function of 


consciousness. They are known as the Jivas and are subject 


Sea SSAA ae PATA oll 
to the process of birth and death. [Chapter 6 — Verse 7] 





¢ Abasa chaitanyam given by Bagawan to living beings — not to fan / 
mountains... 


¢ We all have 2 chaitanyams 


asa 
Plant Dull 


Dolphin More intelligent 





¢ Adhara chaitanyam — same in plant / wall... 


¢ Abasa is called Jeeva. Situated upon Adhara chaitanyam. 


Abasa Chaitanyam Adhara Chaitanyam 
Vachyartham Lakshyartham 


Gita: 


Those who are abiding in Sattva go upwards ; the Rajasic as 
Pea Tafel GTM MA fofet TST: | | 


dwell in the middle ; and the Tamasic as, abiding in the 





function of the lowest Guna, Oo downwards. 
FEAT HUT Teale TAT: I 28.96 I ; 


[Chapter 14 — Verse 18] 





¢ Man travels from body to body — Urdhavam gachhanti. 
¢ Those who are abiding in satwa.. Go Upwards... 

¢ Rajasic Dwell in the middle.. 

¢ Tamasic — with lowest guna... go downwards... 
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Verse 8: 


™ Ignorant people imagine that the colours representing the 

CRSIR RO molt Usalahaen | clothes of the figures are real clothes, as real as the canvas 
° ° : on which the picture is superimposed. Similarly the 

ignorant imagine that the transmigrations of the Jivas are 


‘\ ._ + A at = 
qeecgseTal ATFGS Tad Tg: IZ 1] undergone by the supreme Spirit, the substratum, on which 


the Jivas are superimposed. [Chapter 6 — Verse 8] 





Kashaya Varna: 
¢ Belongs to Abasa Vastram or Adhara? Perceptually different. 


e Answer : Go behind intention of creator.. Whole area not painted. 
Therefore not adhara... 


¢ Deliberately kept orange within outline... to Abasa Vastram... 
¢ Similarly know samsara belongs to Abasa chaitanyam. 

¢ Ignorant : Mix up Adhara + Abasa — Vastram. 

¢ Argue : Orange only in canvas. 

¢ What is visualisation of Painter? 

¢ Subtle Minds created as per Karma phalams. 


¢ Colors belong to Abasa Vastram = Clarity of paint on canvas.. Don’t 
question... 


¢ Ignorant say : 

Colors belong to Adhara. 

Kashaya Vastram belongs to Adhara canvas. 
e Inthe same way. 


¢ Samsara belongs to Abasa chaitanyam — chidabasa ignorant mistake / 
misapprehend as belonging to sakshi chaitanya. Aham Pada Lakshyartha 
chaitanyam. 


¢ Wrongly transfer Samsara to real I. 
¢ Chid = Akara chaitanyam 


¢ Samsara / Jeeva = Abasa Chaitanyam. 
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Verse 9: 


Just as the hills etc., in a picture are not painted as dressed in 
cloths, so the inert objects like earth, are not endowed with 


the reflection of consciousness. [Chapter 6 — Verse 9] 


- Anekam — Many 
- Localised 
- Chetanam / Not inert 





¢ Bagawan doesn’t give chidabasa to everyone. Chidabasa is localised 
conciousness. 


¢ 2 Chaitanyams unique to vedanta.. Original Conciousness + Reflected 
Conciousness. 


¢ No chidabasa upon table.. Chit is there on table. 

¢ In body — Chit + Chidabasa — 2 Chaitanyams. 

¢ Table — Chit only — Can’t sense surrounding. 

¢ Beings — alive to Surroundings.. Which requires chidabasa... 
Chit : 

¢ Not enough for table to sense my presence. 


e If table senses my presence — will fold legs — Bogya Prapancha has to be 
inert. 


Don’t extend Example : 
e Vastrabasa = Chidabasa to living beings — Why not cows? 


¢ Why cow doesn’t have Vastram... therefore doesn’t have chidabasa worry. 
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Lecture 84 
Verse 9: 
¢ Vedanta Sangraha essence ..... With Chitrapata Drishtanta -1-17. 
¢ Vedanta Vistavaha — Akasha Drishtanta 18-290. 
3 Factors in Chitra pata : 


¢ Basic canvas — Adhara Vastram. Within outline, there is Visualised clothing. 


¢ Kalpita Vastram — painted is called Abasa Vastram. 


- “Vastavam” - Kalpitam. 
7 Natural. _ “Mind based”. 





¢ With human outline See 2 Vastrams — perceptually. Don’t say — Visualise 2. 
e Adhara + Abasa Vastram — Within outline — Kashaya Vastram = Varna. 
Vv 
Belongs to Abhasa Vastram. 
¢ Perceptually see Distinctly. 


¢ Kashaya belongs to Kalpita ...... Abasa Vastram and not to be attributed to 
Aadhara Vastram. 


Logic: 
e Painter choose to paint. 


¢ Kashaya only in specific outline. 


Adhara Vastram Abasa Vastram 


Physically seen Belongs to Abasa Vastram 


Satyam Mithya Category Belongs to Mithya Abasa 
Vastram 
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Creation 


Adhara Chaitanyam Abasa Chaitanyam Gunas / Attributes 
Satyam Chit present Body within which Abasa is Fat / Lean physical Sukshma sharira 
everywhere. there Gunas 


Mithya All qualification / Kama / krodha 
all attributes put 
together = 
Samsara 








* Gita14™ chapter : Satwa = Golden Bond / Samsara. 
Positive / Negative Both Samsara. 

¢ Gunas belong to Chidabasa. 

¢ Adhara chaitanyam = Samsara Rahitaha. 

¢ Mukta — sarvada. 


e This fact is to be known to enjoy Jeevan Mukti .... freedom + ignorance of 
this fact — alone causes Samsara. 


Upto Verse 9: 


¢ 3 factors = Drishtanta / Darshtanta ..... 


Vastram / Chaitanyam Vastram / Chaitanyam 


Verse 10: 





The confusion of considering this transmigration (with the 
attendant pain and pleasure) as real and affecting the supreme 
Self is called nescience. It is removed by the knowledge of 
Reality. [Chapter 6 — Verse 10] 


Gare Wasa Peas: SIS | 


Ziq wWleattaan Salezast Madd 11201! 





What is Human Problem ? 


¢ Ignorance of this fact and 2 Misconceptions / Notions is called Avidya put 
together is called Samsara. 
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Notion No1: 


¢ Samsara belongs to Abasa Chaitanyam. Has got only lower order of Reality 
and taking this Samsara as satyam and enjoying higher order of reality is 
Raising quality of Reality is Raising quality of Samsara. 


¢ Samsara enjoys only Vyavaharika Satyam Mithya only .... Seeing that as 
satyam. 


¢ Promotion given to Samsara = Problem No 1. 
e Ayam Samsara Paramataha Satyaha = Problem No .1 
Problem No 2: 
¢ Svatma Samagihi Samlagnahe ..... 
¢ Seeing Samsara located belonging to us is Adhara Chaitanyam. 
¢ Samsara belongs to Abasa chaitanyam. 
¢ Transferring to Adhara Chaitanyam ..... 
¢ False transference of Abasa Guna to Adhara. 
1° Mistake : 
¢ Ayam Samsaraha Paramartaha bavati ....... 
2" Mistake : 
e Ayam samsara svatma vastuni — belongs to Adhara chaitanyam ..... 
¢ Tamlagnaha — placed .... / located / sticking to / Sam yak lognaha ..... 
Gita: 3-27: 


ved: fraaronts wor: eater was: | 


All actions are performed, in all cases, merely by the qualities in 


nature (gunas). He, who mind is deluded by egoism, thinks ‘I am 
the doer’. [Chapter 3 — Verse 27] 





Yegrfayerar Harefafa AAT ii 3.20 


¢ All Actions are performed, in all cases merely by the qualities in Nature ( 
Gunas). He whose mind is deluded by egoism thinks, “| am the doer”. 


¢ He who knows the truth, about the divisions of the qualities and their 
functions, and he who knows that “Gunas as senses “, move amidst. 
“Gunas as objects” .... ls not attached. 


Technical Language here : 


¢ Satyam / Mithya mixing up is a problem. 
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2 Mistakes : 
¢ Samsara Satyaha / Atma Lognaha / Adhara Chaitanya Nishtaha. 
¢ Taking Nirguna Chaitanyam as Gunas ....... 
¢ 2 Folds Branti. 
¢ All drink .... Put together called Avidya”, ignorance ..... 
¢ Hangover = Viparita bavana .... 
¢ Only through Vidya — knowledge Delusion will go away. 
¢ Avidya : 2 Fold Division. 
Verse 11: 


It is the Jiva, a ‘reflection’ of the Self, which is affected by the 
pain and pleasure of this transmigratory life, but not the real 
Self. This understanding is called knowledge. It is achieved 
through discrimination. [Chapter 6 — Verse 11] 


AAAS Aa ERT ATSC 


Sia ata vateer masa fearon 112211 





What is Jnanam — Vidya ? 
e Learn to pluck Samsara from Adhara chaitanyam ...... 
Mistake 2 : 
¢ Samsara belongs to Adhara chaitanyam. 
Mistake 1 : 
¢ Samsara Satyaha .... 
Vidya Reverse order : 
¢ Know 1° Adhara Chaitanyam is Nitya Mukta Svarupa Gunateeta. 


Gita: 


ATS Ry: waht get gteTausafa When the Seer beholds no agent other than the Gunas and 
> = ; an . F f= knows Him who is higher than the gunas, he attains to My 
e ial rata at N2s.28 Il being. [Chapter 14 — Verse 19] 


¢ When the seer, beholds no agents other than the Gunas and knows him. 
Who is higher than the Gunas, he attains to my being . 





¢ Having plucked Samsara from Adhara Chaitanyam, where you Dump ? 


¢ Transfer to Atmabasa — Jeeva — Abasa Chaitanyam. 
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¢ Once its handed to Abasa chaitanyas, Satyam status will be taken away 
and it will be reduced to Mithya = Correction of 2°" Mistake. 


¢ Plucking from Adhara Chaitanyam = Correction1. 
© At End of 2™ correction, whats My position? 


¢ Ayam Asangaha Chaitanyam. Whatever happens anywhere, it will not 
touch me. 


¢ There is Mithya Abasa chaitanyam and that Mithya Abasa chaitanyam has 
Abasa Samsara. 


¢ Both Abasa Samsara — Guna. 
Do not Touch Me! 
Abasa chaitanyam — Guni 
e Asangoham... Asangoham.... 
¢ Name Dvesha Raga... 


Verse 12: 


Therefore one should always enquire into the nature of the 
world, the individual Self and the supreme Self. When the 


ideas of Jiva and Jagat (world) are negated, the pure Atman 
alone remains. [Chapter 6 — Verse 12] 





¢ Dismiss both Jeeva bhasa chaitanyam + Jagat bava Samsara & enjoy rest of 
yourlife. 
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Lecture 85 


Verse 13: 


By negation it does not mean that the world and Jiva cease to 
be perceptible to the senses, it means the conviction of their 
illusory character. Otherwise people would be automatically 


aT ACY 1! 4 STGI he TAMA SPT IRS TI liberated in deep sleep or in a faint. [Chapter 6 — Verse 13] 





6'" Chapter : Verse 1 - 17 
Chitrapata : 
¢ Adhara Vastram — Canvas. 
e Abasa Vastram — Imagined dress for people in canvas. 
e Varna — Various colors — painted in dresses. 
Creation : 
e Adhara chaitanyam — pure ‘Conciousness’. 
e Abasa chaitanyam — Jeeva. 
¢ Samsara various Attributes — Kama / Krodha / ..... 


¢ 2 Important Aspects in Example : 


- Satyam. Mithya. 
- Logic: Visualisation of painter. 


Painting within boundary of human. No separate dress drawn by painter. 
a) Therefore painted colors belong to Colors attributed to Abasa vastram 
clothing of individual. not Adhara. 
b) 2Varnas belong to Abasa Vastram 





Darshtanta : 
1) Satyam — Mithya Viveka between Adhara + Abasa — Chaitanyam. 


Pratibimba Chaitanyam / Chidabasa Chaitanyam / Mithya — Vyavaharika 
Satyam. 


2) Attribute of Samsara belongs to Abasa — Mithya Chaitanyam / Chidabasa. 
Therefore, Samsara — Mithya. 


e Attribute of Snake — Cobra or something .... Also Mithya. 
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¢ Mithya Samsara belongs to Mithya Abasa Chaitanyam , Not Adhishtana 
Chaitanyam. 


¢ Satyam not affected by anything. Asanga / Shudha / Mukta Chaitanyam. 
2 Lessons : 

¢ Between Adhara and Abasa Chaitanyam - which is me ? 
After enquiry : 


¢ Ahamkara / Tvampada Vachyartha / Karta / Bogta / Pramata , Therefore 
Samsarl. 


¢ Claim Asanga — Adhara chaitanyam. 


¢ What happens to Abasa Chaitanyam — Doesn’t affect me .... 


Gita: 


aH qT: Usden afer q wT qT: | He, who recognises ‘inaction in action’ and ‘action in inaction’ 


is wise among men; he is a yogi and a true performer of all 
U AGATA FT: HAHA 4. 2c Il 


actions. [Chapter 4 — Verse 18] 





¢ He who Recognises in Action in - Action and Action is wise Among men. 
¢ He is a Yogi and a true performer of all Actions. 


Gita: 


Whose undertakings are all devoid of desires and purposes, 
Wy Wd CARAT: HAGE Tata: | g purp 


’ ’ and whose actions have been burnt by the ‘fire of 
TAA H HT THe: VOSA TUT: ll 4.29 | 


knowledge’, him the wise call a Sage. [Chapter 4 — Verse 19] 





¢ | am Asanga / Adhara chaitanyam whatever happens to Abasa doesn’t 
affect. 


¢ Make enquiry + see Adhara chaitanyam as Satyam + claim Satya Vastu + 
live rest of life happily. 


¢ Drop Mithya Abasa Chaitanyam. 
¢ Badaha: Adhyasa + Samsara. 


¢ Whats left out = Svatma Adhara Chaitanyam 2 should be negated — and to 
be left behind as Remainder. 
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Verse 13 +14: Very important : 


What is Negation ? 





| What to do to implement process of Negation ? 


ee | 


Get Jnanam of Mithya World + 
Destroy World Close eye permanently laeat Adhiehtanabrahman 


¢ Practice Yoga — and eliminate thoughts. 














¢ Destroy World / close eye permanently / practice yoga. 
| 
Eliminate thoughts. 

2 Normal ways of removing : 

¢ Remove clip — physically — Laukika method. 

¢ Close eyes tightly — yoga method — Vritti Negation. 
Vedanta : 

¢ Not close eyes / physically Remove but Jnana Method. 

¢ Keep clip in Hand / perceive clip — World / By Wisdom say — No clip. 
Vedanta Jadugar : 

e Is there Substance called clip. 

e |tis name + form superimposed on plastic. 

¢ Plastic = Satyam — Vastu Satta — Inner essence of plastic clip. 

¢ Clip Vacharambam — Nama Satta. 


¢ Whole creation — Jiva + Jagat .... Don’t physically destroy World .... Layman 
— Not Yogically — By Samadhi. 


¢ Truth of Jiva Bava + Jagat Bava is Adhara Chaitanyam — Satyam — Jnana 
Method of Negation — cognitive intellectual process. 


e Chidabasa Jeeva + Samsara — Reduced to Vacharambana Vikaro Nama 
Dheyam. 


¢ Only Clear understanding required. 
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e After understanding, Perceptual World will be available — Using Perceiving 
/ Handling clip .... Say — No clip / World / Jeeva — all Nama Rupa. 


¢ Substance = Adhara Chaitanyam. 
Verse 13 : Negation of 2 


¢ Abasa chaitanyam + Samsara 
Na Pratiti 


Jeeva bava + Jagat Bava 
a 
Not stopping experience 


¢ Let experience of World continue Samsara operations / Mind / thoughts 
continue. Chitta Vritti Nirodha — Not Required. 


¢ Use Mind Appropriately. 
¢ No cessation of Perception — Mithyatva Nishchaya. 
¢ Experientially there — factually Not. 


¢ Dream World / Blue Sky / Blue Water / Sunrise / Stationary Earth — 
Experientially Available — Factually Not. 


¢ Adhara Chaitanyam Factually there — other 2 or not... 
¢ Shutting of perception of World / withdrawl of thoughts — Not liberation. 
¢ Non perception of World — Not Negation of World. 
e Insleep : World not perceived. 
Conclude : 
¢ World advaitam 
¢ Then vedanta not required. 
¢ Singularly — give experience... 
¢ Advaita Avasta — not vedantic advaitam. 
¢ In Susupti / Moorcha... swooning... not factual advaitam.... 
¢ Then Sushupti— Moorcha should give liberation. 


¢ If silencing mind will give knowledge or Moksha, then study is waste of 
time. 
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Verse 14: 


Then Guru should teach only technique of silencing mind... 


Why Pancha Kosha — Avastas trayam Jnanam — Guru — Sishya — Samshaya — 
Nivritti.. For what? 


Where education required? 
Jnanam required, not silencing of mind. Therefore educate mind. 
Therefore Nischaya — required — clear understanding required. 


Liberation would have been possible if non-perception is the solution... 


ere S a ¢ ; The supreme Self alone remains also means a conviction about 
GRAISTIaTSIST Aaa SaIA aes. 


Its reality and not non-perceiving of the world. Otherwise 
there would be no _ such thing as liberation in_ life. 


SITET T T OSes AAA S 2 
a ~>s L lise [Chapter 6 — Verse 14] 





12" verse —2™ line 
Bade — Negation — 13" verse. 
Sishyate : being the remainder 
V 
Abiding as ultimate non-binding / nondual 
Adhishtanam — after negating dvaitam mithya. 


Atma Samasthiti.... Atma Nishta... Abiding as / in Atma — As nondual... 
createtes confusion. Abide as Advaitam. 


Go to corner + sit + close eyes... 
Eliminate Sthula / Sukshma / Karana / thougnhts.... 
State we remain in particular time negating world, not perceiving world. 


Yoga : Abidence in Atma... removing all thoghts.... When silent... Atma 
svarupa what to do? 


To abide in advaitam... 


It is thru clear understanding.. Like negation of world is clear 
understanding. Therefore Nishchaya only. 


Understanding only after negation of world - Leaving Paramatma as 
remainder — ultimate Adhistanam. 
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Remaining as Remainder of world = Paramatma. 


Avaseshaha = Nishchaya — understanding. 


What is understanding? 


Example : 


Example : 


|— Paramatma am the Satyam, everything else is Mithya... can’t be 
counted at any time. 


Therefore | am Advaitam all the time. 


Room with 10 Mirrors.... 10 Mithya — one real face reflecting me. 
11 experienced — want to remove 10 & remain advaitam. 

What should | do? As only person in room... 

a) Room — All mirrors.. Then you become advaitam. 


b) Close eyes... wrong method — understand : reflections... Presence / 
Abasence are one + same.. Mithya... can’t be counted along with Satyam. 


Without doing anything... removing Mirror / closing eyes sitting in 
Samadhi... by sheer understanding.. Aham satyam... 10 Mithya.. | remain as 
Advaitam... eyes open.. Advaitam not disturbed b perception of 10... 


Should remember.... All the time Advaitam.... 


Perceptions do not disturb my advaitam status because Mithya dvaitam 
can’t disturb advaitam. 


My knowledge of sun doesn’t stop rise of sun at all not threatened. 


Experience can’t disturb knowledge... knowledge relates to fact. Fact can’t 
be disturbed. Therefore knowledge can’t be disturbed. 


No opposite experience can disturb my knowledge. 


- | Experience stationary earth - Earth moving... 
- | see dvaitam, world + me. - |was/am/ ever will be Advaitam 


- Pashyam / Srinvan/.... Can’t disturb - Abide as nondual Atma — No 
Adhistanam. physical action but clarity of 
- Satyatva — Vi-Nischaya — knowledge understanding. 
in intellect about spirit. 
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¢ Physics / Chemistry / .... All knowledge takes place in intellect. 
¢ Objects / subject matter / Pramanam different. 

¢ Locus of knowledge = Intellect. 

e Atma Jnanam = Prameyam different.... 

¢ Locus — Buddhi alone... 

¢ Tatu —Paramatma = Adhara Chaitanyam. 


¢ If mukti requres... abiding in Atma.. And sitting in meditation... and 
withdrawal from Vyavahara + sitting quietly then Jeevan mukti will never 
be possible. 


¢ For Jeevan Mukti, person should be alone + go thru Prarabda experience. 


¢ Vismriti = Non perception of world — silencing mind is not abidance in 
atma. 


e If silencing is Abidance in Atma... don’t accept my definition. 


- Clear knowledge is Abidance in Atma - Silencing mind + sitting quietly... = 


Abidance in Atma. 
- If this is so, Jeevan mukti impossible. 





¢ No one can serve as Guru with silent mind — How can he see sisya... no 
Upanishad / gita /... If mind silent, can’t do Vyavahara... 


¢ Wecan remain in Advaita Jnanam while in Vyavahara.. While perceiving 
Shastram / Sishya / World /.... 


¢ Abidance = Being in remainder Atma. 


Verse 15: 


Wea TI Tait Sar TIT | The knowledge arising from discrimination is of two kinds, 


indirect and direct. This process of discrimination ends in the 


qatar faIRIsa Bara 112411 





achievement of the direct knowledge. [Chapter 6 — Verse 15] 
¢ Negation of Dvaitam = Clear knowledge. 


¢ Abidance in Advaita Atma = Clear Knowledge. 
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Saidin14+15 


VI - Niseheyam Nishchayam 


¢ Student : How to get that knowledge ? 


¢ Verse 15 +16 : Knowledge born when you Analyse Shastra - Pramana 


Vicharam. 
¢ Vichara Ja = Vidya. 
Vv Vv 
Analysis Born. 


e Shastra required for Self Enquiry. 
¢ Self =Sharira traya pratyag Atma -— Inside. 


Taittriya Upanishad : 


Sit 1 HET fratatia Iw i! aeqitsvaqeat | aed Om! the knower of Brahman attains the Supreme. In 
aaaTaed AST | ar aq fated aerat Tay sata | reference to that the following is said : The real, the Concious, 
aisega WasHMAraE | aero faaaata | the Infinite is Brahman. He who knows that supreme Akasha 


as existing hidden in the heart realises all his desires along 


AEMAT VATS AUST SA ATH ATETT: | with the Omniscient Brahman. So, from this Atman has 
mrateta: | Sara | ee Re girat | great sprung ether and from Ether, Air ; from Air, Fire ; from fire, 


atta: | aaatsasayq | Wage | FT aT water ; from Water, Earth ; from Earth Vegetables ; from 
xq yeqisacara: | aqwaeast fac: | srt afta: vegetables, food ; from food man. Thus man is constituted of 


he essence of food. This verily is his head, this is the right 
THs | MAA: TH? | aaa | Hs TS Afar t t y g 
qeeay surat water ! % wing, this the left wing, this the trunk, and this is the tail and 


support. About this also there is the following verse. [2—1-—1] 





¢ Yo Veda Nihitam Guhayam Parame yomam .... 
Purva Pakshii : 


¢ Book — Outside — Self — Inside. 
Ask who Am |.... 


Siddanta : 
¢ Misconception — Look at face — Keep Mirror. 
¢ Why look at Mirror / Shastra — Remove Mirror / Shastra. 
e After 15 years — No change. 


¢ Eyes cannot see eyes — Require Shastra Mirror. 
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¢ Mediation Directed to Self, Wont work, require Mirror, Shastra Upadesa ... 
¢ What | see Self ..... Superficially Mirror. 

¢ Darshana ..... Really face Darshana . 

¢ Shastra alone Reveals nature. 

¢ Self Enquiry — Only Shastra Enquiry. 

¢ In and through that | am Enquiring into my Svaroopa . 

¢ Tat Tvam Asi — falls into Adhara Chaitanyam Aham Asmi. 

¢ How to get knowledge. 


¢ Shastric Enquiry for Self knowledge. 


Knowledge 
Paroksha Jnanam Aparoksha Jnana 


¢ Both rises from Shastra, Significant principle of Vedanta. 
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Lecture 86 
Verse 15: 
¢ Chitra pata Drishtanta. 
¢ 3 Factors — Adhara / Abasa - Samsara Chaitanyam. 


¢ Samsara is attribute belonging to Abasa chaitanyam — Not Adhara 
chaitanya. 


Adhara chaitanyam Abasa Chaitanyam 


- Paramartika Satyam. - Vyavaharika Mithya. 
- Asamsaril - Samsari 


1* Stage : 





¢ Asamsari. 
2"" Stage : 

¢ Paramartikam Satyam. 
3 Stage : 

¢ Never affected by Vyavaharika Samsari chaitanyam. 
4" Stage: 

¢ Sakshi Not affected by Ahamkara. 


¢ Aproksha Asamsari Adhara Chaitanyam is not affected by Vyaacharika 
samsari Abasa Chaitanyam. Therefore Asanga. 


5" Stage : 
. 5 stage of 2 Adhara / Abasa — which one | am — Adhara chaitanyam. 


¢ Claim Adhishtama Chaitanyam ... then spiritual Journey over. Aham 
Muktosmi .... 


¢ Journey = Vedanta Shastra Vichara ... Alone talks of Asanga — Adhara 
chaitanyam. 


¢ No other pramanam talks of paramartika vastu. 
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Kena Upanishad : 


wT as TANTS 7 an w=ets wat na tatra caksurgacchati na vag gacchati no manah 
a fit «a feria waacahread | na vidmo na vijanimo yathaitadanusisyat 

srraqaq atearsdt sreiiearet anyadeva tadviditadatho aviditadadhi | 

gfe qr avai & aearaqaiet 11 2 oy iti susruma purvesam ye nastad vyacacaksire 


There sight travels not, nor speech, nor the mind. We know It not nor can distinguish how one should teach of It: 
for It is other than the known; It is there above the unknown. It is so we have heard from men of old who declared 
That to our understanding. [I — 3] 





¢ Pancha Pramanam talk to Vyavaharika only. 
¢ Veda purva talks of Abasa chaitanyam only. 


¢ Veda Purvaa ..’ jiva travels from loka to loka after death. Requires Sradha — 
13" Day .... 


¢ Jiva—Samsari Abasa “ Jiva” Alone Vachyartha. Jeeva Lakshyartha not 
death in Karma Khanda. 


¢ Higher Jivatma — Adhishtanam — Enquires with Vedanta Vichara. 
¢ Reveals real ‘ Jiva’ ... lakshyartha Atma revealed by Vichara. 


¢ Knowledge 2 fold from Vichara. 


Vichara produces 2 fold Vidya 











Paroksha Jnanam | | Ends with Aparoksha Jnana Prapti 


| | 


- Aham Brahma Asmi 

- Second 

- Sequential / not 
simultaneous. 

















- Brahma Asti 

- First 

- Stepping stone 
- Can’t liberate 





Liberates person. 





Verse 16: 


AST AAT Ass WUISASAAA AT | The knowledge that ‘Brahman is’ is indirect, the knowledge 


Ae AAT Gag ATANTHIR A SAT IRS 1 that ‘1am Brahman’ is direct. [Chapter 6 — Verse 16] 





Definition : 
Paroksha : 
¢ Brahma Asti Aparoksha = Aham Brahma Asmi 


V 


“Sakshatkara” 
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Paramartika Brahman in 3 person: 


¢ There is Brahman — different / far away. 


Mundak Upanishad : Definition for Brahman 


ati ' yat tad adresyam, agrahyam, agotram, avarnam, 
: ULI | acaksuh-srotram tad apani-padam, 


‘A ‘ ' ' nityam vibhum sarva-gatam susGksmam tad avyayam 
fed ray war Gd qqodd wea afaratet din: Ie || yad bhuta-yonim paripasyanti dhirah. 


That which is unperceivable, ungraspable, without origin, colourless, without eyes and ears or hands and feet, that 
which is eternal (yet) of manifold expressions, all-pervading, extremely subtle and undecaying, the source of all 
creation, the wise behold everywhere. [I — 6] 





Mandukya Upanishad : 


nantah-prajnam, na bahis prajham, nobhayatah-prajnam, 
na prajnana-ghanam, na prajnam, naprajnam; 

adrstam, avyavaharayam, agrahyam, alaksanam, 
acintyam, avyapadesyam, ekatma-pratyaya-saram, 
prapancopasamam, santam, sivam, advaitam, 

caturtham manyante, sa atma, sa vijheyah. 


That is known as the fourth quarter: neither inwardturned nor outward-turned consciousness, nor the two together; 
not an indifferentiated mass of consciousness; neither knowing, nor unknowing; invisible, ineffable, intangible, devoid 
of characteristics, inconceivable, indefinable, its sole essence being the consciousness of its own Self; the coming to 
rest of all relative existence; utterly quiet; peaceful; blissful: without a second: this is the Atman, the Self; this is to be 
realised. [Mantra 7] 





Katho Upanishad : 


HMeCHLI NARITA CAS austa fcdatelacd Bd | asabdam asparsam arUpam avyayam tatha arasam nityam 
; — . agandhavac ca yat 
Seted Aci: OR oa foreea Aeycy 4 ae anady anantam mahatah param dhruvam nicayya tam mrtyu- 
WACTA II $I mukhat pramucyate. (15) 


He, who has known that which is without sound, without touch, without form, without decay, without taste, eternal, 
without smell, without beginning, without end, beyond the mahat (great) and unchanging, is freed from the jaws of 
death. (1.3.15) 





7 Chapter : 


¢ Paroksha Jnanam in capable of liberating. Person becomes spiritually 
literate. Samsari = Spiritually illiterate samsari. 


¢ Dvaita Bhakti must for Advaita Bakti - Asti it yeta yepalabyate. 
¢ Without Paroksha Jnanam won’t come to Aparoksha Jnanam — impossible. 


¢ Without Aparoksha Jnanam Paroksha incomplete because Paroksha — 
stepping stone. 
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¢ Aham Brahma Asi 
V 
Lakshanya Adhara Bimba Chaitanyam — Original Conciousness 
¢ Appearing Baga Tyaga Lakshana not pratibimba Abasa Chaitanya. 
e Atma = Brahma Sakshatkara = Aparoksha Jnana = Anubava. 
¢ It has to come during vichara. 


e Vichara eva Brahma Anubavam, Jana iti Saha Sakshat kara uchyate. 


One Vichara Produces 


Paroksha Jnanam Aparoksha Jnanam 
Thru Avantara Vakyam Thru Mahavakyam 


- Jivatma / Paramatma — Aikya 


- Bodhaka Bodhaka Vakyam 


- All non-Mahavakya 


- Condition : Should tell you are 
- Aikyam not revealed acc . yar 


that. 





Verse 17: 


re (melts tus aka Re keto Eels teks falseaa We now consider the nature of the Self with a view to 
| : having its direct experience, through which the Jiva is 
immediately liberated from all worldly _ fetters. 


. ° = . = . >| 
414 AIGA AA UF GAT 19 1 [Chapter 6 — Verse 17] 





¢ Guided vichara — to attain Aparokshana Jnanam, Sakshatkara anubava. 


¢ Abasa / Adhara Attributes — Satyam — Mithya.... 


Versel-—16 Verse 17 -— 290 


- Vedanta Sankshepa Sangraha - Vedanta Vistara Upodgatah 
- (Jivatma—Paramatma Tatvam) 
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¢ Atma =Jeevatma + paramatma. 
¢ Purpose: Not time pass. 
¢ Thru sakshat kara vichara — what is benefit? 
¢ Instantaneously liberated from all forms of samsara 
NY 

Gross / Subtle / Physical / Emotional / Intellectual feelings. 
¢ Physical Samsara : Body + Possessions are lacking. 
¢ Emotional Samsara : Others don’t treat me well 
¢ Intellectual Samsara : Any mystery, not able to know, fill knowledge. 
¢ Throughout life, don’t know things clearly, truth / guessing / rumour. 
¢ Intellectual capacity to be comfortable / 

satisfied with confusions around = Moksha 

Vv 
Maya all around 

¢ Other than Brahman — don’t know / partially know / know wrongly. 


¢ Moksha = Freedom from all samsara being comfortable with Maya. 
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Verse 18 — 21: 4 verses - Introduction 


PAM Ha Mamas frcaqea | 


The self as consciousness absolute is spoken of as Kutastha, 
Brahman, Jiva and Isvara, just as, for instance, Akasa, (ether) 
is called ‘pot-Akasa’, ‘All embracing Akasa, Akasa conditioned 


UCTHMASIHI I Weapeaa GIT | 12% | | by water and ‘Akasa conditioned by a cloud. 





[Chapter 6 — Verse 18] 


4 Names of Conciousness : 


Micro Level (Vyashti) 






Kootasta 


Adhara 





Micro Medium 


Small mirror 





2 Retained & Joined 


Chatur Vidha Chaitanyam to arrive 
at Advaitam 


In Micro Mirror / 
Medium 





¢ 2 Abasa +2 Adharam. 


e After 200 verses... how advaitam? 


e Micro Abasa 
+ Negated as Mithya 


Macro Abasa 


e Micro —Kootasta 











Macro level (Samashti) 











2 Negated 


2 Different names — 2 joined Nama Bheda Natu Vastu Bheda 


Macro - Brahma 


¢ Therefore Adhara Advaita Chaitanyam =- Shantam, Shivam, Advaitam, 
chaturtam Manyante “Secret”. 
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4 Names of Akasha 






Mahaksha Megha Akasha 


Abasa at Samashti level 


vyashti level 














One (Paramartikam) propped (itive 
(Lower order) 


Ghatakasha + Mahakasha: 


¢ Nama Bheda Natu Vastu Bheda 

¢ Therefore only one Akasha / one chaitanyam 
e¢ This Advaita Jnanam gives liberation. 

¢ Kha = Akasha. 


Verse 19: 


. \ « a 
Wears Aan add Walataae | The sky with clouds and stars reflected in water contained in a 


pot which encloses space, is known as ‘Akasa in water’. 


MATA ATHRT AATHRT Seat 1128 11 [Chapter 6 — Verse 19] 





4 Space : Ghatakasha 
¢ Original Space obtains in pot. 


¢ Adhara Maha Akasha — Original Space obtaining in / enclosed within pot. 
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Maha Akasha + Megha outside »o O O 


Coe Pot / Container 


oo eee Clouds — Megha — Reflected in water 





a Mahakasha — Reflected in water 
¢ Reflected clouds move 
¢ Upper space with clouds get reflected 


¢ — Reflected space obtaining within water. 

















Original Space Reflected Space 
- Will continue after removal of - Reflected Akasha + Megha 
water. Akasha goes away 





- Pot = Sthula Shariram 





¢ Reflected — pratibimba akasha called Jalaksha is there in pot. 
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Lecture 87 


Verse 1-17: 


Vedanta Sara Introduced 


- Painted canvas Adhara chaitanyam Original 
- Chitra pata drishtanta conciousness 


Abasa Chaitanyam Reflected 
Conciousness 
Samsara 





¢ Samsara is property belonging to Reflected Conciousness . 


¢ Abasa chaitanyam is Samsari possessing Samsara — Affected + Afflicted by 
Samsara. 


¢ Adhara Chaitanyam Original Conciousness — Not Affected “Asanga”, 


Therefore, Asamsari. 
Samsari 
Reflected Conciousness 


Asamsari 


Original Conciousness 


Shastra teaches to Claim this 
as “Ishvara” — first Person 


Today — Claiming this 


¢ Today there is confusion because mix of Reflected Conciousness + Original 
conciousness. ( Intimately mixed up ). 





¢ Sort out Samsari Reflected Conciousness + Asamsari Original Conciousness 
is “ Project vedanta” 


e Inthe end have Aparoksha Jnanam called Asamsari — Bimba Chaitanyam. 
¢ Learn to claim Always | am Asamsari Original Conciousness. 


« Reflected conciousness Comes + Goes. | am not Affected — Aim of 
Vedanta. 


Verse 18-21: 


The self as consciousness absolute is spoken of as Kutastha, 


‘ ‘a oC YL? a ce 
PER] Adal Alayziacadd cds at | Brahman, Jiva and Isvara, just as, for instance, Akasa, (ether) 


is called ‘pot-Akasa’, ‘All embracing Akasa, Akasa conditioned 


FeTHISTASTHIS WAHT ae maT | 122 | | by water and Akasa conditioned by a cloud. 
[Chapter 6 — Verse 18] 





¢ Same topic in Bigger Screen — Vistara. 
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Original Conciousness / Reflected 
Conciousness 
Adhara / Abasa Viveka / Discrimination Original 


Conciousness / Reflected 


aa Conciousness — Pair at 2 Level. 
Bimba / Pratibimba 
Chit / Chidabasa 





Tvam Pada Vichara Tatpada vichara 


Micro — Original 


‘Paramatma’ / Macro 
level 


Original Conciousness + 
Reflected conciousness 


2 Reflected Conciousness 


Conciousness + 
Reflected Conciousness 





2 Original Conciousness 


No Micro Macro Difference. 
Whats left is conciousness - 
Chatur Vida. 


Verse 19: 












Weare ant aaa Walaieaa= | The sky with clouds and stars reflected in water contained in a 


pot which encloses space, is known as ‘Akasa in water’. 


WeAtaA AHR AAAI! Sif id 1188 | [Chapter 6 — Verse 19] 





e 2 Akasha at Micro level. 
¢ Ghata / Jala. 
A 


¢ Original Space enclosed decides whether Pot exists or Destroyed. 
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Chatur Vidha Chaitanya Prakriya | 











Adhara Chaitanyam 


a: 


Kootasta 


| 


Left out 














Ghatakasha 








Original space enclosed 
in pot 








Macro 





———— 





Abasa Chaitanyam 





Adhara 


Braman 





| 


| 








Negated / Mithya 













Sarira Trayam 


Jalakasha 





Leftout 


Mhakasha 








Decides whether pot 
exists or destroyed 








Original 








Abasa 


Ishvara 


| 


Negated / Mithya 






















Prapancha Trayam 





Meghakasha 





Reflected space 


¢ Kootasta+ Brahma —> 2 Names-— One divisionless conciousness / 


substance. 


¢ Pour water — Sukshma shariram 


Upper sky space — Jala Akasha seen 


e Saabra lakshatra akasha. 


¢ Sun + Space + cloud — seen reflection in water 


¢ Stars + Space + Cloud — seen reflection in water. 





| 2 Spaces | 





et 











When pot broken : 











Sa Abrama 











Original Reflected | 





| Jala Akasha gone 








Nakshatra 





¢ In Jala Kasha — Sun / Stars / Clouds Reflected. 


¢ Gatakasha — Space enclosed in pot. 
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Verse 20: 


Hehe Wey aeayAveaeaa The sky reflected in water particles forming a _ cloud 


suspended in space is known as ‘Akasa in a_ cloud’. 


On . ‘ oO a 
WiatsaasT AA ASIHRNT Viet Rac LINO 1 | 


[Chapter 6 — Verse 20] 





¢ Macro Reflection requires Macro Mirror / medium rain cloud during rainy 
seasons.... 


¢ Megha — Rain bearing cloud because of water in cloud has reflecting 
medium. 


¢ Megha in summer — Not Reflected Medium. 
¢ Space reflects on Macro cloud — Reflecting medium. 
¢ Mahakasha — total space — macro Original Sun. 


¢ For Reflection — Reflected Medium..... In this sloka. 


Huge patch of rain bearing cloud 


Mahakasha 





¢ Pratibimba megakasha in form of reflection of Mahakasha at macro level. 
¢ Not enclosed Akasha in cloud. But reflected Akasha. 

¢ 3 Perceptible...... Ghatakasha — know hall space 

¢ Pratyaksha anubava..... JalaAkasha 

¢ Recognise — don’t see.... Mahakasha. 


¢ How you know reflected space in cloud — no plane to go up.... What is 
Pramanam? Anumana — inference. 


Verse 21: 


aT eh TING As a cloud is composed of a water in a particular state, it is 


therefore reasonable to assume the existence of the 


cA GUeratsa ARMA 112211 


reflection of Akasa in a cloud. [Chapter 6 — verse 21] 





¢ Rain bearing cloud should have Water. 
¢ Ab-—jalam — Bram — holder — Jalatatva. 


¢ Megh-—To Pour out Water. Mehanti iti Megha -To Sprinkle. 
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¢ Not Full Water Particle ... then Rain .... 

¢ Before Condensation + Crystalisation ..... 

e Minute Spray — Particle — Floating form . 

¢ If Joined fall as Rain drops — Tusharam = Small Particle Spray. 


¢ Near Water falls ... Water particle floating .... Body cool ... because of 
Tushar. 


¢ In Megha... there is jalam and in form of Tushar. 


¢ Water — Part of Rain bearing cloud — remains as Minute Particles capable 
of floating — Water is transparent capable of Reflection. 


¢ Where there is Reflecting Surface, there will be Reflection . 
¢ Reflection interface not perceived in Tushar Jaalam — Reflecting Surface. 


¢ Kha-—Pratibimba — Reflection of Macro Space. 


¢ Cloud Big , Therefore , Reflection Big. 





Logic: 
¢ Megha Jala — Akasha Pratibimbavatu — Jalatvat — Ghata — Jalatvatu. 
Micro 
Macro 
Verse 22: 


The consciousness which is conditioned by the gross and 
subtle bodies, on which they are superimposed and which 
knows no- change, is known as __ Kutastha. 


fa . ‘a . 
ATASIATSI GOs cd Adda: | 


oO ct . = . 
pealalal PROT Rad: pers SAT WIXX 1! [Chapter 6 — Verse 22] 





Direction of Journey : 
a) Tvam Pada: 
e Mix up at Micro Level - Needs sorting out. 


¢ Kootasta / jiva — Vyashti viveka 
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b) Tat Pada : 


¢ Macro Original Conciousness + Reflected Conciousness Brahman + Ishvara. 
Needs to be sorted out. 


c) Baga Tyaga lakshana : 
© eee neegres } Left out — Tvam and Tat Pada Lakshyartha Kootasta and Brahman 
Ishvara Negated 
¢ Both One Substance. 
3 Topics : 
e Lakshyartha Kootasta + Brahma Chaitanyam Aikyam Revealed. 
¢ Kootasta —Jiva Viveka — Verse 22 —103 —Tvam. 
¢ Brahman -— Isvara Viveka — Verse 104 — 209 — Tad. 
¢ Kootasta — Brahman — Aikyam — Verse 210 — 246 — Asi < Pada Arthaha 
¢ Phalam / Benefit of Moksha — Verse 246 — 290. 


¢ Verse 22- 246 — Tat Tvam Asi...... Mahavakya Vedanta Vichara Rupa 
Vistaraha .... 


Verse 22 : Kootasta Chiatanyam 
Chetanaha Adhishtana vartata : 


¢ There is Original Conciousness — which is Adhishtanam — Adhara 
Chaitanyam — base. 


¢ Conciousness is Supporting Sthula + Shukshma Bodies. 


¢ Enclosed Within Sthula / Sukshma Shariram like space enclosed within 
Pot/ Within. 


¢ 2 Bodies — There is Original Conciousness — obtaining within 2 Bodies 
called Adhishtana Chaitanyam / Adhara Chaitanyam / Original 
Conciousness. 


¢ Not Talking of Reflected conciousness but original Micro Conciousness ... It 
will never but undergo any change — whatever happens to reflection .../ 
Shariram. 


¢ Reflection subject to change — reflection travels with Reflecting Medium or 
destroyed when medium destroyed. 
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¢ Nirvikara Stitaha — remains changeless Whatever happens to body ... 
¢ Chapter 2 -12 -25: 


Na Jayate / Achedyoyam / Nithya Sarvayata / Avyakta / Talks about 
Koostasta Original Conciousness. 


ay 
Nirvikaram Stitahe. 
Example : 


e Like Kootaha. 


Gita: 


aaa eos your yaad Those who worship the imperishable, the indefinable, the 
q 2 | the Omnipresent, the unthinkable, the 


unmanifest, 


daa faeasy _ unchangeable, the Immovable and _ the eternal... 
CY HATTA I 22.2 | 


[Chapter 12 — Verse 3] 








2 Meanings of Kootasta 


- Huge heap / man of grains / 


stones / chairs. - Anvil—used by blacksmith 
Can’t move 





e Adhara anvil stationary must be Nirvikara — supports changing without 
itself changing, but is definitely required. 


Example : 
¢ Chapati kal + hand + Mav — moves kal doesn’t move. 
¢ Brahman anvil — all shariram / mav... face Prarabda Iron... hamering.... 


¢ Who holds the hammer? Bagawan — Blacksmith everyday knowing 
experiences — Micro / Macro everything changes. 


¢ Changes possible due to Brahman. 


¢ Brahman = Asanga / Dosa — Kal.... Kootasta Chaitanyam... Nirvikara. 
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Verse 23 : Very Important 


‘ oo oC oC Or 


WOT AUIS: PART A AFA 11231 





On the Kutastha is superimposed by imagination the intellect 
(Buddhi). The reflection of Kutastha in the intellect is 


animated by Vitality and is called the Jiva. It is subject to 
transmigration. [Chapter 6 — Verse 23] 





Jeeva Abasa Chaitanyam : 


Gita: 


Jeeva = Reflected Conciousness. 


Upon Kootasta chaitanyam serving as Adharam, at time of creation, 
Buddhi created — sthula / sukshma shairam created out of Karana shariram 
by Bagawan — cosmic srishti karta - Omniscient / omnipotent karta shapes 
appropriate sharirams. 


Upon kootasta chaitanyam buddhi is kalpita / srishtam / created. 


Kalpitam = Reserved for mithya creation / unreal creation. Advaita 
Prakaranam — Mandukya. 


Buddhi created by Sukshma butas... fine matter medium — subtle..... 
Therefore capable of forming reflection... don’t see reflection of face on 
book but in Laminated page. 


If fine surface / see reflection. 


Formation of chit pratibimbam — Micro reflection in the Antahkarana / 
head. 


Why this Pratibimba chaitanyam is called Jeeva? 

Jeev : That which holds Pancha Pranas within body. 

Pratibimba chaitanyam — retains Pancha Pranas within body. 

If Pratibimba chaitanyam leaves body it carries with it Pancha pranas. 


Who is responsible for pranas to be tied to the body? “Chidabasa” 


daarot Saat Sasa: Walaa: | An eternal portion of Myself, having become a living soul in 
* the world of life and abiding in Prakriti draws (to itself) the 
HA: TS Tales ator wera rata ll 2y.l9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 





Chaitanya pratibimbam carries prana from body when Prarabda is over. 


Nut + bolt holding body is chidabasa pranadharanat = Jeeva = Holder of 
prana. This jeeva is samsari. 
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Lecture 88 


Verse 18 — 21 : Main topic 


¢ Chaturvidha — chaitanya vichara dvara Jivatma / paramatma — Aikya 
bodhanam. 


¢ Revelation of Jivatma / Paramatma — Aikayam by Analysing chaturvidha 
chaitanyam. 


¢ Example: 

Chatur vidha Akasha 
¢ Ghatakasha = Kutasta chaitanyam 
¢ Jalakasha = Jeevatma Chaitanyam 
¢ Mahakasha = Brahma Chaitanyam 


¢ Meghakasha = Ishvara Chaitanyam 


Verse 22-103: 





Viveka Required 


Kutasta Chaitanyam Jeeva Chaitanyam 
Adhara Chaitanyam Abasa Chaitanyam 


Jiva, Jagat, Ishvara reflected in Jalakasha Chaitanyam 
Mahakasha Chaitanyam Clouds Reflected in the water 


of a pot. 





Verse 22: 


Verse 23: 


¢ Kootasta — chaitanyam — Adhishtana / Adhara chaitanyam on which 
creation is superimposed. 


¢ Sthula—Sukshma shariram Vyavaharika Satyam. 


¢ Kootasta = Paramartika satyam... on this is super-imposed sthula / 
sukshma vyavaharika chaitanyam. 


¢ Kootasta - Anvil 


- Nirvikara / Najayate... changeless conciousness 


¢ Definition of Jivatma — chaitanyam... 
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Sukshma Shariram has capacity to reflect adhistana chaitanyam. Reflection 
extends thru sukshma goes to sthula — this reflected Conciousness 
obtaining in sthula — sukshma sharira — Reflected Medium — is called Jeeva 
chaitanyam abasa chaitanyam — jeevaha. 


Upon paramartika kootasta satyam.. Buddhi vyavaharika is superimposed 
because of Avidya / maya. 


Like dream superimposed on water. 
In the sthula — sukshma pair chidabasa — chit bimbam formed. 


Reflected Conciousness is called Jeevaha — Nirvikara — Kootasta... 


Why called Jeeva? 


Whatever holds pranas in physical body. 

Holder of pranas in body. 

As long as chidabasa is there / pranas are there.. Wife / children learning... 
Therefore husband goes... 


Pancha pranas can’t continue + send chidabasa.... 


Gita : Chapter 15 


maar Saat sas: Ualda: | An eternal portion of Myself, having become a living soul in 
- the world of life and abiding in Prakriti draws (to itself) the 
HT TST feg aT OT wereats H TFA ll 2y.19 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 





Prakirti = sharira sthani karshyati — drags. 

Chidabasa holds prana in body & takes prana away from body. 
Basis for transfer of Chidabasa = Prarabda karma. 

How long Chidabasa remains depends on Karmas to be exhausted. 


Vyavahara chidabasa / jeeva / pratibimba chaitanya is victim of samsara — 
affected by samsara. 


Helpless victim of samsara caused by karmas - Sanchita / Agami / 
Prarabda. 


Butha Gramasya eva.... Jiva can’t protest — when karma over, chidabasa 
quits + goes to another body. Because of karma travel.. Gain sukha / dukha 
anubava = samsara. 


Karma + Chidabasa = Vyavaharika Satyam. 
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Verse 23: 


Verse 24: 


Ta Sea Pera: PISS SAAT NNR I 


W.r.t. one mithya — another mithya satyam. 
Dream fire hurts dream body. 
In jeeva drishti, Samsara is satyam. 


lgnore it as mithya only under one condition — from stand point of 
kutasta.... 


We cant brush aside problems of Jiva. 
Looking from Vyavahara — Real Problem. 
Only if you raise the Level to koostasta, then can say Sarvam Mithya. 


Vyavaharika Jeeva has Vyavaharika Samsara. 


; a As the Akasa in a pot is concealed by the Akasa reflected in the 
ATATHT AelIPRT TAT GARRET: | water with which the pot is filled, so Kutastha is obscured by 


Jiva. This principle is called mutual obscuring or super- 
imposition. [Chapter 6 — Verse 24] 





Problem: 


Vyavaharika Chidabasa Jeeva and Paramartika Kootasta Jiva exist in same 
place. 


Not able to segregate physically. 

Yatra Chidabasa — tad Evai Adhishtana chid Rupa vartate. 

Because of Co — existence in one Locus, they get mixed up. 

Abhasa Jeeva / Adhara Kootasta Jiva exists in one Locus. 

Brahman sutra Starts. 

Special name for Anonya Adhyasa : Satya Anruta — Mithuni karanam. 
Satya + Mithya mix confusion. 

In |— both co-existing & mix up and get into problem. 


Kootasts chaitanya is Missed / overshadow. Lost sight of because of Abasa 
chaitanyam. 


Adhara dismissed / Missed like pot space lost sight of because of water 
space. 
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Verse 25: 


aa Sat A Hees fataakr Here | 


as o eet . — co > 
AMIAITHISSA HANSA WAH LIRA II 


When you look into pot, 2spaces are there — Adhara chaitanyam was there 
before pot came .... After you pour water Akasha came + Reflected in 
Water. 


Uniqueness with starry space .... Stars have value. 
In any function, see stars .... 
See Jala Akasha+ loose sight of external ghatakasha .... 


Pot space ..... Overshadowed / overlooked / concealed / covered by 
reflected space totally. 


Jala Akasha — Temporarily come — steals the show — Original Akasha 
forgotten. 


Duplicate — Nakli steals show in any field — Not Asti .... Music / Arts / 
Knowledge. 


Maya Devi — Marketer ..... Brahman lonely + Advaita. 


This process in which we miss Adhishtanam + take Abasa = Mistake — 
Anonya Adhyasa Loosing sight of pair — Mutual mixing up — confusion. 


Fusion of Sathyam + Mithya. 


Under the delusion of mutual superimposition the Jiva cannot 
discriminate and realize that he is not Jiva but Kutastha. This 
non-discrimination is beginningless and is known as the primal 
nescience. [Chapter 6 — Verse 25] 





Adhyasa Bashyam .... 

Substance / property confusion . 

Therefore, | say : | am Jiva. 

Never Distinctly understand koostasta under which Jiva is sitting. 
Avritti Activated only when wise raise a question. 


Before that Avritti not active only Avidya was active. 
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- Ajnani doesn’t know koostasta. - Questioned by wise person. 


¢ In Ajnanai mind he entertains Vritti .... 


¢ Koostasta — Na bhati — Na Asti. 

¢ Generating power is called Avarnam. 
¢ Generating shakti is called Avarnam. 
¢ Generating Vritti is called Avarnam. 


e Avarnam takes place at thought level .... Then he expresses .... Vardati .... 
Na bhati / na Asti. 


¢ Internal + External Level. 


¢ Nisheda of Satyam + Bhanam is common. Avarnam is 1° power of Moola 
Avidya. 


¢ One never understands kootasta under which jeeva is sitting. Own 
adhishtanam / svarupam / higher nature. 


¢ Look all around except down below key in pocket... searching everywehre. 
¢ Kutastam na virinakti.. Doesn’t discriminate “Kutasta — Jeeva”. 

© Vich-datu — 7" conjugation. 

¢ Gone thru millions of manushya janmas. 

¢ How you know Avidya continues? 


¢ Because Janma continues.... Protect avidya along with other valuables. 
Anaadi — aviveka — self ignorance. 


¢ Beginningless mixing up of kootasta + Jiva called moola avidya — basic 
ignorance. 


¢ Not recognising kootasta as distinct from jeeva. 


Verse 26: 


Nescience or Avidya has two functions : Avarna or the power 


TATA asta SAAT | | | 
to conceal and Viksepa or the power to project. The power 


of Avarna creates such ideas as ‘Kutastha shines not nor 


TUN AST PSSA SCAMS 112G 1 | 
! a S exists.” [Chapter 6 — Verse 26] 
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Moola Avidya has 2 shakti / 
aspects / functions 


Aavarna Vikshepa 


Power which generates 


particular mental thought + 
expression 


Nisheda Pratyaya Nisheda Shabda 


Mental thought : 





¢ Inform of negation + negation of verbal expression. 


¢ Negation of existence + experience of object (Kutasta in front). 


Negation at 2 levels 


Kutasta Satva Kootasta bhanam 


| don’t experience 


Kutasta doesn’t exist 


Satva Nisheda Bhana Nisheda 


Nisheda 


2 fold / 2 levels 


Thought Verbal (Expression) 


e After 25 years of study — does brahman exist or not.... No — Negates 
Brahmans existence — Satva Nisheda. 


¢ No Brahma Anubava — Negates Brahman experience — Bhana Nisheda. 
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4 generated by Aavarna shakti of 
moola avidya 
Pratyaya level Verbal expression level 


- Satva Nisheda 
- Bhana nisheda 


e Vritti Shabda — drishtya — satya bana nisheda. 

¢ Satva Janakeya avarna shakti.... 

¢ Bhanna Nishedam + Pratyaya level 

¢ Kootasta na bhati— Not experienced by me. 
Kootasta Nasti doesn’t exist at all. 

¢ Apadana Utpannam is called Avritti / Avarnam. 

¢ Power to generate called Aavarna shakti. 


¢ Vedanta : Kootasta is sakshi chaitanyam. 
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Lecture 89 


Verse 27: 


— If a wise man asks an ignorant man about Kutastha, he 
AMMA TAGS Yer Hef A UGetc | replies : ‘There is no such thing as Kutastha. It does not 
manifest nor exist. Thus he_- feels = and __ says. 





TANT ANTST HEMI BT FGM ASH Ilrvyll [Chapter 6 — Verse 27] 


e From verse 23.... Koostasta viveka ...... Tvam Pada Vichara. 


¢ Negate Jeeva as Mithya and take kootasta Adhishtanam — Lakshyartham as 
Satyam. 


¢ Arrived through Baga Lakshana. 
¢ What are intellectual problems we are suffering. 


¢ Don’t know Kootasta — Adhishtanam = moola Avidya. 


Moola Avidya 


veiling version 
Negation thought Visheda pratyaya 
Negation Speech Nisheda Shabda 


e Nisheda of experience + existence of a thing. 
¢ Vastu Satvas + Bhanam 
| | 
Existence Experience. 
Avarnam Definition : 
e Vastu satva Bhava Nisheda Shabda Pratyaya. 


¢ Thought + Word which negates Existence and experience of a thing is 
called Avarnam. 


¢ One version of ignorance. 
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¢ Expresses ignorance is Avarnam at thought + Word level. 
¢ Negation of existence + experience. 

¢ Ignorant doesn’t know kootasta .... This is called Avidya. 
¢ Not Aware of ignorance or talks about ignorance. 


¢ Only when someone Asks a question ignorance is invoked and expressed 
Satva Bhava Nisheda Shabda Pratyayaa is Avarnam. 


Verse 28 : Objection 


The opponent may raise such questions as : ‘How did the self- 
luminuous Kutastha come to have ignorance ; and without it 
how could there be obscuring? Such arguments are falsified 


CAT Hasta a teat HAArsia: | 





SCHISAH AMM LATTA ASAT NIX I by one’s (direct) experience. [Chapter 6 — Verse 28] 


¢ Cant talk about Avidya + Avarnam W.r.t kootasta chaitanyam Illogical / 
contradiction. 


e Hetu Garba Visheshanam. 


¢ Svayam prakasha Rupam - Jyoti Svarupam / Avidya Tamas Aprakasham - 
Andhakara Svarupam. 


e |f Avidya has to cover kootasta it has to be located over kootasta. 
¢ Avasta has to be located upon kootasta .... 
¢ Then they must co exist and be in proximity. 
¢ Aprakasha / Svaprakasha 
¢ Avidya / kootasta 
¢ Darkness / Light Cant co exist, opposite 
¢ Night / Day Attributes Virodha Svabavat. 
¢ Ignorance / conciousness 
¢ Without Avidya, how can there be Avarnam concealment of Kootasta. 
e Avarnam = Power / Version of Avidya. 
¢ No Swami — Without speech faculty — No class. 
Vidyas Answer : 


¢ That they exist proved by experience. 
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e When we experience co-existence, how can you deny coexistence. 


Example : 
¢ Give reason for gen set breakdown. 
e Eyes experience light. 
¢ No logic power can prove. 
¢ Nahi drishte anupamo nama — Logic can’t question something which is 
evidently experiential. 
¢ | am Conciousness being —| am experiencing Kootasta + Many 
ignorance's.. Including moola avidya. 
¢ Both coexist — experienced. Therefore logic has no power to question 
experience. 
Verse 29: 


If one disbelieves one’s own experience, and since logic is not 


final, how can one know the truth about anything by mere 


reasoning? [Chapter 6 — Verse 29] 


Logic Says Anubava proves 
ou 
exist. 


¢ Anumanam / Targa Pratyaksha Anubava — Contradictory. 





Which one should we take ? 


¢ Discard Tarka with strength of Anubava. Pratyaksha alone is Stronger than 
Anumanam. 


What is Logic to say logic is weaker ? 


e Anumanam depends on Pratyaksha for its very existence. 


Upajeevya - Anubava Upajeevaka - Logic 


- Independent. - Dependent on data. 


- Saprabala - Durbala. 
- Stronger - Chapter 2—verse 108 — 1 full class 
on this 
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Wareneaiear Taz FATT Jat Tasty The knowledge of Brahman, based on the evidence of the 


Vedas, is not destroyed unless proved invalid by some stronger 


_ ; ; 4 . idence ; but in fact there is no stronger evidence than the 
: : 20 evi F 
T Rad A aati AMT i elt Vedas. [Chapter 2 — Verse 108] 





¢ Without data collection, if | infer... Anumanam. 

¢ Without data = Speculation — Not a fact .... Guessing Game. 
¢ Without basis — will not know whether guess work is a fact. 
¢ 2" Dosha : Not a fact. 

¢ 3" Dosha : Not arrive at conclusion / problem of nonfinality. 
¢ Don’t take Pratyaksha but only Targa. 


¢ To arrive at fact based on opinion — intellect has confusion because basis is 
reqarded. 


¢ Logic is nonfinal / inconclusive. 


¢ Pratyaksha / Vyapti Rahita Anumana vadi... baseless speculation — claims 
himself to be a logician. 


Verse 30 : Technical Gem 


FAN AHwdead Tal aa | The chief function of reasoning is to explain things clearly. One 


should employ logic following one’s own experience and not 


SMT Tea AT PAFAAT | 180 1 | 


misuse it. [Chapter 6 — Verse 30] 





¢ Epistemology — Pramana shastram — what is knowledge? Right — wrong 
knowledge / source / reasoning. 


Purva Pakshi : Agree 
¢ Pratyaksha is base of Anumana. 


e Sitting on Branch of tree & cutting it... Kalidasa uses reason in correct 
manner. 


¢ Want to use reason to assimilate / understand Anubava. 
Example : 


¢ Person seen boarding train. Seen again in chennai — next day. Therefore 
surprise — can’t reject experience. 


¢ Got in Arokanam & came back - Reason to not negate experience but to 
assimilate experience. 
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e Want anubava supporting logic. 
¢ Accept coexistence of conciousness + ignorance. 


¢ Not questioning experience but my intellect should be able to accept the 
experience because 2 opposites in nature. 





Svaprakasha Aprakasha 


¢ Because of knowledge | have Conciousness + ignorance can’t coexist — 
want logic / reason to accept anubava. 


¢ Use Targa to explain anubava. 

¢ Annubava assimilation not for rejecting, logic required. 
¢ Digestive pill to digest not to throw up. 

¢ Use sutarga not kutarqa. 


Verse 31 : Vidyaranya 


~ : a That we do have experience of ignorance and its obscuring 
LATTHICRIAAISTaTIay-—- a STRICT | 
power has already been shown. So rather argue that 


Kutastha and  nescience are not _ contradictory. 


- =F S _ oe _ e 9 
¢ TUR [Chapter 6 — Verse 31] 





¢ What is Anubuti / Anubava.... Coexistence of conciousness + ignorance | 
am Conciousness being. | have conciousness — | am ignorant — clear. 


¢ Student = Knowledgeable about his ignorance. 
¢ Guru = Knowledgeable about his knowledge. 


Verse 27: 


ee 


Doesn’t know kootasta Proof for Aavarnam also 


NY 
Na bati / Na asti 





¢ Avidya + Aavarnam based on Anubava. 
¢ Kootasta my svarupa chaitanyam + avidya coexist. 


¢ How can they coexist? 
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¢ Nature : Opposite 


a tn 


Svaprakasha Aprakasha 


¢* Coexist + not enemical to each other like waker + dreamer coexist 





Waker + Sleeper coexist 
Kootasta + Waker coexist 


° One higher reality other lower order. 
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Lecture 90 


Verse 31: From Verse 22 













Kootasta Jiva Viveka 





Reflected Conciousness 


Original Conciousness 


Individual level tvam pada vichara 


¢ Coexist + not enemical to each other like waker + dreamer coexist 
Waker + Sleeper coexist 
Kootasta + Waker coexist 

¢ One higher reality, other lower order. 

¢ Need discrimination between Kutasta jeeva because mixed up together. 

¢ Separate stone from rice when mixed up. 

¢ Original conciousness + Reflected Conciousness occupy same locus 

V V 
Adhara Abasa Chaitanyam 

¢ Chaitanyam is common — both self effulgent. 

¢ Original Sun — effulgent. 

¢ Reflected sun — equally effulgent. 


e Have same nature + occupy same locus — confusion at individual level 
called moola avidya. 


e |thas avarna + Vikshepa shakti. 

e¢ Expresses in form of vastu satwa Bana Nisheda, shabda Pratyaya. 
Purva Pakshi : Objection 

¢ Ignorance can’t cover kootasta chaitanyam. 

e¢ Neither avidya or avarna chaitanyam. 

¢ Tocover, they must exist in same locus. 


¢ Table cover in Almira no use — must be outside to cover. 
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e Avidya + Kootasta must coexist in same place. 


Adhara Rupam Adhyeya Rupam 





Chit Prakasha Rupam Aprakasha Rupam 


¢ Therefore purva pakshi accepts moola avidya aavarnam of kootastam — 
illogical. 


Vidya Answer : 


e Experience proves both coexist — Conciousness + ignorance. 


Pratyaksha Andhakara 
Upajeevya Pramanam Upajeevaka - Anumanam 





Idependent Depends on pratyaksha 
data to function 


¢ Now you think logic + ignorance — enemical, virodha.... 


¢ Change assumption. 
Verse 31 : 2nd Line 


e Use Targa correctly. 


¢ Kutasta — Avirodhi / friendly to ignorance illumined by conciousness, gives 


advance to ignorance. 


¢ Ignorance is — isness — existence lent by Conciousness lent satta to 
agyanam. 


e By giving existence + illumination, Conciousness is supporting ignorance. 


¢ How you say — Bright conciousness + Dark ignorance friendly. 


Conciousness Ignorance — Agyanam 


- Paramartika Satyam - Vyavaharika Satyam 


- Anaadi - Mithya 
- Anaadi - beginningless 
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Why ignorance mithya? If satyam, like Brahman, will never go.... 


- Abadyatvat - Mithya 


- Higher order - Badyatvat 
- Therefore Opposite can coexist 





Important Law : 


Opposite attributes can coexist if they belong to 2 orders. 


Dark Bedroom Bright Dream light 





Opposed — coexist. 


Verse 32: 


Paramartika kootastam + Vyavaharika moola avidya coexist. 
Avarna + Vikshepa problems continue. 


Chaitanyam — neuter gender. 


If Kutastha were contradictory to ignorance and _ its 


THT HAdsisida {ya | obscuring power then who is the experiencer of this 


obscuring? It is the discriminating knowledge which is 


~ ~~. (ale ; . . . 
TATE] TRIAS «Sa 32 || contradictory to ignorance, as is seen in a knower of truth. 





[Chapter 6 — Verse 32] 


Conclusion by Logic : 


Abyupethya Veda : 


Problem: 


Suppose we assume conciousness + ignorance are enemical / opposed to 
each other. 


Reduction Absurdam logic. 


They can never co exist... 


One can never be ‘ conciousness’ of ignorance . If opposed to each other ... 
can never know ignorance. 


Therefore, Wont be able to talk of ignorance. 
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If no ignorance — No student — Teacher relationship. 


Who knows his ignorance. - Has Gnana bava. 
Wants to Remove Ignorance. - Knows —1| don’t have ignorance. 


Goes to Teacher to Remove - Has Ajnana Bava 
ignorance. 

Has Jingyasa. 

Has Ajnana Bava 





If conciousness + ignorance enemical , where ignorance is there, ‘ 
Conciousness’ will run .... 


Therefore, No one will be concious of ignorance. Who will ever know / talk 
about ignorance. 


We talk about Russian / economics / Atma Ignorance. 


Chinmaya Example : 


Answer: 


Light on Head ... Where should | keep light . 


Where Darkness is keep light ... 

No Darkness... 

Light opposed to Darkness. 

Light cant illumine Darkness. 
External Light opposed to Darkness. 


Therefore, cant illumine Darkness. Conciousness is Unique light which 
illumines light and Darkness. 


Ilumines external Darkness and internal Darkness — ignorance. 


Therefore conciousness never opposed to Ajnanam. Nobody will be able 
to experience each other if they are enemical to each other. 


Therefore, conclude — conciousness not enemical to ignorance. 
Therefore, can never destroy ignorance. 
Therefore, Agyana Nasham cant be done by kootasta chaitanyam because 


itis not a Remedy. 
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lf chidabasa enemical to ignorance, we all have chidabasa. 


Kootasta + chidabasa both not enemical . Both cant destroy ignorance. 


What hope do we have ? 


Tragic Situation !! 


There are 2 types of Chidabasa 














Antahkarana Pratibimbita Chidabasa 





Antahkarana Viseshesha Jnanam — 
Vritti chidabasa / Vritti Jnanam 








| 








Conciousness — reflected in mind 





Conciousness — reflected in 


Thought. 











Samanya Chidabasa Visesha Chidabasa | 




















All have this This is enemical to ignorance. 


Conciousness Reflected in Specific thought — Ghatta Vritti Pratibimbita 
Chidabasa enemical to Ghata Ajnanam. 


Chidabasa Reflected in Ghata Vritti. 

Pot thought enemical to Ghata Ajnanam. 

Patta / Atma Ajnanam — Ignorance / Ajnanam Nashanyati. 

Kootasta vritti pratibimbita chidabasa, kootasta Ajnanam Nashayati. 
Teacher not producing chidabasa. 


Tad Tad Akara Vritti generates Tad Tad Akara Vritti Chidabasa = Vriiti / 
Visesha Jnanam . 


Destroys chemistry ignorance. 


Go to Guru — update shastra through mahavakya generates kootasta akara 
Vritti ..... 


“ Aham Kootasta chaitanyam Asmi”. 
Thought should be generated then Vritti Bimbita chiatanyam will come. 
That Chaitanyam will destroy kootasta Agyanam. 


Go to Jnani + observe . All jnana is realise Kootasta Chaitanyam. 
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¢ Kootasta chaitanyam 
Common to Jnani + Ajnani. 
Chidabasa Chaitanyam 
Difference : 


¢ Vritti Pratibimbita chaitanyam has taken place in Jnani ...... That Vritti has 
not come to me... Ajnani. 


¢ For Avidya + Avarnam , enemy is Viveka. 

¢ Vritti Jnanam / Visesha Jnanam. 

¢ Kutasta Akara Pratibimbita Vritti Rupa chida Abasa... 

¢ Meet jnani + ask him —do you know Kutasta chaitanyam ? 
¢ Jnani will never say : Kutasta Nasti / Na Bhati. 


¢ Kutasta Sarvada Aham Rupena Asmi ... Balyadishu .... Sarvada bhati . No 
Avarnam / Agyanam for Tattva Jnani. 


Example : 

¢ Kutasta Vritti Jnanam destroys ignorance. 
Important : Technical point : 

e Study produces Appropriate Vritti in Mind. 

¢ Not destroying Mind/ transcend mind for Jnani. 

¢ In mind Vritti has to be generated. 

¢ Keep Mind healthy to enable Vritti to take place. 
See this fact : 


e Vritti Jnanam alone destroys. Samanya chidabasa cant destroy. Agyanam 
Vritti pratibimbita chidabasa destroys ignorance. 


How its possible ? 

¢ If General cant do , how specific can do. 
Example : 

¢ Cotton on road — Sunlight illumines .... 


¢ Sunlight blesses cotton — doesn’t destroy cotton. 
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¢ Ifyou have magnifying Lens, Samanya Surya prakasa coming through 
Magnifying Glass continues outside as Visesha Surya Prakasha . Has extra 
power to burn Atma cotton. 


¢ Similarly we have Samanya Chidabasa - Doesn’t Destroy. 
Important Idea : 

¢ Kutasta cant destroy ignorance. It will support ignorance. 

¢ Samanya chidabasa will not destroy — will support ignorance. 

¢ Pratibimbita chidabasa alone can destroy Not any Vritti. 

¢ But Vedanta — “Aham Brahma Asmi Vritti” will destroy ignorance. 

¢ Pratibimbita chidabasa .... Destroys 

¢ After 27 —continue in 33..... 

¢ Vikshepa shakti of Moola Avidya. 
Job: 

¢ To protect false entity. 

¢ Erection of false entity is job or Vikshepa shakti. 

¢ Rope ignorance. 

¢ Avarna Shakti — will cover Rope. 

e Vikshepa shakti of Rope ignorance — will project snake. 


¢ When you have Visesha Vritti in mind, “ Aham Brahman Asmi”. That 
chidabasa coming through Vritti (Magnifying Glass) that chidabasa has 
power to destroy cotton of ignorance. 


e Verse 32 — Concludes Answer to Purva Pakshi. 


¢ Verse 28 -32 : Detour .... From Avidya / Avarnam / Vikshepa / Samsara 
Journey. 
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Kootasta Ajnanam — Moola Avidya 


> 


L Avarnam Vikshepa 


3 things superimposed 
























Covers kootasta 

















Reflected 
Conciousness 











_ Reflected Medium 1 Reflected Medium 2 


| 


Sthula Shariram | | Sukshma Shariram | 




















| Chidabasa 


Mithya 


¢ Vikshepa shakti produces reflecting medium in form of 

















sthula, sukshma shariram 
LV v 
RM1  RM2 (Projected / created) 
¢ Both created and in that Reflected conciousness is born. 
¢ Both Adhyastha projected / created by vikshepa shakti of moola avidya. 
¢ What about Karana shariram.... Its not created. 
Tattva bodha : 
¢ Karana Shariram — Never created 
Anaadi 
Not included in creation 
If created, will become Karyam. 
¢ Projection does by Vikshepa shakti... 
¢ Moola avidya is itself karana sharira. 
¢ Karana Shariram can project sthula / sukshma shariram. 
e 2 Karyam’s projected upon avidya kruta kutasta. 


¢ Kootasta chaitanyam is covered by avarna shakti of avidya. 
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Lecture 91 


Verse 33: 


- + > Tqe _— On Kutastha, covered over by (the concealing power of) 
| ral a per | 08 qa : | ignorance, are projected or superimposed the subtle and 


gross bodies, thus producing the Cidabhasas or Jivas. It is like 


Wal RUIeaeq Tatura Ud ie | [33 | the superimposition of silver on a mother of pearl. This is 


called projection or Viksepa. [Chapter 6 — Verse 33] 





¢ Jivatma Analysis — Tvam Pada Vichara . 


Kootasta Chaitanyam Jeeva Chaitanyam 


- Abasa chaitanyam 
Ahamkara. 


- Original conciousness / 

Svayam / Changeless / 
- Changing 
- Mithya 


Chit adhara / 
Unlocalised / Satyam 





Confusions: 


¢ Caused by Moola Avidya Consisting of 2 faculties. 


Aavarna Shakti Vikshepa Shakti 


- Creating Wrong cause 
- Self perceived on 
Vikshepa Sthula / 


- Concealment. 
- Kootasta not evident / 
existent. 


Sukshma Shariram 
instead of kootasta. 

- Elaborated on 16 
verses. 








Vikshepa ( Verse33 — onwards ) 


h : 
Anavruta Samanya Amsha (ASA) Avruta Visesha Amsha (AVA) oe 
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Once Avarna Shakti conceals, Vikhepa Shakti completes the process by 
false projection called Vikshepa /Adhyasa. 


Upon Avidya Vridha Kutasta , concealed by Avarna shakti . Abasa — 
chidabasa is superimposed. 


Chidabasa is Reflected conciousness presupposes reflecting medium which 
is the sharirams — Sthula / Sukshma shariram. 


Why karana shariram not included ? 


Karana Shariram alone called Moolavidya. 


Tattwa Bodha: 


Anirvachaniya Anaadi Avidya Rupam. 

Because of karana shariram , sthula , sukshma sharirams are projected. 
How Moola Avidya / karana Shariram Arrived 

lf karana shariram arrives, it will be karyam. 

What Originates, emerges arrives is Karyam. 

Karana Shariram is Anaadi Avidya Rupam was there before. Not projected. 


This projection is called Vikshepadhyasa. 


Example : 2 stock Example of Vedanta. 


Adhishtanam Adhyasa (By Maya Shakti) 


Brahman — Asin Sleep Body, Mind, World in Jagrat 


Shining shell lying on beach + Sun. 





Above appears valuable — due to Vikshepa shakti. 
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Verse 34: 


In the illusion “This is silver’, the pearl oyster shell is the thing 
Sey Y Oeaeg Urn EY seaq | perceived and is real, but by an error these notions, viz., 
‘thisness’ and its ‘reality’, are transferred to the imaginary silver. 
In the same way the ideas of ‘Self’ and ‘existence’ which belong 
to Kutastha are transferred to the Jiva through the error caused 
by nescience. [Chapter 6 — Verse 34] 


at AT Ta faett aes IT 118 1 





What is Mechanism of superimposition Erroneous projection ? 
¢ Adyasa / Vikshepa / Aropaha ........ Subtle important topic. 


¢ Adhyasa Bashyam — introduction to Brahma Sutra. Impossible to 
understand vedanta without Adhyasa / Adhyaropa. 


e Verse 34-51 Adhyasa — 18 verses. 

¢ Independent Analysis ? 

¢ When does erroneous perception take place ? 
¢ Condition important. 


¢ Rope is Lying down with bright light — Rope clear. Totally dark, Don’t 
perceive anything at all. 





No problem 








Total knowledge | | Total Ignorance | 











Problem: 


¢ When Rope Lying in Semi Darkness, see something — Light partial not 
bright enough to reveal. 


¢ Semi darkness creates partial knowledge — Get partial knowledge of Rope. 
¢ When partial light and partial ignorance. 
Question: 
¢ Which part is known ? 
¢ Which part is not known ? 


¢ This is Rope = Complete knowledge . 
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In partial knowledge : 


Clear. 


Not covered 


One part ignorant. 

- Unknown part replaced 
by projected part — This is 
snake is projection 


- One part of knowledge 





e My fertile Mind doesn’t keep Quiet. Projects something else in place of 
unknown Rope = Vikshepa Shakti. 


¢ Replace hidden Rope part by Projected part. 


¢ For communication — Technical Names given till 51° Verse. 





Visesha Amsha. 

Specific part. 

Covered part. 

Avruta visesha amsha (AVA). 
Unknown 

Concealed 

What is covered is unknown. 









Samanya Amsha. 
- Not covered by partial light. 

- Uncovered part. 

- Anavruta samanya Amsha (ASA). 
- No Replacement Required . It is 
Always there. 








Avruta Visesha Amsha (AVA) : 


¢ When covered, Mind replaces with some new vikesha . | project another 
Visesha Amsha called “ Adhyastha Visesha Amsha”. (ADVA) — Snake. 





Travel journey 


A isesha Amsh Adhyastha Visesha A 
Anavruta Samanya Amsha (ASA) ale pera iene dhyast ae a Amsha 


Friendly Amsha (Continuously there) 
can join 





- Snake comes and goes 
(Mala / water stream 


AVA ADVA pipe / crack on earth) 
- 5+7=13/15 
This is R - Mistake after mistake 


- At time of knowledge (Jnana 


- Put torch light to gain knowledge (Ajnana Kalam) 
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Vidya introduces 3 Principles 
Anavruta Samanya Amsha Avruta Visesha Amsha Adhyastha Visesha Amsha 


Rope Snake Example : 
e Presented in anew way in Panchadasi. 


¢ Not generally done in vedanta. 


- Self is - What is specialty of self? 


- This is - Brahmanhood 
- Svayam / Svam - Brahmatvam 


- Aham not used 
Both belongs to Kootasta 


- Brahmanhood covered 

- Not known 

- Replaced by Ahamkara, Jiva, 
Limited 





- Self hood 
- Unknow 
- Uncovered 





¢ | Myself Do it 


Uncovered 





- Kootasta part 
- Covered 


Selfhood 

Ahamkara 

Negated by knowledge 
Ego should go 





* Once Aham, 1* person is negated, 2"° / 3 person, Samsara goes, self 
Remains without ego status but with new status of Brahmanhood. 


¢ This is the Development. 


¢ Ego to self or Brahmanhood is the Journey of Jiva in Moksha. 
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Verse 34 : Anavruta Samanya Amsha 
¢ 1 line : Example 


© 2™ Line: Jiva Amsha 


¢ Idam Amsha Rupye Ikshate 





- Anavruta Samanya Amsha Adhyastha Visesha Amsha 
experienced along with - Mithya. 
Adhyastha Visesha Amsha 











Both seen Together at 
| Agyana kala. 








Anavruta Samanya Amsha — 
joins AVA at Jnana kalam. 
Now there is confusion — 
unreal silver appears real. 
Adhyastham transfers 


- Is it Satyam or Mithya ? 
- Refers to Real shell only. 





Reality to Silver. 
Look at silver as Real. 


- Belongs to Adhyastha 
Brahman only. 


ASA 





¢ Isness belongs to Brahman and transferred to Unreal World. 


Dakshinamoorthy stotram : 


Yasya-Eva Sphurannam Sada a-A jatmakam-Asat-Kalpa-Arthakam Bhaasate 
Saakssaat-Tat-Tvam-Asi-Iti Veda-Vacasaa Yo Bodhayaty-Aashritaan | 


ACMA PLOT ere Gere fectstare sitter eit Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 
aca siepeada aa sq shaferorady 13 Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye ||3]| 
~~) N N 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) 

By This Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and 
Appear over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is lmparted by Our Inner 
Guru as a Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the 
Delusion of being tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 


Dakshinamurthy. [Verse 3] 





¢ Reality from Adhishtana transferred to superimposition. All this done by 
Saying. 


¢ This is Snake — Confusion complete. 
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¢ Satyam and Mithya mixed up. 

¢ Transferred Satyatvam to Mithya part. 

¢ Satyatvam — Reality. 

¢ Reality of Shell — shuktigam falsely transferred to silver. 


¢ Reality of Satya — Brahman transferred falsely to World, body , Mind, - 
Unreal. 


¢ Negates existence of Brahman / shell and asserts existence of Silver / 
World / Body / Mind. 


We ask Question : 

¢ World alone is there — No Brahman. 

¢ Silver alone is there — No shell. 
Why are you talking about non existing Brahman / shell ? 
Vedantic Truth : 

¢ Brahman alone is — Appears as Mind / Body / World. 


e With our fertile mind, we have transferred isness of Brahman to World 
and don’t show gratitude to Brahman and ask why Brahman. 


¢ This is mahima of Avidya and maya. 


e Anyagam Svayam Tvam — “ Vikshepa” Selfhood , Which belongs to Kutasta 
Anavruta Samanya Amsha is perceived along with Ahamkara. 


What is ego — Ahamkara ? 
e “Adhva“. 
¢ This is Snake / World. 
a7 
Goes with Snake. 
Mixed up as one entity snake / World. 
¢ | Myself read 
LV ov 


¢ Ego Adhishtanam. 
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¢ You - Yourself Read / Do. 
Vv Vv 
Adhyasa_ Adhishtanam. 
¢ He-—himself, She herself, Fan itself. 
e There is one self Adhishtanam of |, He , She, It. 
e |,He, She, it are Adhyasa , Superimpositions. 
¢ Self = Kutasta = Svyam = Tvam. 


¢ Self ‘Isness’ belonging to Kutasta perceived on Vikshepa —1| / He / She / It / 
Karta Bogta ‘|’. 


¢ Upon Ahamkara —1|+ World , Unlocalised Self is perceived. 


¢ There is transference of Reality from Adhishtanam to Adhyasa. 


Shell. Silver, Ornament, Furniture. 
Gold. World / Body / Mind. 
Wood. NY 

Self / Brahman. Changing / Fleeting. 


\ Today | am this Ahamkara, 
Changeless substance. changing, crying mind. 
lam this , Timeless , Spaceless 
principle behind Body, Mind , World 
called Brahman. 





¢ From Chit / Self to Anamkara — chidabasa is the transfer / superimposition. 


¢ Reality belonging to all pervading conciousness is transferred to localised 
chidabasa . | take localised as Satyam, Unlocalised chit alone is Satyam. 


¢ Self perceived on Vikshepa Ahamkara . Going to be elaborated on 16 
verses. 


Anavruta Samanya Amsha Avruta Visesha Amsha Adhyastha Visesha Amsha 


Contemplate on shell silver and 
the individual and satyam - 
mithya 





¢ Mind should put a tick and grasp well. 
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Lecture 92 


¢ Mechanism of Superimposition — 3 Technical Words. 


Avruta Visesha Amsha 
Covered specific part 


In Ajnana kale and in Jnana kale Changeless Kutasta Self Aham, Tvam, Ego, Jiva 
Covered (AVA) 


Anavruta Samanya Amsha Adhyastha Visesha Amsha 


Uncovered general part Superimposed specific part 














¢ Since, it is common to both kalams, it is called Samanya General Amsha. 
Apply in Jiva — individual : 
1) What is Anavruta Samanya Amsha 
Uncovered General part. 
Self — Svayam / svam — Ingenious creativity called self. 
Because self is in both Jnana kala and Ajnana kala. 
1) What is covered ? 
Visesha Amsham .... Brahmanhood, Kootastvam hood / Shellness covered. 
¢ Changeless Nature of Kootasta which is my specific nature is covered. 
¢ Why we say, it is covered ? 
¢ We never say, |am changeless kutasta. 
¢ Kutastam is Avruta Visesha Amsha. 
¢ Nobody says kootasta is self. In that place we say — I, he, she, it. 
¢ Aham, Tvam, Ahamkara — called Jivatvam adhyastha visesha amsha. 


¢ Kootasta covered self becomes | / ego / ahamkara — jiva — projected 
visesha amsha idam amsha satyatvam. 


¢ Thisness belongs to reality self kootasta. Pushing aside kootasta, thisness 
and isness connected to false body / mind / world. 


¢ Self hood, isness, ishood, amness, belonging to kootasta transferred to 
vikshepa chidabasa, ahmankara. 


094 





Selfhood / amhood Transferred to Chidabasa 
ahamkara 


Belongs to changeless chit Aham, Ego | 


Instead of chit Referred to chidabasa 


¢ How do we know, we are referring to chidabasa and not to chit? 














e When we say:!am, we do not appreciate as all pervading chit. 


¢ We look upon ourselves as localised individual / chidabasa — called 


Vikshepa 


vikshepa. 





Refers to Kootasta Refers to Jiva / Ahamkara 


¢ Verse 34 - Anavruta Samanya Amsha 


In Original + Shell 


Verse 35: 





al a . S Ouone As the blue exterior and triangular form of the mother of 
Tessar sar wet Rites ee . 
pearl are lost to the vision, so the non-tactility and 


blissness of Kutastha are obscured by super imposition. 
[Chapter6—Verse35] 


TISAaMast Peests faxtets 113411 





Shell — Silver : 
e Shellness, shellhood. Specific nature of shell covered in shakti — shell. 


e Unique nature — front side shining form therefore mistaken as coin. 
Neela Prishta Trikonatvam | 


¢ Unique feature of shell gives shellness to shell. If lying upside down no 
mistake. 























¢ Red shellness of shell covered in shell silver. 
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Kutasta Atma: 


¢ Kootasta hood — changelessness, Asangatvam, Ananthatvam svarupaha 
covered. 


¢ I|fl have discovered myself as Asangaha will not address other as 
Chittappa. 


e Aham esham, mama -— ete — is due to misapprehension of real I. 
Great Problem : 

¢ We have taken ourselves to be chidabasa | — “SaSangaha”. 
1* chapter : 


¢ Svajanam — belong to them. They belong to me — mera meri results in 
mara mari. 


¢ When | miss asanga chit, take chidabasa | — and become sasanga Jivatma. 





Nirguna param Atma 


Projects Samsara Related to people 


¢ Bahu bandakaraha — badnati iti baddu. 

¢ Baddam karoti iti baddu... kutasta missed = relationless, ananda gone. 
e Asangatvam + anandatvam are avruta visesha amsha. 

e¢ Intat place, ahamkara, jeevatvam projected. 

e Asanga becomes Sa-sanga. 

¢ Ananda becomes su-dukham. 

¢ Incase of kutasta, relationless + Anandasvarupa — Kutastvam covered. 


¢ Once covered, ground ready for adhyastha visesha amsha / Chidabasa / 
Ahamkara / Jivatma. 
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Verse 36: 


en : , aoa aa In the illustration that which is superimposed is called 


silver; so with the power of illusory projection that which is 
superimposed on Kutastha is called |, ego, or the sense of 





PEMA | TAS fs apna 
: - © be Meal individuality. [Chapter 6 - Verse 36] 


Adhyastha Visesha Amsha (ADVA) : 
Example : 

¢ Silver (Specific) Amsha is superimposed. 
Reality : 


¢ Self must be connected with Chit / Kootasta (ASA) but we bring finite, 
miserable, changing chidabasa rupa, Jiva which travels from Loka to Loka. 


Gita: 


Sa teefea Uren ae fae mM: | Those who are abiding in Sattva go upwards; the Rajasic as 
; = dwell in the middle; and the Tamasic as, abiding in the function 
TAY T | ‘ TEA TTHUT: Il 2S.2R Il of the lowest Guna, go downwards. [Chapter 14 - Verse 18] 


¢ Word used for Chidabasa is Aham. 





¢ Projected part Kootasta is self, can’t be called Aham. 

¢ Now Aham belongs to Adhyasta Jiva, false Chidabasa. 

¢ Self alone is the truth. 

¢ In sushupti chidabasa resolved, don’t use Aham — | am. 

¢ Jagrat, Svapna — we say, you, he, she, It because | — first person is present. 
¢ In sushupti, when chidabasa is resolved he, she, it, ae person goes away. 
¢ 2" person — you goes. 

¢ 1° person —| goes. 

¢ Nobody uses | am asleep in sleep. 

¢ l|am asleep means | am awake. 

¢ Iflis clear then world is mithya. 

¢ Word self is satyam. 

¢ | refers to Ahamkara / ego / mithya, comes along with 2” / 3 person. 

¢ Kootasta Vikshepa aham iti nama. 
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Aham iti namayaha. 
Ahankara — is name of vikshepa superimposed on kootasta adhishtanam. 
Sanskrit compound words — look from right to left. 


Viswam drishya mananagari tulyam 


(4) (3) (2) (1) 


Verse 37 : Phenomena of superimposition 


Zeus] Yad: WA SUSY | As people think of this (something seen) as silver though 


aM aD Me WaseeaST sO 


they really see the mother of pearl, so in self-cognition the 





self is mistaken for the ego. [Chapter 6 - Verse 37] 


Superimposition is cause of greatest tragedy — samsara. 


How it starts? 


Not clearly seeing adhistana chaitanyam shell. 


Use expression — This is shell 


Belongs to shell only 
Shell experience he clearly has don’t have to work for shell experience. 
Rupyam Api Manyate. 


Mistakes that shell as silver come because one part he experiences — other 
part covered by semi darkness. 


Torchlight not there. 
Because of partial experience there is superimposition. 


In the same way, | experience Kutasta chaitanyam, all the time and 
particularly | experience that in sushupti because there is no localised 
experience in sushupti. 


Therefore experiencing sakshi chaitanyam kutasta at all the time. 
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Dakshinamurthy Stotram : 


aTeariesare aTaGay aul Wateaaeareare Baalya-Adissv(u)-Api Jaagrad-Aadissu Tathaa Sarvaasv/u/-Avasthaasv|u)-Api 
Aigrdleae dd Aa ASiAacaed: FRted al | Vyaavrttaasv_u -Anu-Vartamaanam-Aham-Ity|||-Antah Sphurantam Sadaa | 


Sarat wedretiia soral al AaaetTaaT Sva-/AJatmaanam Prakattii-Karoti Bhajataam Yo Mudrayaa-Bhadrayaa 
aeat area aat sa Ae ferns aay lie ll Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | | 7| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) During 
Boyhood and Other stages of Life (Youth, Old age etc), during Waking and Other states (Dreaming, Deep Sleep, Turiya 
etc) and Similarly in All Conditions the Atman Always Shines as the "I" Within, Free from All Conditions but at the same 
time Present in All Conditions, The Inner Guru Awakens this Knowledge of One's Own Atman to those who Surrender to 
Him; this Knowledge which is represented by the Auspicious Cin-Mudra, Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 7] 





¢ Located chidabasa comes during jagrat and Svapna and goes during 
sushupti. Chidabasa subjected to arrival and departure but | the sakshi am 
there as witness of pace, time and the timeless. 


Problem : 
¢ This knowledge is not complete. 
¢ Kutasta experienced only in form of self. Only selfhood experienced. 
¢ That it is changeless, Ananda svaroopa not known. Torchlight missing. 
¢ Guru / Shastra upadesa is torchlight. 


¢ Shastra can’t talk — torch without battery no light. 


¢ When they joinj, shastra upadesa takes place — press button — Tat Tvam 
asi. 









¢ Tat— means you are not Paricheda, Chit — not samsari. 
¢ Samsara belongs to chidabasa. 
¢ Original chit is nirakara, asanga, anantham. 


¢ Without putting torch of shastra, specific parts not known — what is 
known? 


¢ Samanya Amsha — Svayam cha not known. We experience general 
selfhood in form of sakshi in all 3 Avastas. What is the mistake we 
commit. 
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* Weuse Aham-—I have become 1" person, 2 person, 3™ person different 
—| become one of the isolated entities in the world when | say aham, and 
ahamkara comes. 


¢ | become individualised, isolated mortal being. 
¢ Aham iti abimanyate. 

Brihadaranyaka Upanishad : 
¢ Anubuti Prakasha : Svayam Jyoti Brahmana. 


In sushupti, chidabasa dissolved temporarily sthula, sukshma, prapanchas 
not available. | ahamkara not there. 


¢ Weare Muktaha, Anandah, Asanga Svarupa. 
¢ No relationship with house, anatma. 


¢ On waking up, house 23A — 120 sq.ft... when chidabasa comes, all comes — 
Svataha tvam pashyam. All the time experiencing self samanya amsha. 


¢ Aham iti—Visesha Amsham abimanyate mistaking himself to be 
Ahamkara. 


Verse 38: 


In the illustration the idea of this and the idea of silver are 
not identical, similarly, in the human personality the idea 


. * rr « « « 
seme THA ceded dyed | 
of self and the idea of ego are not identical. In both there is 
a common element and also a variable element. [Chapter 6 
— Verse 38] 


Gra TF aa AMSAT WAT IFC || 





Technical — Beautiful : 


This is shell / this is silver. 
¢ This is self / this is Anamkara. 


¢ Experienced as one thought / cognition / knowledge. One is mix of 
Samanya + Visesha Amsha. 


¢ Cognition — one unit but factually 2 units — samanya + visesha. 


This is shell This is silver 

This is kootasta / self This is waker / Visesha amsha / unreal / 
Satyam / real mithya / projected. 

Samanya Amsha + Visesha Amsha Samanya Amsha + Adhyasa Visesha Amsha. 


This is —(Turiyam / Self / Kotoasta) + Waker / This is — Waker / Sleeper / Dreamer 
Sleeper / Dreamer. Both have same order of reality. 
Both have different orders or reality. 





On enquiry : 


During a Jnana Kale — Samanya Amsha and Visesha Amsha have same 
order or reality. 


Satya + Mithya join and gives wrong knowledge. 
Samanya + Visesha Amsha’s mixed up. 

Both Vyavaharika Satyam. 

During Jnana Kalam : 


Samanya Amsha “this is“ is not vyavaharikam but paramartikam. 


This is Silver 


y 


Satyam Pratibaikam / Mitya 








| 


Belongs to Shell only | | Mental Projection | 








' t 








| 


- Never negated in Jnanam | False entity | 
- Satyam always 








- Visesha Amsha mithya 
negated 
- Silver negateed 


She herself — that itself. 
Self = Samanya Satya Amsha = Kutasta. 
| / You / She — Mithya Amsha — Ahamkara produces tears. 


Satya — Anruta Mithuni Karanam = Mix. 
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Lecture 93 
¢ 2 Amshas in every cognition. 


¢ Samanya — general amsha and visesha specific part. 


Samanya Amsham Visesha Amsham 


- Samanya + Visesha Amsha real / valid - Samanya Amsha — this is — properly grasped 
valid (Siddatvat) 


- Clearly perceived by pramanam - Visesha Amsha not valid (unreal), not 
cognised incomplete knowledge snake 
vasana. 


- Satya + Visesha Amshas together valid - Invalid cognition, visesha amsha unreal 
during erroneous cognition. 


- This is Rope - Erroneous cognition 
NY NY - This is Snake 
Satyam Satyam NY NY 
Real Unreal 


- Both Satyam - Both not real 
- 2 Satya Amshas together - Both not unreal — total unreal perception 
never possible. 


- If both Amsha Jnanam. - Visesha Amsha unreal 
- Adhyasa perception in which there is satya 

amsha and anruta amsha. 
Mithuni Karanam is Adhyasa. 
One satya, one mithya — Anrutham / Mithya 
Both Mithya, impossible. 
| myself wrote letter. 
| myself am sitting here. 
| myself come to class 





¢ He you himself is sitting there. 
¢ You yourself are sitting here. 


¢ | myself am sitting here. 
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Jiva ahamkara / Chidabasa / - Satya / Samanya Amsha / 


Reflected Consciousness / Refers to chit Original 
Ego / Finite Entity. Consciousness / 
Located Adhishtanam 

Visesha Amsha 





¢ Self +1— mixed up. 

¢ What is Satya visesha amsham? 
Ropeness is satya vishesha amsham. 

¢ This is—is satya samanya amsham. 


¢ Inself knowledge what is satya — visesha amsham? What should we say, is 
self? 


¢ To make it right knowledge? 
¢ |/she/he/ it —mithya visesha amsham — all should be negated. 
¢ Aham / Tvam / Tat kara — Mithya visesha amsham — all should be negated. 


¢ Say —Kutasta — or Brahman — then it becomes satya visesha amsham 
which is covered during adhyasa. 


¢ Brahatvam / kutastvam covered. 
¢ Satya visesha amsha covered and it is replaced by | / you / she / it. 
¢ Self is real —lis unreal. 
Vv 
Refers to Ahamkara 


Verse 38: 








This is Silver 


Samanya Satya Amsha / Tvam / 


Visesha Amsha Mithya 
Idam 





Unreal 


¢ Real and unreal can never be combined. 
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¢ Boy in waking state + girl in dream, imagine getting them married in 
waking — Sambandha not possible. 


¢ What is glory of ignorance? 
¢ Making impossible — possible. 
¢ By saying — this is silver 
Lv 
(Real) (Unreal) 


¢ Inthe same way: 








Svatvam Aham Ta 


Self hood 
Satyam, Samanya Amsha, Chit Vishesha Amsha, Chidabasa 


e They are different. 








Satyam / Real Mithya / Unreal 


¢ Can’t be combined together. 


e Adhyasa bashyam -— this is not possible — because of ignorance, we 
combine. 


¢ |-—mvyself do this. 


ee 


We combine 


¢ Svataha Ahamta Dvanda Samasa. 
¢ Svatva Hante tvam as suffix means — ness / hood. 


¢ Manushyatvam = manhood, mrigatvam = Animalness / Tableness / Jadata 
/ Pashuta. 


¢ Inshell perception and self perception. 
¢ Samanya real satya + unreal anuruta amsha — experienced by us. 


Verse 39: 


. .- * . A . 
cdend. 40 Tesra aeeg <4 aa | People use such expressions as ‘Devadatta himself is 


going’, you yourself see this, and | myself am unable. 


Re TS FT WAM ee Ae WAT 113811 


[Chapter 6 — Verse 39] 





Example — of 2" Line of Verse 38. 
3™ Person: 
¢ Devadatta Svayam Gachhat — goes. 
¢ Tom / Harry will go himself. 
¢ Devadatta — individualised ego — Chidabasa who has arrived, will go. 
e Mithya comes and goes. 
¢ Svayam refers to Adhishtana. 
¢ Chaitanya, Kutasta Chaitanyam doesn’t come / go at all. 
¢ Tat Tvam Asi refers to Svayam Amsha. 
Example 2 : 2™ person 
¢ Tvam Svayam Tata Vikshatva 
NY Vv 
Mithya Visesha Satya Samanya 
¢ You yourself see with your eyes. 
Agyana Kale : 
¢ Mix of Samanya and Visesha Amsha. 
V Vv 
Satyam Mithya 
¢ Mithuni Karanam = Adhyasa. 


¢ Jnana Kala also Mithuni Karanani in there Samanya + Visesha Amshas are 
there but both are Satyam. 
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¢ Whole world living in Adhyasa. 


1 Person: 








Mithya Chidabasa 












- | look upon myself as 
localised entity Mithya 
Chidabasa. 














Samanya Satya Amsha 


¢ | myself do not know | can do this. 


Na Janati / Na Shaknomi 


© 1% person, 2™ person, 3 person are Mithya superimpositions. 


¢ Svayam — Myself is — Adhistanam of all 3. 


Note : 


- Different from all 3. 


Not 1° / 2° / 3" person. 


1°* person — Excludes 2™ + 3". 


2" person — Excludes 1° + 3. 


3 Mutually exclusive limited. 


Svayam Kutasta is inclusive in 


Loke Prayajyates — Employed / used in world. 


Rope — Snake — This is Rope / Silver etc. 


Devadatta Svayam Gachhet. 
Tvam Svayam Vishtava. 


Aham Svayam Na Shakhoti. 


Visesha Amsha Expressed 1° — Samanya later. 


all. 





Visesha Later 


One Satyam, One Mithya condition for erroneous cognition. 
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Verse 40: 


; aT ~~ e ee The demonstrative pronoun ‘this’ is common to such diverse 
SS eQyTHoq ASAIa Usicc aay | 


perceptions as ‘This is silver’, ‘this is cloth’, and so forth. 


Similarly, the word ‘self’ is applied to all three persons, first, 


AST CHA STAC HAT | Po | | second and third, ‘I’, ‘you’ and ‘he’. [Chapter 6 — Verse 40] 





Corollary of Verse 39 : 


¢ Satya Samaanya Amsha will join every Mithya Visesha — called Samanya 
Amsha because it inheres and pervades. 


¢ Similarly Satya Samanya Amsha goes with. 
¢ 1° Person : Aham Svayam. 
© 2" person : Tvam Svayam. 
Why we say: 
¢ Satya Samanya Amsha pervades all Mithya visesha Amshas. 


¢ Because, by definition — Mithya is that which does not have its own 
existence. 


e Isness can never belong to Mithya Vastu. 
Gita : 


araar faeya uTat ararat frayea Ia: | This unreal has no existence; there is no non-existence of the 


real; the truth about both these has been seen by the knowers 





syante Saeed a a ea efor: i Y.%E Ul || of the Truth (or the seers of the Essence).[Chapter 2 — Verse 16] 


e It has to borrow existence from someone. Lender has to be there. 


¢ One Mintya Visesha Amsha can’t borrow from another. One beggar cant 
borrow from another beggar. Can borrow only from Satya Samanya 
Amsha. 


¢ This is Silver 
Vv 
Isness borrowed from Shell the Adhishtanam. 
Isness borrowed from Rope the Adhishtanam. 
Isness borrowed from Waker the Adhishtanam. 


Isness borrowed from Satyam Samanya Amsha for all Mithya Amshas. 
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¢ Satya Samanya Amsha pervades Mithya Amshas otherwise Mithya Amsha 
can’t enjoy even existence. 


Dakshinamurthy Stotram : 


aeta FRR HaaeAaerowdss aaa 


Yasya-Eva Sphurannam Sada atmakam-Asat-Kalpa-Arthakam Bhaasate 


aetieacca Aiea areata ) ) 

aqqaar at Ci Saakssaat-Tat-Tvam-Asi-Iti Veda-Vacasaa Yo Bodhayaty-Aashritaan | 

DATA PRU A eet Gernigieastaresirferert Yat-Saakssaat-Karannaad-Bhaven-Na Punaraavrttir-Bhavaam-Bho-Nidhau 

aes sipeeads aa sq *efeorads 3 Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | | 3| | 
S Nn Nn 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) By This 
Throb Alone which is of the Nature of Eternal Underlying Awareness, the Unreal Forms get their Meanings and Appear 
over the Mind, This Knowledge of the Atman Spoken of in the Vedas as "Tat-Tvam-Asi" is Imparted by Our Inner Guru as a 
Direct Experience when we Surrender Whole-Heartedly to Him, By Direct Experience of this Knowledge, the Delusion of 
being tossed within an unending Ocean of Worldly Existence will Not Appear Again, Salutations to Him, the 
Personification of Our Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri 
Dakshinamurthy. [Verse 3] 





¢ Is in every Mithya Vastu borrowed from Kutasta. 


¢ Idam rupam — Vastram. This is Silver — dress — in Shell cognition, 
perception, Samanya Amsha rupam / Vastram it joins Aham Tvam 
Devadatta — Aham refers to Chidabasa. 


¢ Turn attention to Kutasta — not to He / She / You /!|— all Mithya. 


¢ Look for someone who is in all 3 Svayam — self — therefore we say “Self 
Knowledge”. 


¢ Svayam = Self not self. 
V Vv 
Kutasta Ahamkara 
¢ Svayam Iti Sarvetu — Abhimanyate. 
Verse 41 : Purva Pakshi Question 


~ , . ~ oy oe (Doubt) : the concept | (egoity) many be different from the 
HAecaiguad Cig MERI AA TH Aa : ; 
~ . | concept of the Self (Atman), but what has this to do with 


. e > ~ + ‘ Kutastha? (Reply) : The word Self denotes Kutastha and 
LISI UA HRT SIA Yad ; 
b 4 t | Sell vice versa. [Chapter 6 — Verse 41] 





Satya Samanya Amsha Refers to Mithya Visesha Amsha 


¢ Constantly get mixed up and have erroneous cognition. 


2 gi Chapter : Is to reveal Kutasta — why talk about Aham / Svayam? 
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¢ | want to study Kootasta — why you are giving Svayam? 
¢ 2 words — Kootasta / Svayam. 
Nilgiri Express / Blue Mountain. 
Same entity. 
¢ How self inheres in 1° / 2"° / 3™ person. 
¢ Self pervades all persons — | myself 
You yourself 
She herself. 
¢ Self =common name for | / he / she / it = Kutasta. 
Vidyaranya : 


¢ One Chidabasa doesn’t pervade another Chidabasa Kutasta pervades all 
Chidabasa. 


¢ To show that used | — Myself you — yourself. 
¢ Svayam is not Aham. | doesn’t refer to Kutasta. 
e |—refers to Reflected consciousness. 


¢ Self — Refers to Original Consciousness. 
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Ahamhood 





Mithya Visesha Amsha 


Lecture 94 
Mechanism of Adhyasa — Superimposition. 
Kootasta = Adhishtanam = Chit Rupam = Original Consciousness. 
Jiva = Anamkara — Adhyasa = Chidabasa = Reflected Consciousness. 
Appropriate pronoun = Svayam = Self = Kootasta. 


| / You / He / She — Refers to chidabasa. Mutually exclusive; different, 
limited refers to Chidabasa — Jiva Ahamkara. Self Adhishtanam can go with 
| also, you also, he also... 


Myself / Yourself 
Selfhood 





Satya Samanya Amsha 


Ahamhood and selfhood are different why are you talking about all this 
now? 


6 Chapter : To reveal Kutasta Adhishtanam. 


In all previous verses, Vidyaranya has not used Kutasta word. Only 
analysed Aham and Svayam. 


Svayam = Kutasta = Selfhood. 
2 wrods same entity. 


Kutasta / Self —inheres 1° / 2° / 3 person because we say —| myself, you 
yourself, she herself. 


Self refers to Kutasta. 


One Chidabasa doesn’t pervade another Chidabasa. Kutasta pervades 
every Chidabasa. 


To show pervasion of selfhood, Svayam used. 

By differentiation of Aham and Svayam. 

What understanding we gather about Kutasta. 

Because of ignorance, we think Svayam and Kutasta are different. 


What is established now? 
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| Self | 
Adhyasa Adhishtanam | 


e We enumerate 2 separately. 














¢ Experience is of one entity in cognition of Adhishtanam and Adhyasa. 


Gold oo Ornament — Experience as one 


Adhistanam | Adhyasa 


Self / Kutasta | Ahamkara 
































This is | Snake 
Adhishtanam | Adhyasa Experience both together not separately 


¢ See as Chit only. 














e Adhaysa = Satya Anruta Mithuni Karanam. Experienced as one unit 
together. 


¢ Chit + Chidabasa — Never experienced separately. 
¢ Only simultaneous experience. 


Only mixed experience. 


Myself Do this 
-— Chidabasa, Chit | Mixed indiscriminately not separately 


This is called Svayam — Aham Mithuni Karanam Vidyaranya used Svayam 
without revealing secret — Svayam = Kootastam. 


¢ Blue mountain not goin. Nilgiri express going. 

¢ We accept Chidabasa and Chit differently. 

¢ What happens to Kutasta? 

¢ Vidyaranya : Svayam eva Kutasta. 

¢ Meaning of | — Not Kutasta — but Chidabasa. | — Refers to Chidabasa. 


¢ What advantage Vidyaranya gets? 
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¢ In Sushupti : 
When Chidabasa resolves, | resolves we don’t use | word. 


¢ In Jagrat and Svapna: 
Chidabasa active say IhIT6o1 — Aham. 


¢ Insleep no one uses word lI. 
¢ Chidabasa + | — well connected Svayam — Shabda Artha eEva. 
¢ Meaning of Svayam / Tvam — Synonomous. 
Vv Vv 
Self You 
¢ Eshaha Kootastaha — Adhishtana Kootasta. 
¢ Svayam = Compound word — No gap this is my advantage. 


Verse 42: 


H ACTA Taal TETARO | (Doubt) : Self merely excludes the idea of another and does 
not say anything about Kutastha. (Reply) : This exclusion of 


others is the self of Kutastha. So exclusion is in flavour of 


. o~ s = ‘ 7 
PEA TAT PPI cH Te 1G iT Set our idea. [Chapter 6 — Verse 42] 





Purva Pakshi Question : 
¢ In which dictionary Svayam = Kootasta? 
¢ Svayam — not changeless consciousness. 
¢ Svayam = Self — which includes everything other than self. 
¢ This is my own self. 
e My own feet is implied meaning. 


¢ Svayam — leads self by excluding nonself — self arrived by exclusion of 
nonself. 


e¢ Anyatra Varnam — excluder of nonself revealer of self not Kutasta. 
Vidyaranya : 


¢ Remove nonself — entire Anatma Prapancha Sthula / Sukshma Prapancha 
goes Chidabasa goes — negated because Shariram negated. 


- 1/2" /3' persons go away from me. 
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|— Chidabasa / you chidabasa negated when Sharirams negated. 


In Sushupti all Chidabasas go away and aham doesn’t stay. Nobody says | 
am asleep. Anya negated Aham / Tvam / Saha gone. 


When Chidabasa goen, chit left out. 


Meaning of Svayam = That which is left after negating Chidabasa = Chit 
Changeless. 


Chidabasas come and go. Chit never comes or goes. Chit legitimately 
desires title kootasta Brilliant argument. 


Svayam = Negation of everything inlcuding Chidabasa (Mainly) and Aham. 
Therefore Svayam = Self = Chit = Changeless Kootastam. 


= Which remains in Sushupti when | notion is gone, 
when Chidabasa with | individuality of father / boss / son 
— goes away. 


Vishwam Pashyati Karya Karana Taya — Sambandi | gone troubling | gone. 
Self — Kootasta Asanga Chaitanyam remains. 


Anya Varanam Ishtam eva. Negateion of nonself for arriving at meaning of 
Svam — negation of everything including Chidabasa is Ishta Meva desirable 
to us. 


To reveal Kootasta as ultimate. Remaining chit, ultimate remainder Svam 
introduced. What is its function? 


To reveal Kutasta what is required? Negation of everything. 
What is the function of Svayam ? Self? Negation of everything. 


Kutasta — requires negation of everything Svayam — word negates 
everything else. 


Therefore Svayam = Ideal word to reveal Kutastvam. 
Does job of Neti Neti. 


No need to say neti neti — when thought | gone — Imagine — don’t sleep 
remove individuality — what is left behind is only Shudha Chaitnayam. 


Vakta here = for teacher who wants to reveal Kutasta as self. Negation of 
everything else by using word Svayam is desirable. 


Self is Kutasta is said 3 times. 
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Verse 43: 


nia ae ee. a ta ‘ j j 
IMs Wrst at wale aa ae People ordinarily use self and Atman as synonymous 


terms; and so both terms are never used together. In fact 
each of these terms excludes the idea of another. 


FART ART: TACT ATARI 311 |] chapter 6 — Verse 43] 





Verse 44: 


Reinforces his conclusion — Kutasta refers to changeless Atma / Self. 
Since Svayam and Atma are identical 2 words don’t occur simultaneously. 
Will not use 2 same words in one sentence — Punar rukti dosha. 

Don’t say — bring clock watch — convey same meaning. 

Tanda cool drink. 

Atma = Self Kootasta, Chidabasa = | Svayam. 


Both Atma and Svayam have same function of revealing Kootasta by 
negating everything else including Ahamkara and individuality. 


« “An Ne * oO ° i j 
We tag A BMI wew#; aeney l (Doubt) : We often use such expressions as the pot itself does 


not know. Here the word Self is applied to an inanimate object. 
(Reply) : Such language is used because Atman is the basis of 





\ \ . x 
ATG iy S c a RGN ATMA. Lee lt the inanimate objects also. [Chapter 6 — Verse 44] 


Vidyaranya : 


Ghata Svayam Na Janati : Purva Pakshi. 

Svayam = Adhishtana Kootasta. 

Pervades 1° / 2" / 3 person / everything else. 

Say : | myself / she herself. 

Self used in inert things also. 

But pot does not know by itself. River flows by itself. 
Therefore Svayam does not mean Kutastam. 

Kootasta pervades inert river and pot. They must be sentient. 


How they are inert if pervaded by self? Kootasta Chaitanyam. 


Kootasta pervades wall / desk / pot / river also. Let self go with inert also 
as it pervades inert also. 
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Verse 45: 


cara aay ayeT PECAIAPA a te | It is not the immutable Kutastha or Atman which makes the 


difference between the animate and the inanimate; it is the 
Jiva, the reflection of Kutastha in the intellect, which makes the 





~- ~~ +N 
| bd Teg PATS S TAPAaAC TTT L ea lt difference. [Chapter 6 — Verse 45] 


Chetana Chetana bida — Kootasta Chaitnayam not responsible for division 
of world into Chetana / Achetana. 


Chit — Jada — Jada — Ajada... Vibagaha. Why? 


If it has to be responsible, it will be limited entity and exist in Chetana 
only. 


All pervading entity / feature can never be used for any divisional purpose. 
For division, need feature only in certain area. 

Maleness feature only in male not in female. 

Humanness exists only in human not in Animal. 

Nirvikara Chaitanyam not responsible for any division. It is all over. 


Bheda, Division / Categorisation — Sentient — insentient — bogta — bogyam 
not caused by Kootasta Chaitanyam. 


Agyanam pervaded by Kutasta Chaitanyam. 


Knowledge is - Jnanam 





Pervaded by Kootasta 
Chaitanyam 


Shunyata, emptiness pervaded because there is nothing. 


Isness pervades nothingness. 

Nothing — means — nothing except Kootasta Sakshi. 
Absolute nothingness doesn’t exist. 

Total darkness pervaded by Kootasta. 


lf Kootasta responsible for sentiency, table will fold its legs in class and 
start walking. 


Is Prana responsible? It is inert by itself — can’t make body sentient. 
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Katho Upanishad : 


aq YI UT sa aTaUTAa a qeaT State Aaa | Na pranena na apanena, martyo jivati kascana, 
Savy qT Slated afesaaraafarar Wy i Itarena tu jivanti, yasminn etav upasritau II5 II 


Not by Prana, not by Apana does any mortal live ; but it is by some other, on which these two depend, that men live. 


(l—1l-5] 





Mind not responsible for sentiency. 

Mirror can’t illumine room. Itself — non luminous. 

Prana / Mind / Reflecting medium — can’t illumine. 

Original Consciousness can’t make body sentient. 

Reflecting medium can’t make body sentient (Sukshma Shariram). 
Reflected Consciousness alone responsible for sentiency of anything. 
Yata Yatra reflected Consciousness — Tatra Tatra Sentiency Bavati. 
Reflected Consciousness — Nasti — Sentiency Nasti. 


Body sentient because of chidabasa during death mind — the reflecting 
medium goes. Sentiency in the body goes body becomes insentient. 


Insentiency and sentiency in the body is caused by chidabasa. Chidabasa 
caused by buddhi reflecting material. 


Division caused by Chidabasa. Chidabasa caused by reflecting material. 


Where reflecting material is there, it becomes chidabasa and it becomes 
sentient. 
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Lecture 95 


Verse 45: 


Tvam Pada — Mix of 
Paramartika - Bimba Vyavaharika - Pratibimba 


Chaitnayam 
Abasa / Ego 
Vyavaharikam 


- Kootasta Atma / bimba 


Sakshi Chaitanyam. 





Ahamkara / Jiva 

|/ She / He / It 

| localisation, 2 plurality, 3 
division. 





Localisation : 
* |lamon10"™ floor, she is in USA.... 


¢ 1,2, 3 possible for Chidabasa and not Chit Plurality because it is reflection 
and depends on reflecting medium. 


¢ Khanda -— Division, one part / Bit in my mind. 

¢ In between 2 minds Chidabasa won't be there. Chit will be there. 
¢ |/He/She / It refers to Chidabasa. 

¢ What word we use for Chit? 


¢ Kootasta Chaitanyam does not have plurality, division, localisation, time, 
space. 


¢ Word used is self / Svayam Argument is regarding semantic — name 
problem. 


e What should be name for Kootasta Atma? 


¢ For children don’t use Vishnu Sahasranama. 


Vidyaranya Logically proves 


- Ideal name Svayam / Svam / Self - Kutasta pervades all persons —1|/ he / She. 


- 3 Chidabasas should choose word common 
to all 3 persons / goes with 3 persons. 
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¢ We say | myself wrote this. 
You yourself wrote this. 
She herself wrote this. 
a 
Self common / Chaitanyam common. 
¢ How one is Chetanam and other Achetanam. 
Vidyaranya : 
¢ Sentient objects have 2 Chaitnayams. 
e Insentient objects have one Chaitanyam. 
Purva Pakshi : 
¢ How Advaitam then? 
Vidyaranya : 
¢ Kutasta Samanya Satya Chaitanyam. 
¢ Mitya Abasa Chaitanyam. 
¢ In all sentient beings there is Kutasta + Abasa Chaitnayam. 
¢ In Insentient only Kutasta Chaitanyam. 
¢ No Abasa Chaitanyam — not counted as No. 2. 


¢ Inreality abasa Chaitanyam is not there out as Mithya. Kootasta 
Chaitanyam alone is there. 


¢ For Vyavaharika purpose, count 2. 
¢ How sentient have 2 and insentient denied 2°? 
¢ Human, animal, plant, devas have Abasa Chaitanyam. 


¢ Condition for Abasa Chaitanyam is appropriate reflecting material. 


e Medium is Sukshma Karana Sharira Mixture where mind is there, there will 
be Chidabasa. In inert bodies — no mind. 


¢ In dead body — brain is there — belongs to sthula shariram. 


¢ When mind travels from one place to another, chidabasa also travels. 
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Gita: 


mHarar sTraesrr sraaea: UaAtTaa: | An eternal portion of Myself, having become a living soul the 


world of life and abiding in Prakrti draws (to itself) the (five) 


WAT TSA lhe s aT vetoes oo ae  2y.t9 lt senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Verse 46: 





Chetana, achetana caused by Chidabasa in Buddhi — Reflecting medium. 
Reflected Medium responsible for Reflected Consciousness. 
Reflected Consciousness responsible for Sentiency. 


If self used with inert objects, nothing wrong. Because Kootasta Atma 
Chaitanyam is there in inert water also. 


~ ‘ (ain {™ . . . , . 
SG Uda AMS REV UlqHegg | Just as the conscious Jiva is created by illusion based on 


Sada PeNeTT AM Aa Heide 11611 


Kutastha, even so, on it the inanimate objects are created 





by Avidya. [Chapter 6 — Verse 46] 
Yatha Chetana abasa Kutasta Bavati Kalpita.... 

In creation there is Chetana (body) and Achetana (clip). 
Both Bautikam. 


Clip : Chidabasa Rahita Bautikam 


Body : Chidabasa Sahita Bautikam. 


World — Born of Panchabutas / 
Bautika Padartas 














Chidabasa Sahita Bautka Chidabasa Rahita Chidabasa 
Padartha 

















Sentient Body Insentient clip Make body sentient | 


All 1, 2, 3-— are Mithya. 

2 Reflected Medium / 2 Chidabasa. 

Non reflected medium — Bautika can’t serve as Reflected Medium. 
All require Kutasta Adhishtanam Chaitanyam. 


All 3 superimposed on Adhishtanam / Kutasta. 
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Example : 
¢ Chandogya Upanishad : Buma Vidya Narada goes to gur Sanatkumara. 
Introduces : 


¢ |know —4 Vedas, itihasa, nakshatra vidya soham bagawata shochati. 
¢ That! - OILILILg. ULL IhIT6OT above described I. 


¢ Saha goes with 1, 2, 3 person. 

¢ Svayam goes with 1, 2, 3 person. 

¢ Saha — goes with 2™ person. 
Katho Upanishad : 

¢ Yama glorifies Nachiketa. 


¢ | tempted you with all gifts — you didn’t take. Such great Nachiketa you 
are. 


¢ Tatva Priya Rupascha kaman Abityam... 

¢ Sat Tvam Priyam. 

¢ Saha Tvam Priyam. 

¢ Here Saha goes with a person. Previously went with 1° person. 


¢ Saha Rama / Krishna. 


Gita: 

¢ So teerna kalava pandavai ranandahi — Keshava sa, rananadhi. 

¢ So goes with 3" person renanadhi. This can go with 3 persons. 

¢ Therefore Kutasta can be named — that / this — why naming as self? 
Verse 48 : 


(Reply) : This and that do not refer only to |, you and he (as 


\ \ ‘ \ ‘. \ 
TAM I iS il Kt at : ‘ sic xT T? | distinct entities), but also to Atman, which is the common 


element in them all. They are like correctness, 


Brileslas) xa Wye GIFT aM lixgli incorrectness, etc., not synonymous with Atman, (because 


they are of wider denotation). [Chapter 6 — Verse 48] 





¢ Vidyaranya shows this scholarship. 
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¢ Suppose Saha can be used for Kootasta Chaitanyam or Atma, then Saha 
and Atma will became synonomous — having common meaning of Kutasta 
Chaitanyam. 


¢ \fsynonomous it can’t be used in one and same statement. 
¢ Ghata Kumba Anyaha 
Synonomous 


¢ In Sahastra same Saha + Atma and used in same sentence.. Can’t be 
synonomous. 


e Therefore Saha can’t refer to kootasta.... 
¢ Chandogya Upanishad Chapter 7 : 


Mahavakya sat vidya pramanam. Aitmadigum Idagum Sarva — Sa Atma tat 
tvam asi sveta ketu. 


¢ Therefore Saha can’t be used for Atma. 


¢ Svayam and Atma never used together in sentence. 


Rule : 
e |f they go with Atma, that word should not be used alongwith Atma? Why? 
e If it refers to Kootasta, Atma also refers to Kootasta. 
e Very fact come together — indicates — Saha can’t refer to Koostaha. 
¢ Word proper goes with | / You / She — therefore it can’t be used for 
Kootasta. 
Conclusion : 
¢ We want word which goes with 1° / 2" / 3 person and not go along with 
Kootasta Atma. 
¢ Svayam — ideal word for Kootasta Chaitanyam. 
Anvaya : 


¢ Yada Samyak Vadeha Amatvam neiva sambavasya — tate tayor tat te dai 
teyo — atma neiva sambavayam. 
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Lecture 96 


¢ Jeevatma analysis — Tvam Pada Viveka individual / Jivatma consists of 3 


components. 


Original Consciousness Body — Mind — Material Reflected Consciousness 


Adhishtana Sakshi Reflecting medium Ahhasa Chaitanyam 


Kootasta Chaitanyam Jiva 


satya Mithya 


¢ Satyam and Mithya — appear together in Jeeva. 
¢ Due to Adhyasa — one mixes Satyam and Mithya — Anrutam. 
e Vidya wanted appropriate word to refer to Kootasta. 


¢ Can’t use — “Aham” — he has taken Aham Abasa Chaitanyam. Therefore 
not available for Kootasta Chaitanyam. 


¢ Svayam -— self — ideal word for Kutasta. 2 conditions fulfill Svayam 
therefore it deserves to be name of Kutasta Atma. 


Condition No. 1: 


© It can coexist with 1° / 2" / 3 person. 


15* Person 2™4 Person 3 Person 





Refer to Chidabasa 
¢ Svayam is Adistanam of 1, 2, 3 Chidabasas. 


¢ Kootasta associated with 3 Chidabasas, word Svayam associated with 3 
Chidabasas. 


¢ Object + object connect word. 
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Padartha level: 


Kootasta goes with Chidabasa 


No.1 No.2 No.3 


¢ Extend principle at Padam level. 

¢ Svayam word associated with words — Aham / Tvam / Saha. 

¢ Svayam ideally fits with Kutasta condition No.1 fulfilled. 
Condition No. 2: 


¢ Word Svayam never used along with Atma. Never appears in proximity in 
sentence. They must be synonymous. 


¢ Synonymous never occur in same sentence. 

¢ Svayam + Atma never occur in same sentence in Shastra. 

¢ Therefore Svayam and Atma must be Synonymous. 

e Therefore Atma refers to Kutasta Chaitanyam. 

e Additional word he proves and uses only semantic problem. No Vedanta. 


¢ Svayam alone fits Atma — not Saha + Aham - they do not fulfill conditions. 





Verse 49: 
lade’ cade ceded ercesces a Besides, the ideas of ‘this’ and ‘that’ the ‘self’ and ‘the other’, 
—— 5 ez ze ‘you’ and ‘I’ are opposite pairs — it is well known in society. 
Aidslsdal ch Wasa AT GRIAz 11S 11 || There is no doubt about that. [ Chapter 6 — Verse 49] 
Conclusion: 
¢ 3 pairs of words which opposed to each other... are Dvandis — mutually 
opposed to each other. 
1) 


Thisness Closeness 





e That can’t be referred as this. 


e That remoteness & this closeness. 
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2) 
aoa inaaea 


2™ person singular 15 person singular Akarta Pratama 
“You” =e Dvivachanam 


e Tat de Dante — Dvanda Samasa. 
3) 
e Svata—Atmastham — Selfhood. 


¢ Anyata — Nonself — Everything other than Kutasta entire Anatma 


Prapancha. 
Chidabasa 


Reflected Medium 
1t / 22 / 3" person are all 


Anatma, Self alone Atma. 




















¢ Kootasta self doesn’t come under any person. 


¢ Vidyaranya wants to show that in Original Consciousness, Kootasta, Self, 
Svayam there is no 1°/2"°/3 person. 


¢ Entire Dhaut pata in Sanskrit = Kootasta. 

* Gachhati, Gachataha, Gachasi — Gachhami all for 1°", 2", 3™ person... 
¢ Dhatu Manjari out / Shabda Manjari out. 

¢ 1° —Avam Avam Vayam. 

© 2° _Yuyam Yuvam Yuyam. 

¢ Saha Rama / Urikshe.... 

¢ Persons and declensions not there. 


e Atma is changeless Avyayam, Kootastam. 
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Definition of Avayavam: 


Samskruta Adhyayanam: 








Fea TAY, TSaTy Tay gq TAaHY | Sadrisham trishu lingeshu sarvaasu ca vibhaktishu 
TAAY a Tay, Jeacaiad qGcaTaA I Vacaneshu ca sarveshu yan-na weti tad-avyayamn 














That which is equal and indistinguishable in the three genders and numbers as well as in its various declensions. 






e That + This 


|+ you All mutually opposed, Nasti Samshayaha, no doubt 
Self + Non-self 


Verse 50: 


AAA: Widest Ta Pe] SM | The opposite of ‘the other’ is the self, which is the same 


as the kutastha. The opposite of ‘you’ however, is ‘I’, 
which is the egoism, the Jiva, which is superimposed on 





rc . . . cr c @ 
As: WIGS aS Sel HleGaE I I4O 11! | Kutasthha. [ Chapter 6 — Verse 50] 


¢ Self is opposed to non-self... everything else. 


¢ If you negate non-self Anatma, what will be left out? Svayam Atma left out 
to Reveal Kootasta. What Upanishads do? 


¢ Sayesha Neti Neti Iti Atma — negates entire universe. 
¢ 3 Reflected Mediums + 3 Reflected Consciousness. 
¢ Sthula Shariram + Reflected Chidabasa = Vishwa. 
Sukshma Shariram + Reflected Chidabasa = Teijasa. 
Karana Shariram + Reflected Chidabasa = Pragya. 
¢ All 3 negated — Nantap pragyam, Nabihish Prajyam, Na Prajna Ghanam. 
¢ Word | has to be negated. 
¢ How can! know the self? 
¢ When | goes, you will know the self is Chidabasa crying? 


¢ No question of knowing the self. 
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ma 


If Knower principle “Il” is negated, can | know the self? 
If | know the self, knower principle will be retained. 
No question of knowing the self because the very question is illogical... 


Knowing the self is retaining the knower retaining the knower is not 
negating the Chidabasa. 


Have to negate the Chidabasa and the knower. 


When you negate the knower, you are not there to know — then what 
happens nothing can happen. Self is left behind. How to know self is left 
behind? 


Want to bring knower again. 


Mandukya Bashyam: 


Mahavakayam doesn’t help you to know the self. It helps in negating the 
knower. 


Shabdena Pramatratvena Nivritti. 


Through Shabda Pramanam, you do not know the knower, seeker, knower 
is negated self is left behind. 


Don’t say — | know the self. 
Say : My Svarupam is the self. 
That self which is opposed to non-self is called Kootasta. 


Similarly this Anam — Ahamkara — knower Chidabasa is opposed to ee 
person “you”. This problem creating Ahamkara is enemical to Tvam. Index 
finger refers to Ahamkara because it always shows fingers to others. 


Threatening finger 


Constantly threatening people outside is Aham arthaha, Aham Atmani 
Kalpitaha. 


Ahamkara Aham which is Chidabasa is superimposed upon svayam. 
Aham Chaitanyam is superimposed on Kutasta Chaitanyam / Svayam. 


ale 


— superimposed on self. 
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¢ Every individual mix of | & self. How mix known? 
We say | — myself did this. 
|— myself go there. 
Refers to mix of | + Kootasta 
¢ If used with knowledge, it is wonderful. 


¢ fl have clear idea that Ahamkara is Mithya + Kootastaha is Satyam. With 
clear knowledge if | transact, it is Jeevan Mukti / liberation. 


¢ This is what Jnani does. Jnani — mix of Kootasta + Chidabasa only. 
¢ Jnani aware — which part Satyam and which part Mithya. 
Gita: 


8 ¢ ~ C ¢ , a 7 
HHIYAH FY: GRaahAINT qd hH a: | He, who recognises ‘inaction in action’ and ‘action in 


inaction’ is wise among men; he is a yogi and a true 


an ~ ¢ 
4 SAT HISY GF Teh: HeAHAH. ll V-%< ll | performer of all actions. [ Chapter 4 — Verse 18] 


¢ Crystal clear. 





¢ Important : Chidabasa Drishtya — Karmi. 
Kootasta Drishtya — Akarma. 
¢ Slokas same. 
¢ We have problem because Kootasta / Chidabasa intertwined. 


e Therefore we don’t understand where is Karma and where is Akarma and 
where is Vikarma. 


Gita: 


For, verily (the true nature) of right action should be 


cx A A . . fan ¢ 
HHT ay TEA TEA q Ido: | known; also (that) of forbidden (or unlawful) action and 


of inaction; imponderable is the nature (path) of action. 


¢ \ . i on 
AhHT A eq Wed HAUT! Md: I ¥-29 || [ Chapter 4 — Verse 17] 





Confusion because: 
¢ Karma belongs to Chidabasa. 


¢ Akarma belongs to Kootasta 
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¢ Knowing this difference, | can say from one angle, | act — from , another — 
no action. 


¢ There is confusion. Because of fusion between self + I. 


Verse 51: 


. — * * a . . - a } é ee 
Teaadedaue BAaessra | As the distinction between ‘silver’ and ‘this’ is clear, so 


also the difference between 


‘l” and “self”. But the people 
in the grip of delusion identify ‘Il’ with the immutable self. 


>cT 2 v Uched Wiautee 122 
QMS Besa © PPastt [ Chapter 6 — Verse 51] 





Opposite natures: 


ee 


Katho Upanishad : 


ma fast FHaee ate Wat wfast Wa PTT Rtam pibantau sukrtasya loke, guham pravistau parame parardhe ; 
Barat wartaet aetet Tearaqar 7 aT Pope: 9 Chaya-tapau brahma-vido vadanti, pancagnayo ye ca trina-ciketah I 1 I 


The two who enjoy the fruits of their good works being seated in the cavity of the heart, the Seat of the Supreme, 
the knowers of Brahman call them shadow and light ; as also the performer of the five-fold-fire and those who 
have propitiated three times the Naciketas-fire. [I — II] — 1] 





¢ Yama says: Chidabasa + Chid not to be normally mixed together because 
opposed to each other — but greatness of Maya + Avidya is unmixable pair. 
We manage to mix. 


¢ Bagawan has glories — we have one glory — which he doesn’t have mixing 
up. 


¢ With this sentence, Shankara begins Adhyasa Bashyam. 


¢ Vykshasmad Gocharo Yoho..... but still we do Satya Anruta Mithuni 
Kaaranam... 


¢ All Adhyasa Bashyam — here in these verses. 
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e Differences — like Hasta Amalaka Vatu of Chit + Chidabasa. 
¢ One Mithya — other Satyam. 


¢ How clear? Rupayatha Idantayo eva..... Like this silver — 2 part this is 
Silver.. 


This Silver - part | 


| 


Refers to real shell in front — 
shown by index finger. 











“Mithya” | 

















“Satyam” 


¢ Can’t be mixed up at all. 

¢ Wakers money — 10 lakhs — Jagrat. 

¢ Dreamers money — 10 lakhs — Svapna. 

¢ Can’t combine 20 lakhs to buy a house. 

¢ Don’t mix up. This + silver can’t mix up. But we mix up. 
¢ Real this and unreal silver can’t mix. 


¢ People are deluded because of power of Maya between Vyavaharika 
Satyam + Paramartika Satyam. 


Only difference: 


¢ In Example: Shell / silver confusion is between Vyavaharika Satyam and 
Pratibasika Satyam. 


¢ In original, confusion between Vyavaharika Satyam and Paramartika 
Satyam. 


¢ Between 2 orders of reality there is confusion because of confusion, treat 
mixture as one composite unit. Even though 2 distrinct entities ..... While 
saying Jeevatma mixing Kootasta + Chidabasa. 


¢ Same mistake we commit for Ishavara / Paramatma — mix up Adhishtana 
Chaitanyam + Abasa Chaitanyam Dealt with later. 


¢ Here only Jeevatma confusion. 
e They understood as one. 


¢ Pratipath Datu.... Lit.... Atmanipata - Prathama purusha bahu vachanam. 
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¢ Ignorant mistook, consider, assume regard me as one unit. 


¢ Even though differences clear, people loose sight of difference. 


Verse 52: 
| acieaarargd vag Udimldeal ha | | That the superimposition causing the identity of ‘I’ and 
_— ‘Self’ is caused by nescience has already been treated. 
- « . . oO = — When this nescience is negated, its effect is also 
AFA | iJ Tat ach Ialdddd 4x terminated. [| Chapter 6 — Verse 52] 





This mix of self +1: 
e Adhara + Abasa Chaitanyam called Satya — Anruta Mithuni Kaaranam. 
¢ Tadmyat Adhyasa... techinical... = Mixing Real + Unreal as real. 


e Anyonya mixing up — Satya Anruta. Mithuni Kaaranam — Tadatmya 
Adhyasa. 


e Why does it happen? 
¢ Who manages to bring this disaster? 


e Avidyaya Krutaha..... Because of ignorance, greatest possession inherited. 
We have been possessing this beginning less time. 


¢ Avidya—in abundance — what is that Avidya? 


¢ Purokta Avidya — Talked before. 


aq Sd A HS] Tala Hara Under the delusion of mutual superimposition the Jiva 


cannot discriminate and realize that he is not Jiva But 
Kutastha. This non-discrimination is beginning less and is 
known as the primal nescience. [ Chapter 6 — Verse 25] 


= ~~ “Ts . . c Cc = 
AAMSUGIAAISA Yetladld Vidi Il<4 1! 
p ! Se 





¢ Moolavidyam introduced in 25. 
e Inthe case of individual done. 


¢ Tadatmaya Adhyasa — brings Good and bad results — entire Samsara 
Caused. 


¢ lf Avidya mixing up has to be dissolved, its cause has to be eliminated. 
¢ When Avidya cause goes, its product also goes away. 

¢ Karana Nashe — Karya Nashaha. 

¢ Mrid Nashe — Ghata Nashaha. 


¢ Tantu Nashe — Pata Nashaha. 
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Verse 53: 


Avidya Nashe — Effect goes away. 
— Tadatmya Adhyasa roopam -— effect goes. 


How to remove Avidya? 


The veiling of the real nature of the self and the identity 


¢ r \ ¢ : r 
44 daldiddis Id 2) dead dg , superimposition, are caused by nescience and they are 


destroyed when nescience is negated. But so long as the 


ha | . Did - fructifying Karma continues, the mind and body, the 
1d& i¥2Z] i) 4 ] q Ted aqyad | Er | | effects of illusory projection of nescience, continue. 


Chapter 6 — Verse 53] 





Avidya goes only by arrival of Vidya? Why? 

According to law of creation, darkness goes only by light. 

Similarly ignorance goes only by knowledge — law of universe. 

Some goals accomplished by multipaths. 

To go to T.Nagar — Many paths. 

To remove darkness — one way. 

To remove ignorance — one way knowledge. 

Like hair + nail growing, will it naturally grow? Will knowledge grow. 
Aham — Brahma — Asmi Knowledge not natural. 


We have to make knowledge happen - with noble Karma Yoga life — Karmis 
life, Religious life — Upasaka life, and with Guru, Shastra upadesa. 


Moola Avidya — has Avarna + Vikshepa Shakti — powers. 
Avarna covers truth. 


Vikshepa projects false. 














Shell Silver 
Avarna covered Vikshepa projected 


3 factors — Moola Avidya — Avarna — Vikshepa. 








_ Sp ees Aah 
As silver comes, mixing up comes which is 4” problem. 
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Projection of false notion — mixing up is 4" problem--- Tadatmaya 
Adhyasa. 


4 Doing teamwork + giving Samsara — giving problem to us knowledge 
destroys 3 factors. 


4"" factor later destroyed. 


Tadatmya, Adhyasa, Avidya, Avarnam, destroyed first: by knowledge 
[mixing up — Destroyed] 


3 go away for Jeevan Mukta. 


Vikshepa stays for sometime. 
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Lecture 97 


¢ Vidyaranya introduced 4 factors connected with Adhishtana Chaitanyam + 
Abasa Chaitanyam. 


4 Factors 
- Moola Avidya / Karana - Aavrti Avarna Shakti - Vikshepa projecting - Once false entity is 
Shariram. comes because of power because of projected, snake 
- Fundamental factor Avidya which covers which there is comes. 
because of which later Adishtanam. projection of 
one possible. Sukshma / Sthula 
Shariram. 
- Sukshma / Sthula 
Prapancha. 





¢ All projections caused by Vikshepa Shakti. 


- Avidya. - Aavriti - Vikshepa operates. - After appearance of 
- Rope ignorance. - Don’t recognize - Snake comes. Snake, we mix up 
- Rope covered. Adhistana + snake 


rope. 
Satyam — Mithya 
Mithuni Kaaranam and 
we See it as one unit. 





¢ No ignorant person says | am seeing Satya rope + Mithya snake. 


One cognition 


2 factors 


——— 


This is Snake 


Belongs to Satya Amsha 


¢ Mixing up — Adhyasa — Mithya + Satya Amsha is called Tadatmayam and 
seen as one unit. 











e Avidya — Avarna (Aavrti) Vikshepa — Tadatmaya. 
¢ For all this, foundation is Avidya. 


¢ When Avidya destroyed by Jnanam, 1, 2, 4 goes first — vikshepa later. 
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Verse 53: 
¢ 3 destination not simultaneous. 
e There is order and gradation. 
¢ 2g0 in wake of knowledge. 
e Aavriti + Tadatmayam goes immediately. 
¢ Rope ignorance gone. 


¢ Sand ignorance gone, but from distance vikshepa — mirage water still seen. 
Appearance continues. Appearance from Phenomenon of universal law. 


e Water ignorance + Tadatmayam — mixing up gone — don’t mistake road + 
Apparent mirage water. No Mithuni Kaaranam. 


¢ Appearance of mirage water continues. 
¢ Avritti + Tadatmayam born out of Avidya, 2 consequences gone by Vidya. 


¢ Jnanino more ignorant. Says — 1am Kootasta Chaitanyam. Brahma 
Chaitanyam Aham Asmi. Means Jnani has no Aavarnam. 


¢ Avarnam = Intellectual ignorance of Svarupam is not there. 


Tadamayam 


| 


Mixing up 
| 


Kootasta Chaitanyam and fake 
body / mind Chidabasa 


¢ Identifying with them, mixing up with this is called Tadatmayam. 
¢ Jnani doesn’t mix up | and body mind. 
Gita: 


But he, who knows the truth, O mighty — armed, about the 


ian ~~ on ~ 
} I Tar: | divisions of the qualities and (their) functions, and he, 
TTI TUT qacd aT Hal q Gnd \| 3-2¢ | who knows that ‘Gunas as senses’ move amidst ‘Gunas as 


objects’, is not attached . [Chapter 3 — Verse 28] 





¢ Body + sense organs in their own field doesn’t mix up | + body. 


¢ Jnani free from ignorance + Tadatmayam. 
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Gita: 





Sa fetarcrnr aay aaa aTrafad | | do nothing at all, thus would the harmonised knower of 
| ™ > truth think — seeing, hearing, touching, smelling, eating, 
1342 | 7 RES TAIT ATG AIT TT ll 9.5 Il going, sleeping, breathing.... [Chapter 5 — Verse 8] 


Jnani: 


Pashyan, Srinvan ...... When all activities go on, he says, | don’t do 
anything. 


Doesn’t mix up body’s activities. 

1) Says Aham Brahma Asmi no Avarnam. 

2)l am Akarta. Therefore Sharira Tadatmayam is not there. 
Vidya Janya Avritti Tadatmayam Vidya Eva Vinashayate. 
Vikshepa not destroyed by Jnanam. 

What is falsely created by Moola Avidya is called Vikshepa. 
What is false creation? 

Sukshma + Sthula Shariram. 

Moola Janya Vikshepa = Sharira Dvayam. 

Karana Shariram = Moola Avidya. 


Not destroyed immediately. Knowledge like some medicine — duration 
depends on disease — cold — 7days. 


Some gap required for destruction of present Sthula, Sukshma Shariram — 
depending on length of remaining Prarabda. 


Nature of Vikshepa is the form of Sthula — Sukshma shariram. 


Ikshate — Waits for Prarabda Kshayam end of Prarabda to get destroyed. 
Prarabda exhaustion takes place. 


Avarnam + Tadatmayam goes, Vikshepa continues. 


If Vikshepa alone continues without Avarnam, that Vikshepa does not 
cause bondage. 


| know | am Asanga Brahman = No Avarnam. 


| don’t identify with body — No Tadatmayam. 


640 


¢ Let Mithya body / mind continue for 90 years. 

¢ |claim Asangoham — Sat Chit Ananda Roopaham. 

¢ |don’t / won’t claim bondage. Such a person is called Jeevan Mukta. 
¢ For one Whom 2 consequences of Avidya are gone. 


¢ For Videha Mukta — All 3 consequences gone — Avidya, Vikshepa, 
Tadatmayam. 


Verse 54-56: 


The logicians hold that when the material cause of an 
object has been destroyed its effect continues to appear 


-~ 


Sq Tdqe sy SIT tla Warr | 


sue 


: for the next moment. Similarly why cannot the body of a 
mH a FHqqT lI4vil knower of truth persist for some time when its cause, the 
nescience, has been destroyed? [Chapter 6 — Verse 54] 





Vidyaranya answers possible doubts of logicians : 
e In Jeevan Mukta — Kaaranam gone, Karyam Vikshepa not gone. 
Logician: 
¢ Karana Nasha, Karya Nasha, clay gone — Pot can’t survive. 
e Disease causing germs gone — disease can't survive. 
¢ How Avidya gone, Product of Avidya continues? 
Vidyaranya: 
In Targa also: 
¢ Karana Nasha — Karye Nasha. 
¢ Have cause — effect relationship 
2” principles of Tarqi’s : 
¢ Karana Nasha 1° and then for one moment Karyam survives. 
e Father —son-— can’t have same age. 
Definition of Kaaranam : 
¢ Karya Niyata Purva Vritti. 
¢ Karana / Karya Nasha can never happen simultaneously. 


¢ Karya exist for 1 minute — in Targa. 
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¢ Similarly why can’t | have after destruction of Moola Avidya. 


¢ Tarquis can’t question existence of Karyam but can question duration of 
Karyam surviving for one moment. 


¢ Jeevan Mukta should survive for one moment after Tat Tvam Asi. 
Tarqui: 

¢ Why Vikshepa continues for many years. 
Verse 55: 


According to the logicians the cloth keeps its form for the next 
second-the threads (its material cause) that last for a few days 
are destroyed. on the same reasoning, the body may persist 
UT ZAGITA | leu ll for a proportionately long time when its cause, the ignorance 
of countless ages, is destroyed. [Chapter 6 — Verse 55] 


. a . . - 
' " Pete sic atie Cor, Le ? 7 





Vidyaranya Answers : 
¢ Short duration / moments — depends on field of discussion. 
¢ Short / Big, Long / Small, Depends on context. 


¢ Big mountain — 6000 meters — Big mosquito — Big galaxy — Big microbe — 
Big elephant — Meteor close = 3 light years. 


¢ Cause — effect short time : 
Pot — clay, cloth — fiber, Karya — Karana survive for few months. 
¢ Moola Avidya — Sharira Santitihi — Anaadi.... Creations come + go. 
Bakta: 


¢ Brahma tired of creating me so many times — says let Brahmaji get relief by 
giving me Moksha. 


¢ Compared to infinite time — few years nothing — 1 moment in millions of 
years of Srishti scale = 90 Years! 


Bakta to Brahmaji : 
¢ Give mea moment of yours... 
Brahmaji: 
¢ Wait amoment Moola Avidya — infinite Duration.... 


e Fibers have few days of life — Karya — Kaaranam from angle of cloth. 
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In Vedanta: 
¢ Abrahmatvam / Adhyasa / Vikshepa duration is in Kalpas. 
¢ Kalpa = 1 day of Brahmaji. 
3" Chapter Gita : 
¢ 2000 Chatur Yugas = 1 Day of Brahmaji. 
¢ 43,20,000 Years = 1 Chatur Yuga. 
¢ 120 Years of 1 Brahmaji. 


¢ 120 x 2000 x 43,20,000 Years = Life of Brahmaji 1,036,800,000,000 = 
10,368 Billion years Million 


¢ Brahmaji’s have come + gone shaping our body's as per Karma of Devas / 
insects/... Duration of Jivas journey Big. 


¢ Verse 55: Defensive Argument 
¢ Nothing wrong in Prarabda continuation of Jiva for few years. 
¢ Kshanam changes in writing context. 
Argument: 
1) Siddanta: 
First defend | am also right. 
1) Purva Pakshi : 
lam right you are wrong. 
1) Siddanta: 
| alone am right. 
¢ Karya Nasha — Karana Nasha. 


¢ Not logical — you don’t have Pramana to establish survival of clay after 
destruction of pot. 


¢ We have Sruthi / Yukti / Anubava Pramanam. 
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Lecture 98 


Introduction: 


Vidya / Knowledge removes 


= 


- Avarana — veil - Vikshepa continues for 

- Tadatmayam — mixing up. survival of body + mind 

- Only Sanchita, Agami this for few years. 
taken care of. | 


- survival of Jeevan Mukta. 


























Question: 
¢ By Neiyeika — Logicians. 
¢ Vidya refutes in Verse 54 — 56. 


Verse 56: 


faal aieaa ad age awe (Doubt): the logicians have assumed the truth of this 
: theory without any proof. (reply): We assume it on the 


Maaacaa aia ea azai fa SWART NSS 1 ground of Sruti, experience and reasoning; why should it 
be improper?[Chapter 6 — Verse 56] 





¢ When Prarabda later, not simultaneously destroy how gap between 
Karana — Karya Nasha? 


Vidyaranyas Answers: 
© Chidifying Neiyayikas 1° — gives answer based on Neiyayikas own principal. 


¢ | borrow from your own principle because it helps me to answer your 
question. 


¢ Really, your principle wrong which you have accepted. 

¢ There is wrong principle. 

e After Karana Nasha there is a moment gap for Karya Nasha. 
¢ Kaaranam refers to Upadana Kaaranam. 


Gita: 


Gaul ay Blea erga a aisid | One should not abandon, O Kaunteya, the duty to which 


~O NN one is born, though faulty; for, are not all undertakings 





¢ ba’ OT 
Adit fe elu quelled: Il 22-¥E II || enveloped by evil, as fire by smoke? [Chapter 18 — Verse 48] 


¢ Refutes Neiyiyakas theory. 
645 


All undertakings enveloped by evil. 


Neiyikas Fallacy: 


1) Assumption: 


Neiyiyakas: 


Upadana Kaaranam is different from Karyam. They are both 2 separate 
substances. 


Clay — Separate substance. 
Gold / Ornament 
Pot — Separate Substance. 
Vedanta: Pot = Nama rupa. 
Karana Dravyam + Karya Dravyam 2 separate substances. 


lf gold / ornament separate substances... 


Then weight should be different. 


1°‘ Kaaranam substance will die then Karya substance will die. 
We have some other Pramanam for continuity of Prarabda. 
Kaaranam Eva Karyam. 

Mridh Eva Ghataha. 

Svarnam Eva Abavanam. 


Moola Avidya Nasha Anantharam, Prarabdam Anuvritti Katham? Prarabda 
/ everything product of Moola Avidya. 


Prarabda continues based on 3 Pramanams - Reasoning / Experience / 
Sruti. 


Neiyayikas — have no Pramanam. 


Chandogya Upanishad: 


aa autwaet was Yaaieai fest ITT Udi feo aata a tasya yathabhinahanam pramucya prabruyadetam disam gandhara 
. ar) ee eee ee ee etam disam vrajeti sa gramadgramam prchanpandito medhavi 
WATT Feo TSH AMAT WARTTATA TTA TAIT | ghadharanevospasampadyetaivamevehacaryavanpuruso veda tasya 


Tea] qe qe qaea fat aaa fanreasy Wey ot y tavadeva ciram yavanna vimoksye tha sampatsya iti. VI. 14. 2 


And as someone may remove that person’s blindfold and say, “Gandhara is this way; go this way,” and the intelligent 
man goes from one village to another, asking his way and relying on the information people give, until he reaches 
Gandhara; similarly, a person who gets a teacher attains knowledge. His delay is only as long as he is not free of his 





body. After that he becomes merged in the Self. [IV — 14 — 2] 
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¢ Jnani will survive as long as Prarabda based body continues .... Will retain 
individuality. 


¢ Others will see body and transact — with him. 


¢ Jnani knows that this Prarabda + Shariram is Mithya. World sees body as 
real. Body has Vyavaharika individuality. After exhaustion of Prarabda, 
body falls + Vyavaharika individuality goes away. He is one with Param 
Brahma. 


¢ Prarabda is Adrishtam — not available for Pancha Pramana. 
¢ With respect to Karma, go as per Shastra. 
Yukti: 
¢ Supportive logic for understanding Sruti. 
e Intellect understands only in logical format. 
¢ Feet / not centimeter - Dollar / not Rupees. 
upadesa Sahisri: Argument 
¢ Jnanam wants to be grateful to Prarabda. 


¢ Manushyatvam - Mahapurusha Samshaya - Human body required for 
knowledge to arrive. 


¢ Arrival of knowledge because of arrival of body and continuation of human 
body / Jnanam requires human body. 


¢ Jnanam indebted to body. 
¢ Human body because of Prarabda — otherwise mosquito. 
¢ Vedic culture; interest because of Punyam. 
¢ Jnanam shows its gratitude to his friend. Due to you alone | am here. 
¢ Upakaratat logic — friend — not enemy. 
¢ Therefore Jnanam doesn’t destroy Prarabda. 
3" Pramanam: Anubava 


¢ Very fact Jnanis in world is proof that Jnanam doesn’t destroy Prarabda. 
Guru Sishya Parampara survives. 


¢ This is Negation of Neiyeyikas. 
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Verse 57: 


Wea BA AIH Taars waa aa Ci There is no use entering into a controversy with the 
- ; , unreasonable logicians. The fact is that the difference 


mazar erete ies) HELIUM TOC between Jiva and Kutastha is caused by illusion. 
[Chapter 6 — Verse 57] 





¢ Topic started in Verse 22. 


ony ‘ : 1 The consciousness which is conditioned by the gross and 
7 | , subtle bodies, on which they are superimposed and 


-~ rr 


aaa SIF STA SAT IRI! which knows no _ change, is Known as_ Kutastha. 
[Chapter 6 — Verse 22] 





¢ Tvam Padarta Viveka individual mix of Abasa + Adhistana Chaitanyam. 


Adhara Chaitanyam Abasa Chaitanyam 





Every individual mix of: 


¢ Satya —Mithya Dvayam. 

¢ Sakshi-— Ahamkara Dvayam. 

¢ Svamcha—Ahamcha Dvayam. 

¢ Kutastam — Changeless Adhistanam and Parinami changing principle. 
Why Abasa Chaitanyam changes? 

e tis Reflected Consciousness, located on reflecting medium. 


¢ As long Reflected Medium undergoes change, Reflected Consciousness 
also undergoes change. 

















Animal / plants Shariram Human Shariram | 
Abasa dull Abasa bright | 
- Recognize themselves + - Abasa Chaitanyam in one 
protect from enemies. life changes when we 
- Plants know where grow old. 
sunlight is + grow towards it. - Gold medalist before. 





- Tvam Pada Viveka alone of 
2 Padartha / Chaitanyams. 
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e¢ Stage ready for Mahavakya Vichara. 
Why preparation required? 


¢ We have to do Baga Tyaga Lakshana — giving up one portion of Tvam Pada 
Padartha. 


¢ Parinami portion — give up. 
¢ Retain — Kootasta Chaitanyam. 


¢ Tvam Pada upto verse 103. 


Verse 58: 
Wea upsaneir wa Taree SC People who consider themselves scholars and the hair- 
| splitting logicians overlook the authority of the veda 
tetas MEE le ME TIT? l lao o> Lea MR Lear lIC Lal a RA and wander due to their imperfect reasoning. 


[Chapter 6 — Verse 58] 





¢ fa person takes to Sruti Pramanam he will have no problem. Will claim | 
am Kootasta Chaitanyam & negate Abhasa Chaitanyam, Kartrutvam, 
Boktrutvam, Pramatrutvam, relationships, | am Appa, ..... All relations 
belong to Abhasa Chaitanyam. 


¢ Take to Sruti — journey straight if not tragedy. 


¢ Confusions, not part of teaching. If you come to Sruti, you can avoid 


pitfalls. 
Pitfall No: 1 
Lay people ompcaaaania a Taking Ahamkara 


| 


- As real l—obsessesed. 
- Observer as husband | Karta / Bokta / 
Pramata Abasa. 

- Struggle to improve Ahamkara — 
instead of dropping Ahamkara and 
claiming Kootasta. 

- Closing eyes people in pitfall. 

- All Karmas to improve Karta / Bokta. 

- Decorating broom stick pattu 
kunjalam. 


- Fall into Laukika. 
- After 20 years Ahamkara same! 
Not in perfect condition. Video 





Pitfalls Number 2: 
Philosophers: 


¢ Get trapped with open eyes — (Tarquika) fall — into pit. 
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Neiyiyikas / Mimamsakas / Sankhya / Baudha — confused. 
Universally all confused “Brantita”. 

Tirtaha philosophy — water, holy place, holy peace. 
Founder + follower both confused — Tarquikas. 


lf confused and wise to know | am confused, there is possibility of coming 
out. If person thinks he is wise, Bagawan can’t continue. 


Panchitam Manya — look at themselves as Pandita. 


Fundamental mistake: 


Sruti not given due Status / Regard / Respect knowing Sruti Pramana, rely 
on their own intelligence — human intellect has intrinsic defect. 


(6 defects) Shat Purusha Buddha Doshas. 
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Lecture — 99 
¢ Tvam—composite individual — 2 main parts. 


Adhara Chaitanyam Abasa Chaitanyam | 


- Abasa Chaitanyam. 


- Satyam. 
- Does all Vyavahara 


- Alone one cant do any 
Vyavahara. 





¢ Pure consciousness = Sarva Vyavahara Ateeta can’t say | am Adhara 
Chaitanyam. 


¢ To say — need Abasa Chaitanyam. Cannot do Vyavahara by itself. 


e Abasa Chaitanyam can’t exist by itself being Mithya. Can’t exist without 
Adhishtana Chaitanyam. 


¢ Always go together. Every transacting individual mix of 2 factors / 2 
Chaitanyams. 


3 part — important: 


¢ For formation of Abasa, Reflected Medium is required. Reflection includes 
Reflected Medium — Shariram. We generally don’t enumerate this. 


Adhara Chaitanyam named Abasa Chaitanyam 
Kootasta | 
Named Jiva 














Referred as Svayam self | 


Referred as Ahamkara Aham 


¢ Individual not aware he is a mixture of 2. 











¢ Because of ignorance, individual treats it as one entity — not aware of 2 
parts. 


¢ Mixed real + unreal — unmixable unholy mix. Taken as individual. 


Verse 58 — 103 : Incidental portion 


¢ Mistakes committed by others so that we don’t commit them in future like 
Gita chapter 16 - Asuri Sampat. 


¢ Aim -—for avoidance. 
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Gita: 





adt aufeniar faaeararat Hal | The divine bobiaube is deemed for liberation, the demoniacal 
ot | te 3 cafe sia r r for bondage’; grieve not, O pandava, you are born with 
Tt Ie, HST WEE divine qualities. [Chapter 16 — Verse 5] 


To follow To avoid pitfalls 








| 


Parihartham Anya Matha Prati 
Padaram. 








Prayaschitta + Pariharsam. 
Several mistakes and confusions. 


Entertained by lay people and informed people. All confusions born out of 
2 reasons. 


1) Ignorance of scriptural study non — study of scriptures Shastra Avichara 
Siddham. 


2) Shasta Durvichara Siddham wrong study. 


6 systems of philosophies because of Nastika Darshanani. 


Mandukya Upanishad: 


Verse 58: 


Buddhists 
Nastika Commit wrong enquiry & come out with wrong conclusion. 
Astika 
Sankhya 

Durvichara Siddham not Avicharam study + goof up. 
Yoga 
Nyaya 
Veisishikas Wrong philosophers see and say not true. 


Purvamimamsas. 


People have ignored proper study of Sruti — Anadritya. 


You study — we will do Sadhana. 
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e Maurukhyaya — Murkhasya Bhava.... Because of foolishness...... don’t study 
properly - commits mistakes. 


¢ Study middle + confused — not Purva / Anta. 
¢ Taking one verse daily. 


Gita 


Those who know Me with the Adhibhuta (pertaining to 


unraded , elements - the world of objects), Adhidaiva (pertaining to 
GUCCRCICC RR RAC 


the gods — the sense-organs) and the Adhiyajna (pertaining 


PRICY faeaerada: to the sacrifice — all perceptions), even at the time of 
fy all i wars zl 9.90 death, steadfast in mind, know Me. [Chapter 7 — Verse 30] 


¢ One who know’s Adibuta,Adideiva Adiyagna — Will think of god at time of 
death...no use.... 





Gita: 


¢ ¢ an ~\ ia | 
HE A FATT AAT AMA AT BA: Ul 2c-84 I 





Verse 58: 
¢ Lokayatha — materialist — Charvaka — Darshanam. 


¢ Believers in physical body alone as individual. Don’t believe in Sukshma 
Shariram. No proof that Sukshma Shariram is leaving body and going to 
other Lokas. 


¢ What is proof of existence of forefathers, Svarga Maranam, Punya — 
Papam. 


¢ Conspiracy of Brahmins who want more Dakshinam out of Sraddhams. 
¢ Therefore do not have to do Sraddham. 

¢ No body has come from heaven or hell. 

¢ As long as you live you enjoy. In old age can’t enjoy. 

¢ Borrow and have butter! No Atma separate from body. 


¢ Sangatha — Body / Sense Organ / Mind Assembly / Life / Sentiency — 
Chetanatvam. 


¢ Kootasta = from Chetanatvam — Shariram (Annamaya Kosha). 


e Assembly called Atma. 
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¢ Charvakas — unscientific / irrational, don’t believe in Shastram — blind 
belief. 


¢ No scientific proof for Atma — Sukshma Shariram, Karana Shariram, Punya 
Papam, Ishvara, Paraloka, Superstitions, belief. Rational thinker will not 
accept any of them. Laughs at religious people. 


¢ Religious people become materialistic in tragedies. 
¢ Accept only Pratyaksha. Abasam support for their conclusion. 


¢ Brahma Sutra AdhiKaaranam deals with this — seemingly scientific — 
fallacious nature of Anatma — Ashritaha — resort to.... 


Verse 61: 


Sided =aaet a wmremaaaa aa To support their materialist views, they quote some passages 


from the Sruti to show that the gross body is the Atman, 


7 ™ _ | which is the doctrine of Virocana. [Chapter 3 — Verse 61] 





Dehatma Vadis: 


¢ Charvakas don’t accept Shastra Pramana claim they have Shastra support. 


Taittriya Upanishad: 





4 ar uy y SITS-ATaAST: | sa Va esa puruso'nnarasamayah, 
aeqenaq Pre: | sa afer: ger: | tasyedameva sirah, ayam daksinah paksah, 


ayamuttarah paksah, ayamatma, 
idam puccham pratistha, tadapyesa sloko bhavati II 3 Il 





He indeed is this man consisting of the essence of food. This is his head. This is his right wing. This is his left wing 
(side). This is his trunk. This is the hind part forming his support and foundation. About this also is the following 
Vaidika verse. [Il —1— 3] 





¢ Out of Annam, body has come - this live body is Atma. 

¢ Scriptural proof for scriptural Validating. 

¢ Chandogya Upanishad — Chapter 8 — Section 8. 
Vrochanasya Siddhantam : 


¢ Indra —lord of Devas and Virochana Lord of Asuras, go to Brahmaji. Get 
teaching in 4 stages. 


Prathama Pada = Vishwa Atma 
Dvitiya Pada = Teijasa Atma 


Tritiya Pada Prajya Atma 


Chaturta Pada = Turiya Atma 
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¢ Virochana discontinues after 1™ class. 
e Vishwa |— individual |— associated with Sthula Shariram is Atma... 


¢ Goes to Asura Loka and teaches others Virochana Siddhanta = Charvaka 
Matam. 


¢ 16 chatper — Gita — Asuri Sampath. 
¢ Indra goes forward.... Negates 3 Padas discovers, Nantap Pragyam... 
¢ Similar Mantra in Chapter 8 - Chandogya Upanishad — Prajapati Vidya. 


Verse 62: 


a a eS SEOIOTITT ; There are other thinkers who point out that the body dies 
on [+ “41 


and decays when life leaves it. They conclude that the 
Atman is something other than the gross body. 
[Chapter 3 — Verse 62] 





Prana Atma Vadis: 
¢ Next grade of Charvakas. 
¢ Body not individual. Fan movement not natural to fan. 
¢ Electricity — other factor. 
e Electricity not intrinsic nature of fan, then fan will move continuously. 


¢ Bodies will never die if consciousness is intrinsic nature of body. All the 
time will be sentient. 


¢ Body alive for sometime and dies. Mysterious factor makes body sentient. 
Science can’t know that factor. 


¢ Can’t say — Atma non existent. 
¢ Absence of proof not proof of Absence. 


¢ Science doesn’t have proof. Conclusion: it doesn’t exist is illogical 
conclusion. 


¢ Blind says: Colors don’t exist. 
¢ He doesn’t have instrument to know the color. 
¢ Science — doesn’t have instrument to study life factor. 


¢ Problem not with mysterious factor. 
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¢ Problem is Deficiency of scientific process. Intelligent scientist understands 
deficiency. 


¢ Foolhardy say: 

What is not proved by science is non — existent... fallacious conclusion. 
e Jeevatma Nirgame.....there is a mysterious factor different from body. 
¢ When Chidabasa goes, Deha Maranam takes place. 
¢ Deha Vyatirikta Atma. Is there something different than body? 
¢ Don’t have details of Sukshma. 
¢ They are advanced Charvakas. 


Verse 63: 


. = Se | ion 
ler tle> Go liKekelal kao etal lata aka ce There are others who think that in such expressions as 


‘lam speaking ‘, the senses together with the intellect are 
seen to be distinct from the gross body, and that therefore 
they are the Atman. [Chapter 3 — Verse 63] 





Indriya Atma Vadis: 

¢ Claim sense organs — Indriyas other than Shariram as Atma. 
Explanation: 

¢ |see/hear / smell / taste.... Refer to ears, eyes, tongue. 

e Ahamkara—1|-— thought correlates with sense organs. 

¢ Aham “Dhi” — direct experience of all. 


¢ Directly available “I” notion, different from Body... | see / hear reveal sense 
organs as Atma. 


¢ |see color / picture / hear sounds... 

¢ Vachmi-—1| utter words / speech refers to organ of speech. 
¢ |take — Hasta Indriyum. 

¢ | walk — Pada Indriyum. 


¢ Dasha Indriyam = Atma. 
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Lecture — 100 
Introduction: 
e Verse 57 —-—Tvam Pada Vichara over. 


¢ Tvam mixture of Kootasta Chaitanyam and Abasa Chaitanyam and then 
later apply Baga Tyaga Lakshana in Mahavakya Vichara. 











Vachyartha Lakshyartha 
- Include Abasa + Adhara - Take only Adhara 
Chaitanyam. Chaitanyam. 
- There is difference between - Aikyam can take place. 
micro and macro Chidabasa. | 





¢ For Baga Tyaga Lakshana application, preparation is required. 

¢ Verse 58 onwards — confusions entertained by philosophers. 
Verse 63: 

¢ Aham Dhi-—| notion looked upon as connected with every sense organ. 

¢ |—notion—in mind not visible. 

¢ |read / write all connected to Indriyas therefore Atma is Indriyam. 
Indriyartha Vadis — Question: 

¢ Sense organs made out of Pancha Butas — Rajas Amsha. 

¢ Pancha Butas — Achetanam. 

¢ Therefore Atma Achetanam? 


e¢ They are not able to differentiate Satya + Mithya Amshas. Only because of 
Satya Amsha, Mithya Amsha appears Real / Satyam. 


Example: 
¢ There is snake. 
V 
Isness belongs to only Rope. 


We transfer to snake also. 
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¢ There is Body / Mind / World. 
NY 
Isness belongs to only Atma. 
We transfer Existence / Consciousness / Ananda to 


Body / Mind / Intellect + World. 


Have no independent existence 
without Atma — lending existence. 


¢ All Mithya Amshas borrow Satyatvam. 
e Annamaya Kosha appears Satyam. 

¢ Manomaya Kosha appears Satyam. 

¢ Chidabasa has borrowed reality. 


¢ Successfully commit mistake and say |am Deha / Prana / Manaha / 
Indriya. 


Dehatma Vadis Indriyartha Vadis. 


si 


¢ Weuse “I” along with function of all Indriyams — see / hear / touch. 

¢ Nobody says — eyes perceives, ears hear. 

¢ There is a Samanadhi Karanya Prayoga. 

e¢ | and sense organs equated. 

V 
Eyes / Mouth / Tongue 

¢ |talk.. | identified with 11 sense organs. 
Question: 

¢ Indriyams are product / effect Karyam of 5 elements — Rajasic aspect. 
Purva Pakshi: 


¢ In Vedas story: Indriyams fight who is superior. 


¢ Agree: Prana is Atma. 
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¢ Each sense organs goes out for one year. 
¢ One year, don’t see / hear / think..... no problem. 


¢ When Prana absent all disturbed. Therefore Sreshtaha — glorified — Since 
Eyes, Ears, Mind they quarrel — they must be sentient desk doesn’t quarrel 
— people quarrel if you put cloth. 


Brihadaranyaka Upanishad: 


2 ORR sm aesas fag ar aH: , 
agra, 8 a afae eff ; adtera, aftara sextet 





te heme prana ahamsreyase vivadamana brahma 
jagmustaddhocuh ko no vasistha iti taddhovaca 
yasminva utkranta idam Sarirarh papiyo manyate 


cg erat ort sea |@ at afags xf | 9 1) 











sa vo vasistha iti 171 





These organs, disputing over their respective greatness, went to Brahman and said to him, ‘which of us is the Vasistha ?’ he 
said, ‘that one of you will be the Vasistha, who departing from among yourselves, people consider this body far more 
wretched.’ [VI —1|- 7] 


aTRTEGAA ; aT dacat sleqnreaara, wa7A- 
saa aga stfaafafa ; &@ era:, warmest saga 
Qa, ATOTFA: MOTT, TRAATATATT, HTVGea: sTracr, 
fasta waar, sarazarar Yaar, waasitleerfa ; 
afaata & aT ll < il 


Vagghoccakrama sa samvatsarath prosya gatyovaca 
kathamasakata madrite jivitumiti te hocur yathakala 
avadanto vaca pranantah pranena pasyantascaksusa 
Ssrinvantah srotrena vidvamso manasa prajayamana 
retasaivamajivismeti pravivesa ha vak 1131 


The organ of speech went out. After staying a whole year out it came back and said, ‘how did you manage to live without 
me?’ they said, ‘we lived just as dumb people do, without speaking through the organ of speech, but living through the vital 
force, seeing through the eye, hearing through the ear, knowing through the mind and having children through the organ of 


generation.’ so the organ of speech entered. [VI —1- 8] 


Saga , Achaea Meas, weaA- 
gene age sfifaqiafa ; & gra:, qarear aqyaa- 
RITA, ATTA: AGA, AarayY ATA, eq: BTAuT, 
asta aaa, smamar tear, caasfanie ; 
srferatar & aT: WE 


caksurhoccakrama tatsarhvatsaram prosyagatyovaca 


kathamasakata madrite jivitumiti te hocur yathandha 


apasyantascaksusa pranantah pranena vadanto vaca 


srinvantah srotrena vidvamso manasa prajayamana 
retasaivamajivismeti pravivesa ha caksuh 1191 


The eye went out. After staying a whole year out it came back and said, ‘how did you manage to live without me?’ they said, 
‘we lived just a blind people do. Without seeing through the eye, but living through the vital force, speaking through the organ 
of speech, hearing through the ear, knowing through the mind and having children through the organ of generation.’ so the 
eye entered. [VI—1-—9] 


st gteasnra ; acaacat Meanrcalar, fua- 
mrad Aga staatiata ; a ea:, qar afaa ezvgen: 
MAT, MO: AGIA, AAA ATS, GAARA, 


fagtat naar, saamat waar, wansdtaa ; 
qfaaxl F AMAT | 2° Il 


srotram hoccakrama tatsamvatsararh prosyagatyovaca 
kathamasakata madrite jivitumiti te hocur yatha badhira 
asrinvantah srotrena pranantah pranena vadanto vaca 
pasyantascaksusa vidvamso manasa prajayamana 
retasalvamajivismeti pravivesa ha srotram 1! 101 


The ear went out. After staying a whole year out it came back and said, ‘how did you manage to live without me ?‘ they said, ‘ 
we lived just as deaf people do, without hearing through the ear, but living through the vital force, speaking through the organ 
of speech, seeing through the eye, knowing through the mind and having children through the organ of generation.’ so the ear 
entered. [VI-—1-—10] 
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Hat lana ; acsacat qheamenara, wa097 
gna aga stifeafate ; a Ge:, Tat rer afaaie 
HAST, ATOKA: ITU, TAT ATA, TLURTATEAT, 
srvaed: Sao, IAAT waar, censttheh ; 


sofas & aa: 1 L8 I 


mano hoccakrama tatsamvatsararh prosyagatyovaca 


kathamasakata madrite jivitumiti te hocur yatha 
mugdha avidvamso manasa pranantah pranena vadanto 


vaca pasyantascaksusa srinvantah srotrena prajayamana 
retasalvamajivismeti pravivesa ha manahit 11 1 


The mind went out. After staying a whole year out it came back and said, ‘how did you manage to live without me?’ they said, 
‘we lived just as idiots do without knowing through the mind, but living through the vital force, speaking through the organ of 
speech, seeing through the eye, hearing through the ear and having children through the organ of generation.’ so the mind 


entered. [VI -—1|-11] 


Yet KreaarAa ; acdacat Treanredrara, waa- 
nna ata sitfagfata ; a gra:, Tar star aAI- 
ara Laat, Moa: sot, Taal ATA, Tara 
wT, aed: stra, lara aver, Taastfaaa ; 
stfratar & Zar: 1 RN 


reto hoccakrama tatsamvatsaram prosyagatyovaca 
kathamasakata madrite jivitumiti te hocur yatha 
kliba aprajayamana retasa pranantah pranena vadanto 
vaca pasyantascaksusa srinvantah srotrena vidvamso 
manasaivamajivismeti pravivesa ha retah 11121 


the organ of generation went out. After staying a whole year out it came back and said, ‘how did you manage to live without 
me?’ they said, ‘we lived just as ennuchs do, without having children through the organ of generation, but living through the 
vital force, speaking through the organ of speech, seeing through the eye, hearing through the ear and knowing through the 


“so the organ of generation entered. [VI —|— 12] 


a g aT gona agraga: ara: 
adtenigrased , ad *tararedaae ; a gra, 
am wma senth:, a & semaaga sitftafate ; 
creat A aft paafe , aif 231 


mind. 


Atha ha prana utkramisyan yatha mahasuhayah 
saindhavah padvisasanktnsamvrihed evam 
haivemanpranansamvavarha te hocur ma bhagava 
utkramir na vai Saksyamastvadrite Jivitumiti 
tasyo me balim kuruteti tatheti 1131 


Then as the vital force was about to go out, it uprooted those organs just as a great, fine horse from sind pulls out the pegs to 
which his feet are tied. They said, ‘please do not go out, sir, we cannot live without you.’ ‘then give me tribute.’ ‘all right’ 


[Vi -1—13] 


al angara, ag ae afarien et aafem- 
sete ; agr ad ofeerken et aresferatsettfet ea: ; 
agi at cages et accageifa sits; agr atg- 
aaaaafta ea aqraaaaatfa aa: ; var at sete 
cha ci acarfacetfa ta: ; cena fers, fe 
ara ofa; afeg farsa at afina a sizca- 
Hrueassey, MN ara fe; a gE at eas 
ard vale, aad ofeagiag, a caRnageas Aq ; 
afgata: wife ated aratafa, afyearar- 
nfa ; Gata aqanad gael Arad Il te Il 


si ha vaguvaca yadva aham vasisthasmi 

tvamh tadvasistho’siti yad va aham pratisthasm: 

tvarh tatpratistho’siti caksur yadva aham sarhpadasm 

tvarh tat samhpadasiti srotram yad va ahamayatanamasm 

tvam tadayatanamasiti mano yadva aham prajatirasmi 

tvati tat prajatirasiti retas tasyo me kimannarh kirh vasa iti 

yadidam kificasvabhya a krimibhya a kitapataigebhyas tatte.annam apo vasa itl 
na ha va asyanannam jagdham bhavati 

nanannarh pratignihitarh ya evametadanasyannam veda 


tad vidvamsah srotriya asisyanta acamanty 
asitvacdmanty etameva tadanamanagnarh kurvanto manyante 


The organ of speech said, ‘that attribute of the vasistha which | have is yours.’ the eye: ‘that attribute of steadiness which | 
have is yours.’ the ear: ‘that attribute of prosperity which | have is yours.’ the mind: ‘that attribute of abode which | have is 


yours.’ the organ of generation: 


‘that attribute of generation which | have is yours.’ (the vital force said: ) ‘then what will be my 


food and my dress?’ (the organs said: ) ‘whatever is (known as) food, including dogs, worms, insects and moths, is your food 
and water your dress.’ he who knows the food of the vital force to be such, never happens to eat anything that is not food or 
to accept anything that is not food. Therefore wise men who are versed in the vedas sip a little water just before and after 
eating. They regard it as removing the nakedness of the vital force. [VI—1-—14] 
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¢ Vak quarrels among 10 Indriyas (organ of speech). 
¢ They are sentient because of Chidabasa. 
¢ Indriyas deserve status of Atma. 


Verse 65: 


The followers of the school of Hiranyagarbha hold the vital 


EXOT HT: YUIHdlededdguid | airs (pranas) to be the Atman. They point out that when 


the eye and other senses are inoperative the vital airs 


DRAaea sy Wea ad alae lish 1! still continue to function, keeping the man_ alive. 
- ™ [Chapter 6 — Verse 65] 





¢ Pranatmika Vada / Hiranyagarbha Vada. 
¢ Samashti Prana called Hiranyagarbha — Sukshma Shariram or Manaha. 
¢ Sense organs function because of “Prana”. 


¢ Big welcome expected by eyes, ears, mind after one year but people didn’t 
remember we are not sustaining anything, nothing stops because of us. 


¢ When sense organs fail, Jivas live with Prana. 


¢ In Coma, mind not functioning, organs don’t functioning. Mind not able to 
recognize people. 


e¢ Prana superior to mind + 10 organ. Because person alive. Organs intact, 
can be donated. Person dead because Prana gone. 


¢ Prana Satve, Jeevanam. Prana Abave Maranam. Tasmat Pranasya Eva 
Atma. 


Verse 66: 


Wen SMa Vase woes 2a | The vital airs continue functioning even in sleep. In some 


Sruti passages the vital sheath is given pre-eminence and 
AIST: ATTA: BANK atata WOlodd: dealt with in detail. [Chapter 6 — Verse 66] 





¢ Glory of Prana in several Upanishad “Kalaha”. 
¢ Deep sleep: 


5 Jnaneindriyas folded up. Don’t see, touch, 5 Karmeindriyah up & 4 
Antahkaranas folded up. 


¢ No emotion, no body says | am Brahman in sleep. Even when Pramata has 
folded, Pramanams folded, only Prana continues. Explicitly mentioned in 
Prasno Upanishad and know by our experience. 


e Prana fire continues in Sushupti. 
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e Essential service — can’t afford to stop breathing, digestion goes on — 
morning hungry. 


2” glory of Prana: 
¢ Sreshtatvam — superiority of Prana over all 14 organs. 


¢ In Brihadaranyaka Upanishad, Chandogyo Upanishad, Prasno Upanishad, 
Taittriya Upanishad glory called Kalaha. 


3™ slory: Jyeshtatvam : 


¢ 1° faculty which comes into operation in the womb of mother. Baby 
formed becomes alive. Live baby forms eyes, ears... 


¢ Therefore eldest child —Jyeshtatvam. 
Taittriya Upanishad: 
e Pranamaya Kosha — Samyak Prapanchita. 


¢ Vidyaranya doesn’t negate all Vadas. 


Verse 67: 
Aa aaa Wea Soeaa Sar The people devoted to worship call the mind as the Atman. 
; They argue that the vital airs have no faculty of enjoyment. 
ARAB Sabet APs AAI PIR But that the mind has.[Chapter 6 — Verse 67] 





Mana Atma Vadis: 


¢ Mind superior to Prana. Mind alone able to experience Sukham, Dukham. | 
know | am Bokta. Prana not Bokta. 


¢ Ifso in Sushupti, | should be Bokta, Prana is not “I” the Bokta. Only when 
mind is active am able to experience World, Punyam + Papam. 


¢ Mind alone helps me to be Bokta. Therefore mind is experiencer | — Bokta 
l. 


¢ Manah Atma Vadi / Upasana Paraha. 
¢ Prana Atma Vadi — Hiranyagarbhaha. 


Amrita Bindu Upanishad: 


AT Ut AAMT AIL aeeyarara;r: | mana eva manusyanam karanam bandha-moksayoh 
qa-ara fayaraed Aad Pataye Saas 121 bandhaya visayasaktam muktam nirvisayam smrtam 


Mind alone is the cause of bondage and freedom for human beings. Mind attached to sense objects is (the cause of) 
bondage and devoid of desire for objects is considered free. [Verse 2] 
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¢ Bandasya Vishaya Asaktam Banduratmasya Enatmane Jitaha.... 
Atmanastu..... 


e Mind obsessed with sense pleasure is enemy. 


¢ Friend : Nirvishayams Mritham. 


Mind which has transcended pleasures is friend. 


Extroverted mind. Antarmukhi. 
Su Durlaba. 





Taittriya Upanishad: 


aal aral Tada Bureya aaa Ve yato vacho nivartante . aprapya manasa saha . 
ait germ foam a fasta weraata anandam brahmano vidvan.h . na bibheti kadachaneti . 
aeqA Ue SIA ATA 4: GaST NX II tasyaisha eva sharira atma . yah purvasya .|| ILiv.t || 


Whence all the speech turns back with the mind without reaching it (the eternal truth, the Brahman ), he who knows the 
bliss of eternal truth, the Brahman, fears not at any time. This mind is the embodied soul of the Pranamaya. Of this 
(Pranamaya) the Manomaya is the self. [Il-4-1, Il-9-1] 





e Reasons in verse 4/7 + 48. 


ade 3ifg wend aaenies (Doubt): like the word ‘self’ the words ‘this’ and ‘that’ can 
= | *S be applied to all persons, ‘I’ and ‘he’, etc. it is therefore 


¢ Be as . +¢ - reasonable to conclude that the objects denoted by ‘this’ 
YqAldld dad daktS4Hddild dd Ilvylil 
- ; , and ‘that’ are also the Atman. [Chapter 6 — Verse 47] 


(Reply): ‘this’ and ‘that’ do not refer only to ‘I’, ‘you’ and 
‘he’ (as distinct entities), but also to Atman, which is the 
common element in them all. They are like “correctness’, 


WA dd GHIA Gel[Fcqiesdal dal Ici ‘incorrectness’, etc., not synonymous with Atman. (because 
they are of wider denotation.) [Chapter 6 — Verse 48] 


q AAAS a aed Adee | 





¢ Mind is Atma by Upasanas. 


Verse 68: 


HWA Ud ATS RUT aRyaeqane | The Sruti says that the mind is the cause of the bondage 


and the release of man and it speaks of the mind-sheath; 


‘ . . 5 5 aE . : therefore these people conclude that the mind is the 
AM RE ™ Mt lec ll Atman. [Chapter 6 — Verse 68] 





¢ Vigyanamaya = Atma = Verse 68 — 73 Kolanika Vigyana Vadis. 
¢ Yogacharya buddhists say — Vigyanam = Atma. 


¢ | knowledge — constantly flowing, uniform, continuous non — changing — | 
notion is Atma. 
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See 
a -—_——> “Table / Man / Book” 


| | 


Changeless subject. Objects change. 
- Different. 


Aham Vritti. . bah 
| - cognition Vigyana Maya Kosha - Idam Vritti. 
- Manomaya Kosha. 


Aham Vritti is basis of Idam Vritti. 
Without arrival of |, can’t talk of he / 
she / it ..... 2d 3° person. 





¢ Insleep, | thought resolves, world thought resolves, when | wake up, | 
thought comes in. 


¢ Upadesa Sara — All Vrittis depend on Aham Vritti. 

¢ Manomaya Kosha supported by Vigyanamaya Kosha. 
¢ Aham Jnanam Eva Atma. 

¢ Vigyana Moolatvam — Aham Vritti. 


¢ Moolam Yasya Manasaha Aham Vritti — root of Idam Vritti that Jnanam is 
Atma. 
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Lecture 101 


Verse 22 — 103: Tvam pada Viveka 


2 components of Tvam Pada 


Satya Adhara Chaitanyam Mithya Abhasa Chaitanyam 


¢ Ignorant, not aware of real / unreal, take mixture as one unit. 





Ignorance Example: 


¢ This is snake cognition. One unitary perception has 2 parts. 


2 Parts 


———— 


Real part Unreal part | 
This is Snake 


¢ How do you prove “this is” is real part, even after going near with torch 
light? 














¢ Knowledge negates unreal — Snake part but not real — this is part. 
Yatu Abadyam Tatu Satyam: 

¢ That which is not negated after close observation is Satyam. 

¢ Snake is Badyatvat — Mithya. 
Satya Anruta Amsha has 2 parts : 


¢ When we refer to I, we treat | as one unit without understanding one unit 
“!” is mix of Satya + Anruta Amsham. 


|— (Tvam Padartha) 


_—————eS 

















Satya Amsha Anrutam 
- Refers to Paramatma - Vyavaharikam, Chidabasa 
Amsham. Amsha is there and we 
- Kutastam. get confused. 
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¢ Ignorance — one fact not known. 


¢ Confusions many — Rumors / Gossips. 





2 ways to approach philosophies 
- Take each philosophy & 


refute by giving several 
reasons for each one. 


- 1%tVada dismissed by 24 
one... last one by Vidyaranya. 








¢ Vedanta takes Dehatma / Indriyatma / Pranatma / Manatma & refutes. 
Vidyaranya: 
¢ Prathama Mallam Nyaya..... 


¢ Handle one last philosopher. Who has knocked off all others. We are left 
with one. Defeat Caspro + become world champion. 


1) Dehatma Vada: 
Body not Atma: 

¢ Doesn't live eternally. Deha Vyatirikta Atma Asti. Indriyam = Atma. 
2) Prana Atma Vadi: 


¢ People survive when sense organs don’t function. Each sense organ goes 
out for one year. In coma, people survive. 


3) Mana Atma Vadis: 


¢ |am experiencer of world - Bokta. Prana not Bokta. If Prana was Bokta in 
Sushupti, no Vishaya Bhoga. 


¢ Therefore Prana not Bokta. Someone else sleeping. 
¢ In whose sleeping, Bokta not there. 
e And in whois waking, Bokta comes. 


¢ Manas not Bokta in sleep. Manas Awakes and Bokta comes. |am Manaha 
Bokta. 
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4) Vigyanatma Vadi: Verse 69 — 73 


Verse 69: 


7 —e , P c The buddists believe that the Atman consists of the 
IAsIdHIAId Ye Ale: SMihalls4: | momentary states of the intellect, because the intellect, 


endowed with the faculty of understanding, is the basis of 


Wal lasiauecd Waa Tad UAT 1 1E2 1 | the mind and through it the mind grasps matter. 
. -* :, [Chapter 6 — Verse 69] 





¢ Kshanika Vigyani, Yogachara Bauddha — Vigyana superior to Manaha. 
Vigyanam is Moolam — support. 


¢ Kaaranam always superior to Karyam. Why Vigyanam Moolam of Manaha? 
¢ Manomaya Kosha product of Vigyanam. Kaaranam superior to Karyam. 


¢ Child (Karyam) should respect Parent (Kaaranam). 























Moolam: 
e Bahuvrihi Samasa. 
e Rama had Dasharatha as his father — Bahuvrihi. 
¢ Rama is son of Dasharatha... Tat Purusha Samasa. 
Manomaya Kosha Vijnanamaya Kosha 
Karyatvam Moolatvam 
Bahuvrihi Samasa Bahuvrihi Samasa 








| | 
Father Son 


¢ How it is Sohurtam? 








Gamyate = Jnanayate = known 


\V 


Gam Dhatu 
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Verse 70: 


The internal organ (Antahkarana) has two kinds of Vrttis, 
Viz., the “I“ — consciousness, and ‘this’ consciousness. The 


‘ ; a es : first constitutes the intellect, the subject - consciousness 
asd L4Isedidhtediddal Ydd Iil\soll and the second the mind, the object — consciousness. 
[Chapter 6 — Verse 70] 





Kshanika Vadi: 


¢ Vijnanamaya Kosha represents ‘Il’ — Aham or self knowledge not original 
Kootasta — Ordinary | knowledge. 


¢ Aham Vigyanam is constant flow not continuous changeless 
consciousness. 


¢ Itis constantly flowing ‘I’ — consciousness. 


ldam Jnanam. 1** person singular. 
2” / 3" person / object. “!” knowledge. 


Anything, person other than me in front of me. Aham Vritti. 


They become 3" person not in front of me. One entity. 


ldam Vritti — You / She other than me. Kaaranam of rise of Tvam + Saha. 


Infinite entity, living being & non —living being. 





Mind of individual bifurcates 
into 2 components. 


( 


ldam Vritti Aham Vritti | 
| | | | 


iensii 7 Kartru, Karana Amsha in 
eS Vedanta 


¢ Only when | thought comes into being he, she, it comes. 




















¢ Therefore Moolam = 1° person — Aham Vritti = Kaaranam = Vijnanamaya 
Kosha. 


¢ Karyam = Manomaya Kosha = Idam Vritti. 


¢ Therefore Sphutam. 
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Verse 71: 


Since without the sense of egoity, it is not possible to 
cognize the outer world, it is clear that the idea of egoity is 





h24u | 
5 - 


Waleed VAI Aa ad A dq Fala Iiis2i! the cause of the mind and without it the cognizance of the 
, external world is impossible. [Chapter 6 — Verse 71] 





Karya — Karana Sambanda: 
e Aham Pratyaya 
Vv 
Vijnanamaya Kosha / Beejam_ -Moolam — Verse 69. 
- Seed of Idam Vrittis. 
- 2" / 3" person. 
- Bahuvrihi Samasa. 
Tatpurusha Samasa: 
e Aham Tat Parya Karyatvam. 
¢ Idam Vritti Karyam of Aham Vritti. 
¢ Rama is son of Dasharatha — easy — Tat Purusha. 


¢ Rama has Dasharatha as his father — Bahuvrihi — difficult Vidyaranya uses 
this. 


¢ Idam Vritti is Karyam of Aham Vritti. 


¢ Without self recognition, the fact |am where is question of talking about 
you or he... 


¢ lam is root..... You are / he is Branch of tree. 


¢ Without knowing ones own Kshanika Vigyana Atma Aham Vritti, person 
can’t know external objects. 


¢ 1° person Moolam. 
Ramana Maharishi: 


¢ All problems you talk because | am is there. Enquire into root ‘Il’. Ahamkara 
falls off in 2 minutes of enquiry & Kootastam alone remains. 


¢ Sat Darshanam + upadesa Sara Ahamkara — Aham enquiry Prominent. 
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Verse 72: 


As the ‘I’ — consciousness appears and disappears every 


moment, the intellect is transitory and it need no further 
principle to illumine it. [Chapter 6 — Verse 72] 





Yogachara establishes: 
¢ Vigyanam = Kaaranam of Manomaya. 
Vv 
Is it Nityam? Anityam? 
Kshanikam nature of consciousness. 
¢ Without that — Yogachara and Vedanta similar. 
¢ Both say —Vigyanam — Satyam / Atma everything else Mithya. 
Shankara: 
¢ Prahchanna Bandha. 
¢ Hidden Buddhist because of similarities. 


Highlights of Dissimilarity : 





- Conciousness is temporary momentary, - Conciousness is Nityam eternal. 
Anitya Vadi. - Nitya Vadi. 


Why he commits mistake? 


¢ He recognizes ‘Conciousness’ reflected in momentary thought. Recognised 
Abasa Chaitanyam. 


e He has come to Chidabasa. 


¢ Reflection lasts as long as thought lasts — Violently moving — Vritticha 
Chidabasa is Kshanikam — ‘Conciousness’ reflected in thought is 
momentary and reflected in Reflected Medium of thought mistook as 
Chaitanyam. 


e As thoughts come + go, Chidabasa will come + go. 
¢ Rajasthani mirror in dress, flow of mirror gives flow of sunlight coming + 


going. 
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Anitya — Vritti Pratibimbita Chidabasa Chaitanya as Atma. 


Aham Vritti for | — cognition, |— knowledge constant arrival + departure 
experienced. 


| see / hear ..... Each | has different configurations, Seer ‘Il’, father ‘I’, 
husband ‘Il’ comes and goes. 


Has birth and dies..... Maya Datu, to know, Pramanam, Prameyam 
Birth + death of | thought experienced. Every moment comes + goes. 
Not ego which lasts for a long time. 

Example: 

Continuity of river Ganga... same water not continuously available. 
Flow is named Ganga. 


One Kshanika Vigyanam not Atma but flow of Kshanika Vigyanam is Atma 
l. 


Since Vigyanam temporary, Consciousness is temporary, momentary. 
When objects comes and goes, Vigyanam comes + goes. 

Who knows arrival + departure of Vigyanam ? 

Vigyanams knows itself. 

Vigyanams knows arrival of Pot / Man / Time. 

Shankara refutes in upadesa Sahasri. 


Kshanika Vigyanam knows itself means it can function both as subject + 
object. 


Since Vigyanam knows itself, it is knower + known. 


Svaprakasham of itself, by itself Vijnanamaya Kosha is self effulgent is 
error. 


Vigyanam —| knowledge, momentary, self revealing and cause of all other 
knowledge — Manomaya..... is error. 
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Verse 73: 


The intellect sheath is the self. The whole world is cognized 


by it and birth and death, pleasure and pain effect it. So say 
some Vedic texts. [Chapter 6 — Verse 73] 





¢ Buddhist don’t accept Vedas. 

¢ Quotes Brahmananda Valli — Taittriya upanishad - Vijnanamaya Kosha. 
¢ This Jivatma is Samsari... 

¢ Pleasure / pain temporary according to Vedanta. 


Gita: 


° The enjoyments that are born of contacts are only 
q te q STIS 4 TT q: id ara 4 Ud q generators of pain, for they have a beginning and an end. O 


Wea: Hlreaa a ag Taya Fy: Il y.22 II son of Kunti, the wise do not rejoice in them. 


[Chapter 5 — Verse 22] 
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Lecture 102 


1) 


Individual mix of 


Satya Adhara Chaitanyam Vyavaharika Abasa Chaitanyam 


2) Individual doesn’t know this fact because of power of Moola Avidya. 








¢ Moola Agyanam + Aavarnam. 


¢ One Satyam, one Mithya not known. Mix up sorted by only Vedanta 
Pramanam. 


¢ Because Paramartika Vastu can’t be known by any other Pramanam. 
e Veda Purva—no help to recognize Paramartika Vastu. 
¢ Infinite confusions regarding Tvam — individual. 
¢ Lay people, thinkers.... Astikas, Nastikas. 
¢ Dehatma / Indriyartha / Prana / Mano Atma Vadis = Charvakas. 
¢ Buddhists: we come from Manas and go to buddhi ... Vigyan Maya Kosha. 
Verse 69 -73: 
¢ Yogachara — Kshanika. 
a) |— consciousness / cognition — Alaya Vigyanam. 
¢ Momentary — not continuous entity. 
¢ Momentary entity replaced by new Alaya Vigyanam, like Ganga river. 
¢ |say | dipped in same one Ganga river. 
b) Kshanika Vigyana knows itself and others. Pot / can’t know itself. 
¢ Kshanika Vigyanam Sva Sam Vedana Svarupa. 
c) Nastika Buddhist — Quotes Vijnanamaya Kosha of Taittriya Upanishad. 
¢ Vijnanamaya Kosha is Samsari, has Dukham — Sukham, Janma, Maranam. 
¢ 5 Slokas for Vijnanamaya Kosha — others 2 each, close to Vedanta. 


d) Shunya Vadi Refutes Vigyana Vadis Verse 74 + 75. 
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Verse 74: 


The intellect is momentary like the flashes of lightning in a 


dsl SMH AlcH dds W44odd | cloud or the twinkling of an eye, and that because we know 


of no other self beyond the intellect, the self is nothing or 


TPIS ATA Tach ATT: 1 N9W II void. So say the Madhyanmika Buddhists. [Chapter 6 — 


Argument: 





Verse 74] 


Madhyamika — Shunyavada Buddhist. Refute — Shanika Buddhist who say 
individual — Vijnanamaya Kosha — is like Vidyut, Abra, Nimeishavatu 
lightening, cloud in sky, winking of eye. 


Lightening — fleeting — Abram — cloud in sky doesn’t remains in same 
pattern, similarly Vijnanamaya Kosha. 


Cloud carries “Abram” — Jalam — Therefore Abram rain comes from that. 
Winking — fleeting — momentary. 

Vijnanamaya Kosha is momentary experience. 

|— we experience continuous. 

|— can’t be consciousness. 


Fleeting can’t be Atma. 


Consciousness 1, Consciousness 2, Consciousness 3, When 2 is there, 1 + 2 
not there. Every fleeting consciousness knows itself but can’t know others. 


No single consciousness which knows all others. 


How can you talk of flow? 


Only non — flowing one on the bank can talk of flow. 
No Pramanam for Jnana Sangatihi - Upadesha Sahasri — Chapter 16. 


Between 2 ksharika Vigyanam there must be a Gap. In that gap only 
Kshanika Vigyanam rises + falls. It is permanent. 


What is there as fundamental thing is Shunyam, emptiness. In that 
Shunyam or emptiness Vigyanam can appear and disappear. 


Gap is permanent, not Vigyanam. 


Anyasya Anupalabdatvat — Anything else other than Kshanika Vigyanam is 
not experienced by us. 
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¢ Emptiness, Shunyam is Ultimate ground. 


¢ Insleep neither experience subject or object. Don’t‘ say | am asleep, 
absolute experience of subject, object is experienced by us, proves 
Shunyam only. 


¢ Supported by logic, sleep experience + Sruti Pramanam. 


Verse 75: 


Quoting the Sruti, ‘in the beginning all this was non — 
existent (Asat)’, the Buddhists say that perception and the 
objects of perception are the creations of illusion. 

[Chapter 6 — Verse 75] 


= ’ = ~ - 
SIinosi4n4icdnh Wd TTS OTA HIcdds | I\9% | | 





Taittriya Upanishad: 


Tal SAH Bald | dal A Gears | asadva idamagra asit.h . tato vai sadajayata . 
delat ~*~ aq head | tadatmana svayamakuruta . 
ATA a Hdsead Sta il 2 tt tasmattatsukritamuchyata iti. II.vii.1 


In the beginning was verily this non-existence. From that the existent was born. That created itself by itself. Therefore, it is 
called the self — made or the well made. [Il. vii. 1] 





e This universe before arrival is in the from of Asat. Nonexistence, 
emptiness, Shunyam. 


¢ Before Srishti, Shunyam was there. 
What is Srishti? 
¢ Tato Vai Sahajayate. 


¢ From Shunyam materials emerged before Arrival Asat was there. That 
must be Substratum, Aadharam, truth of creation. You are in creation. 


Brihadaranyaka Upanishad: 


wag fara arena, acaaaqarsaarenta- SATA, naiveha kimcanagra asit, mrtyunaivedam avrtam asit, 

azar fe Wea: ; AAASHOA, anes <arfafa | aSanayaya, aSanaya hi mrtyuh; tan mano'kuruta atmanvi syam iti. 
Gsawawy, AMAA ASAI : waa @ R wmztata, so'rcann acarat, tasyarcata apojayanta, arcate vai me kam abhid iti; 
ALATHATGANT ; a gz a aed sata tad evarkasya arkatvam; kam ha va asmai bhavati, 


— ‘ Set 4a neu ya evam etad arkasya arkatvam veda. II 1 Il 


There was nothing whatsoever here in the beginning. It was covered only by death (Hiranya-garbha), or hunger, for hunger is 
death. He created the mind, thinking, ‘let me have a mind.’ he moved about worshipping (himself). As he was worshipping, 
water was produced. (since he thought), ‘As | was worshipping, water sprang up, ‘therefore Arka (fire) is so called. Water (or 
happiness) surely comes to one who knows how Akra (fire) came to have this name of Arka. [ |—ii —1 ] 





¢ Before creation nothing was there. 
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Shankara: 
¢ Pot—clay. Ghata Bashyam. 
e Shunyam not correct. 


¢ If Shunyam is Satyam, Adhishtanam, world, truth, is Mithya — Sarvam 
Mithya. 


Vedantin: 

¢ Everything except me — Adhishtanam is Mithya — world alone Mithya. 
Shunyavadi: 

¢ Jadam world is Mithya, Chetanam, Achetanam is Mithya. 

¢ If both is Mithya, Nihilism is Satyam. Nothingness is Satyam. 

¢ Sarvam Jagat Branti — Kalpitam. 

¢ Chaitanyam + Jadam Superimposed on Mithya — due to delusion. 

¢ Jnanam - consciousness + 

Falsely superimposed 


¢ Jneyam — Jadam — matter. 


¢ Consciousness + matter superimposed except Shunyam is Madhyamikas 
Buddhism. 


Verse 76: 


The vedantins refute them by saying that there can be no 
illusion without a substratum which is not an illusion. The 


FRIST UTSIAATS TAT 


existence of the Atman must be admitted. Even the void 
has a witness; if not, it would be impossible to say, ‘there is 
a void.’ [Chapter 6 — Verse 76] 


UT PMA AM ATT TG 1 





Charvakam: 

¢ Deha, Mana, Prana, Indriyatma Atma Vadis — Nastikas. 
Buddhism: 

¢ Madhyadmikam - Vijnanamaya Kosha Atma. 

¢ Shunya Vadas — Nihilism. 

¢ Nastikas. 


¢ Take Pratyaksha + Targa as Pramanam. 
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e All 6 confused. Without Veda don’t know how to extract, use Veda Aveda 
Maya — in general. 


¢ Nyaya + Mimamsa — refute Asat Vadi / Shunya Vadi — Niradhistamta 
Brante Abavat. Can’t say everything is Mithya. 


e Mithya is that which borrows existence from Satyam. 
¢ lf everyone borrowing, some lender of existence should be there. 
¢ Brahmachari / Vanaprasta / Sanyasi depend on Biksha from Grihastas. 


¢ If Chaitanya + Jadam Both Mithya. Who lends exists to unreal. Unreal has 
borrowed existence. 


¢ Whatever lends existence is Satyam unreal has borrowed existence. 
Purva Pakshi: 

e Shunyam gives existence to Chit Jada Jagat — Mithya Prapancha.. 
Vidyaranya: 

¢ Does Shunyam have existence to lend. 

¢ How it does Charity of chit without having intrinsic Chaitanyam. 
Vidyaranya: 


¢ fit has existence and lends to Prapancha you are with us. It is Bava 
Padartha no more Asat Padartha — must be Sat Bava Vastu. 


¢ Shunyam not emptiness but Bava Padartha with its own existence it is 
existence of Adhistanam which alone is appearing as Jagat. 


° Clip is 
Vv 
Isness of Mithya clip borrowed from Satya Adhishtana Vastu alone — Atma. 
Conclusion: 


¢ You can’t have unreal world without real Adhishtanam Nirasth is thane 
Vibrante Abava. 


Law: 
e There is no superimposition without a real Adhishtanam. 


e Atma is Sat Vastu not Asat Vastu. 
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¢ Atma is Existent positive Sat Vastu. 
What about Asat Va Idam Agre Asit? Why Upanishad confuses us? 
Shankara: 


¢ Explains Adhyasa in Ghata Bashyam. There ‘Asat’ means Avyaktam not 
nonexistence. It is unmanifest thing as though non existent because it is 
not available for transaction. 


Do you have ghee / butter in milk? 
¢ Unmanifest, As though non existent — Asat. 
¢ Butter in potential form, as though non existent. 
Example: 
¢ Potential electricity in waterfall. In house — no current. 
Can’t say: 
¢ Nothingness was there. It is there in potential form Atmanaha as Tita. 
2"* Argument: 
¢ Non existence is non existent. 
¢ Can never talk of non existence. 


¢ To prove existence of nonexistence require witness of non existence / 
nothing. 


Question: 
e¢ Is there a thing in that room? 
Can’t say: it is there / not there without witnessing — being conscious of. 
¢ You have to witness absence. 
¢ Without witnessing can’t talk of existence or nonexistence. 
Vedantic law: 
¢ Bavam + Abavam — both require Sakshi. 
In Meditation: 
¢ There is nothing after removing all thoughts. My head is empty. 
¢ In sleep there was nothing | experienced. 
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Question: 
¢ How do you know there is nothing? 


| the consciousness principle is there, am there experiencing nothingness 
and | am there experiencing nothing. 


¢ Nothing means, there is nothing other than me. 


¢ Nothing doesn’t mean absolutely nothing but Sakshi Vilakshana 
Anyapadartha Abava or Sakshya Abava. 


¢ You can only talk about Sakshyam Abava. 
¢ Can never talk about Sakshi Abava. 
Sakshyam Sakshi | 


| | 


Witnessed object Witnessing subject | 





¢ To talk of Sakshi Abava, will require another Sakshi. 

e Shunyastvam Api Sakshiratu. 

¢ Nothingness possible only in presence of Sakshi. 

e Shunyam also possible only in presence of Sakshi. 

¢ Can talk about relative Shunyam / not absolute Shunyam. 
¢ Apart from me Sakshi, there is nothing else we can say. 

¢ Non existence doesn’t exist. 


¢ Suppose you say there is no Sakshi — what will happen... Shunyam will 
never be experienced, known, can’t invent word Shunyam. 


e Unless you have object, can’t coin word Shunyam. 


¢ You can never talk about something you have never experienced. 
Shunyam can’t be Atma. 


Verse 77: 
3s « Tamsaaaar SASH Seas | The vedic view, say the Naiyayikas, is that beyond the 
intellect — sheath there is yet another sheath, the bliss- 
sea eaanyqeaeeteg sa afeHesaa L199 TI sheath. It is existing (not something that does not exist). 


[Chapter 6 — Verse 77] 





Shunyavadi Admits Mistake: 


e Anandamaya — different than Buddhi. 
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¢ Buddhi Vilakshana Bava Rupa Atma Asti. 
NY NY 
Negates Kshanika Veda Negates Shunya Vadi 


¢ There is Atma within interior to Ananda Maya — view held by Astika Nyaya 
Veisishikas, Purva Mimamsa. 


Katho upanishad: 


Wea Ta Ae oe ea aay ayar: | Asti-tyevo-palabdhavyah tattva-bhavena cobhayoh, 
Weal eye oly qra4d: yateta | 93 Asti-tyevo-palabdhasya tattva-bhavah prasidati II 13 Il 


The Self is (first) to be realised as existing and (then) as It really is. Of these (aspects), the real nature of the Self that 
has been known as merely existing, becomes evident to the seeker. [II — II — 13] 





e Understand self is existent thing. 


Taittriya Upanishad : 


fast ast aaa 1 Hath aaastt = | vijnanam yajnam tanute, karmani tanute'pi ca, 
fast fat: Ad | aay SSAA | vijnanam devah sarve, brahma jyesthamupasate, 
fasta Fal aqae | aareara warate | vijnanam brahma cedveda, tasmaccenna pramadyati, 


mete aeaat fReat | Aateavara Saas Stet 3 sarire papmano hitva, sarvan-kaman-samasnuta iti I! 1 II 


Knowledge performs the sacrifices and it is the real agent of all the physical activities. All the ‘gods’ worship knowledge 
as Brahman, the eldest. If a man knows Knowledge as Brahman and if he does not swerve from it, he attains all desires 
and comes to abandon all the sins in the body. [Il — V — 1] 





e Ananda Atma — Given as Atma by Nyaya Veisishikas — Purva Mimamsa 
group. 


¢ Before —Lakshana confusion. 
¢ From now on - Dimension — size of Atma confusions. 


— Parimana confusion. 





Parimana 
_ Anu? Vibhu? . 
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Lecture 103 
¢ Read Karma Khanda / Jnana Khanda comfortably. 


¢ Depending on context we have to take individual as Chidabasa or chid. 


Chidabasa Rupa Pradhana Brahma / Chid Rupa Pradhana 


Jivatma — travelling after death All pervading Brahman. 
taking another body. Nitya Sarvagataha Sthanuhu, 
Vachyartha. Achalam. 


Popular meaning. Jnana Khanda — Apramata, Akarta, 
Karma Kandha - Karta, Bokta, Abokta. 


Pramata traveler. Lakshyartha. 
Vyavaharika. Paramartika mix up — Adhyasa 
Charvaka : Deha, Indriyartha, Prana, causes confusions. 
Mano Atma Vadis. 
Buddhist : Madhya vadi—5 
Shunya vadi—6 
6 — Nastikas accept Vedas. 





¢ Nyaya Veishika + Mamgakas — Accept Vedas as secondary — Sahakari 
Pradhanam logic + Pratyaksha Pradhanam. 


¢ Accept Anandamaya Kosha as Atma not Ananda. 
e Verse 77 : Anandamaya Kosha is Atma — Nyaya. 


Katho Upanishad: 


TEATS ASICS ATA ATA: Asti tyevo palabdhavyah tattva bhavena cobhayoh, 
TTA uaieta Asti tyeva Palabdhasya tattva bhavah prasidati. [ 13] 


The self is (first) to be realized as existing and (then) as it really is . Of these (aspects), the real nature of the self than has 
been known as merely existing, becomes evident to the seeker. [Il — iii - 13] 





Taittriya Upanishad : 








Tar ut TTT ATAT | @: Geet tasyaisa eva sarira atma, yah purvasya, 

aATer Taeatteat aa art | tasmadva etasmadvijnanamayat 

BAeairs-avr seATssa-eas: iaay qr: | anyo'ntara atmanandamayah, tenaisa purna, 

aT arusy qestau og jae cae finger | sa va esa purusavidha eva, tasya purusavidhatam 
seat gestae: (aca faaaa fer: | anvayam purusavidhah, tasya priyameva sirah, 
arer aferr: var: ware sar: Gr: modo daksinah paksah, pramoda uttarah paksah, 


Aas AAT 1 ae Tee ota ananda atma, brahma puccham pratistha, 
qzuary svAtTar aftr , “ tadapyesa sloko bhavati II 2 Il 


Of that, of the former, this one verily is the embodied self. Different from this self made up of intellect (Vijnanamaya) is 
another self within, formed of bliss (Anandamaya). By this, that is filled (by anandamaya the vijnanamaya is full). It also has 
the shape of man. According to the human form of that is the human form of this. Of it, joy (priya) is the right side, rejoicing 


(moda) is the left side, and bliss (pramoda) is the trunk. Brahman is the tail support. There is this following vaidika verse 
about it. [Il —V— 2] 
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¢ Anandamaya Kosha is Atma. 
¢ Positive existent entity. Not Shunyam. 
¢ Vaidika Darshanam = Astika Darsanam. 


Verse 78: 


SUAS mama aesta aaa ales | Other philosophers, recognizing the authority of the Sruti, 
7 still dispute variously as to whether the Atman is atomic in 


agar faded iF straps aaa INhoc Il size or all-pervasive or something between the two. 
- [Chapter 6 — Verse 78] 





In Nyaya — measurement 
3 categories. 


oT 





- “Aantarilikas” Anu - Digambara Jains Mahan Vibhu 
Parimana smallest Madhyama Parimana | | 
measurement. - > Anu 

- <Vibhu - Biggest measurement. 
| - ‘Size of all bodies” here. - Infinite. 


- Part less Atom. 
- Visishta Advaitins Claim 








Anu. 
¢ Deha/ Mano / Indriya Vyatirikta Atma. 
¢ Nastikas = Yukti / Anubava. 
= Anu + Vibhu beyond perception. 
= Mainly quote Sruti Yukti. 
Verse 79: 


There are philosophers called antaralas who hold that 
Atman must be atomic in size because it is said to pervade 


capillaries as fine as a thousandth part of a hair. 
[Chapter 6 — Verse 79] 





Yukti Pramanam: logic 
¢ 3 Verses : Anu Parinama Atma Vadaha. 
e Atma = size of atom. 
¢ Antarala Anuvadis — Visishta Advaitin. 
V 
- Jivatma = Anu - infinite all sticking to me ‘Paramatma.’ 


- Jivatma / Paramatma different. 
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Logic: 
e Jivatma— travels thru Sukshma Nadis Paracharatah. 
Brihadaranyaka Upanishad: 


athaitadvame’kSani purusaripam esasya patni virat 
tayoresa samstavo ya eso’ntarhridaya 

akaso thainayoretadannam ya eso’ntarhridaye 
lohitapindo thainayoretatpravaranam 
yadetadantarhridaye jalakamivathainayoresa sritih 
samearani yaisa hridayadtirdhva nadyuccarati 


vatha kesah sahasradha bhinna evamasvyaita hita 
Son ceeeerer Wer came’ oclioe ict aan eee de cee f 1a evamas) 


nama nadyo’ntarhridaye pratisthita bhavanty 


SETA afafeear wala, aarfrat caareraat- etabhirva etadasravadiasravati 
srater : aeaes afarernrercac aq wWaeyent- tasmadesa praviviktaharatara ivaiva 
CHUAUASTA: |) 3 Il bhavatyasmacchariradatmanah 


The human form that is in the left eye is his wife, Viraj (matter). The space that is within the heart is their place of union. 
Their food is the lump of blood (the finest essence of what we eat) in the heart. Their wrap is the net — like structure in the 
heart. Their road for moving is the nerve that goes upward from the heart; it is like a hair split into a thousand parts. In this 
body there are nerves called Hita, which are placed in the heart. Through these the essence of our food passes as it moves 
on. Therefore the subtle body has finer food than the gross body. [IV —ii— 3] 





¢ Lymph / Nerve vessels — Jnana travels thru Nadis. 

¢ What is size : Roma — hair — Cut into 1000. 

e Lengthwise = size of Nadi. 

¢ Brahma Sutra: “Na Anuhu” - Atma not Anu 
Kaushitaki Upanishad: 


ad 3 @ STeaeeaenana 4 elarerstaste: 9Usatad aes 3S searaaifaemara arenes 


erates a fea AT an atetast aa asada 4 elara a 4 areal Vast Gear 
PAM AS AIHA F AIS = ga dd Ss = ste afer: afte Sorarittad erararsnar si: 


aa 3 RA snretataram ay Aa Wan apererreit a erarararatera: qa UASTATS GSeaqissitae qaaeucera 
cancvvatietls aa = = arenfedsa fasa a erarannasraeas wasters gesissifae wae 
waenrnriteta CST ET CS SE Se TT ee ee TST SST RY LTS TE ALA 
aecinn wid afer: einen ici: sek SBME Meee. eet aa eT 

fautaSswaa aa aera reas: ORM aaa faust unrest Sat Saeeti Ses: 2 


Thereupon Balaki was silent. To him then Ajatasatru said: So much only Balaki ? ‘So much only’ replied Balaki. To him, 
then, Ajatasatru said: In vain, indeed, did you make to converse saying ‘Let me declare Brahman to you’. He, indeed. 
Balaki, who is the maker of these persons, of whom verily this is the work, he alone is to be known. 

Thereupon Balaki, fuel in hand, approached saying, ‘Receive me as a pupil’. To him then Ajatasatru said: ‘This |deem a 
form (of conduct) contrary to nature that a Kshatriya should receive a Brahmana as pupil. (But come). | shall make you 
understand’. Then taking him by the hand, he went forth. The two then came upon a person asleep. The Ajatasatru called 
him (saying) ‘O Great, White-robed King, Soma !’ But he just lay silent. Then he pushed him with a stick. He got up at once. 
To him then Ajatasatru said: Where in this case, O Balaki, has this person lain ? What has become of him here ? Whence 
has he returned here ? 

Thereupon Balaki understood not. To him then Ajatasatru said: Where in this case, O Balaki has this person lain, what has 
become of him here, whence he has returned here as | asked is the arteries of a person (of the heart) called Hita (the 
beneficent). From the heart they spread forth to the pericardium. Now they are as minute as a hair divided a thousand- 
fold. They consist of a minute essence, reddish-brown, white, black, yellow and red. In these one remains while asleep; he 
sees no dream whatsoever.[Chapter 4 — Verse 19] 
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Verse 80: 


7 so lial , é ; 
STURN ATA ST SUT Feared Teale | In support of their thesis they quote many vedic texts, 


which describe Atman as ‘smaller than the smallest’, 
‘minuter than an atom’ and ‘more refined than the most 





AVANTE: ATH? RIARNISA AeA ico tl refined.’ [Chapter 6 — Verse 80] 


Sruti Pramanam: 
¢ In Verse 79: Infer Atma travels inside Nadis. 
¢ Sruti based Yukti Pramanam. 
¢ For every word in verse give: 


Write Rupam, split compound, Anvaya, Rupani, Samasya, Vitpatti, 
Anoraniyam... 


Katho Upanishad: 


anor aniyan mahato mahiyan, atmasya jantor nihito guhayam: 
tam akratuh pasyati vita-soko dhatu-prasddan mahimanam atmanah, (20) 


The atman that is subtle than the subtlest, and greater that the greatest, is seated in the cavity of heart of each living 
being. He, who is free from willing and wishing, with his mind and senses composed, beholds the majesty of the self and 
becomes free from sorrow. [I —ii— 20 ] 





e Atma = Smaller than all small things. 





Mundak Upanishad: 
waTS ITA ATA ated area: uaa afaras Eso - nuratma cetasa veditavyo yasmin pranah pancadha sam-vivesa, 


Untied waatd wars afsrasrs fasarers arcat € | | Pranas-cittam sarvam - otam prajanam yasmin visuddhe vibhavaty -esa atma.|| 9 || 





By means of the light of the intellect (intuitive faculty) one should know the subtle truth of the Atman within the body 


which is pervaded by the life — force in a five — fold way. Man’s intellect is interwoven with the senses. When that intellect 
is purified, the self shines forth. [Ill-i- 9 ] 


Kaivalya Upanishad: Sukshmatvam 


SUNUMeHa datele fara araaz | Anor - aniyan - ham - eva tadvan mahan - aham visvam - aham vicitram, 
WQdaisé FeaseHian fewonaise Rae qARA | Ro II Puratano - ham puruso-ham-iso hiranyamayo -ham siva«rupam - asmi || 20 || 


| am smaller than the smallest and also am | the most vast. | am the manifold universe — amazing; | am the ancient one, 
the purusa: the supreme ruler am I, the effulgent one, by nature ever-auspicious. [Verse 20 ] 





Verse 81: 


aaa arrRsa waa Seas a They produce as an authority the vedic text which say: jiva 
is the hundredth part of the tip of a hair which has already 


ArT STAT A TARTS SIT ATSTART AICTE LIC RII been divided into a hundred parts. [Chapter 6 — Verse 81] 
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Svetasvatara Upanishad: 


qiStqadarica Waal HegTatyT q | valagrasatabhagasya satadha kalpitasya ca | 
aT sta: a faa: q Warland | ae | bhago jivah sa vijneyah sa canantyaya kalpate II 9 Il 


That individual soul is as subtle as a hair-point divided and sub-divided hundreds of times. Yet he is potentially infinite. He 
has to be known. [Chapter 5 — Verse 9] 





¢ “Aantartalahas” 
¢ To know Atma: 
Take hair — length wise 100. 
Take tip — break into 100. 
¢ Size of Atma = 1/10,000" part hair. 
¢ All pervading Atma is Anoraniyam. 
Upanishad Conveying: 
¢ Pratyaksha Agocharam not available for sense perception. 
Gauna Prayojanam: 
¢ Person like lion, courageous — not walking on 4 legs. 
¢ Similarly Atma is like Atom. 
e Anu means Indriya Agocharam - Sukshataram — refers to imperceptibility. 
¢ Don’t take literally. 


Verse 82: 


The digambaras hold that Atman is of medium size because it 
animates the body from head to foot. They too quote the 


veda: atman, the conscious principle, pervades the body 
from the head to the tips of the nails.’ [Chapter 6 — Verse 82] 





¢ Madhyama Praimana Atma Vada Digambara Jain — wear space as dress 
Svetambara — wear white dress. 


e Say Atma = Madhyamika Paramanu Chaitanya Pervades entire body. 


¢ Body is Jadam, sentiency loaned by Atma. If Atma Anu, it can’t occupy 
whole part of body. 


e Atma not Anu, must be located in some place. If Anu, only that part will be 
sentient. 
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e If hearing, leg bite won’t know any part we touch, perceive. 


Brihadaranyaka Upanishad: 


ase awemsancia, warmeqreama sarfmaa, 
adamraiaied sft; aaactae ameirata 
sqiimaa, satrarafadead efe ; a av re afae at 
weNRa:, war we: acarmsafga: ear, faxsaua 
ar faxduceor; ad a qaha) wacen fe a:, 


arora cron ara wala, a7 are, Waarad:, 0a 
srs, warn aa: ; armada aiaareaqd: a 
aisd wWhnqea aa aq, wEeT asa wha 
wafa ; acketaiaeia, oa aa aa as vata! 
atacqqaiuned BdeT asuAicn, Baa aca 
Wi ame atarafaatan; aif ana fra 


qud aq il tl 


taddhedam tarhyavyakritamiasit 
tannamaripabhyameva vyakriyatasau 
namaAyamidamiriipa iti 

tadidamapyetarhi namariipabhyaimeva vyaknyate 
asau namAyamidamriipa iti 

sa esa tha pravista 4 nakhagrebhyo yartha ksurah 
kSuradhane ’vahitah syad visvambharo va 
visvambharakulaye 

tarn na pasyanty akritsno hi sah prananneva prano 
nama bhavati vadanvak pasyamscaksuh ¢rinvan 
srotram manvano manas tanyasyaitani karma- 
namanyeva 

sa yo’ta ekaikamup§Aste na sa vedikritsno hyeso’ta 
ekaikena bhavaty Aatmetyevop4sititra hyete sarva 
ekam bhavanti 
tadetatrpadaniyamasya sarvasya 
“nena hyetatsarvam veda 

yatha ha vai padenAinuvinded evam kirtim slokam 
vindate ya evar veda 


yadayamatmma 


This (universe) was then undifferentiated. It differentiated only into name and form it was called such and such, and was of 
such and such form. So to this day it is differentiated only into name and form it is called such and such and is of such and 
such form. This self has entered into these bodies up to the tip of the nails as a razor may be put in its case, or as fire, which 
sustains the world, may be in its source. People do not see it, for (viewed in its aspects) it is incomplete. When it does the 
function of living, it is called the vital force; when it speaks, the organ of speech; when it sees, the eye; when it hears, the 
ear; and when it thinks, the mind. These are merely its names according to functions. He who meditates upon each of this 
totality of aspects does not know, for it is incomplete, (being divided) from this totality by possessing a single characteristic. 
The self alone is to be meditated upon. For all these are unified in it. Of all these, this self alone should be realized, for one 
knows all these through it, just as one may get (an animal) through its foot prints. He who knows it a such obtains fame 


and association (with his relatives) [l. iv. 7 ] 





¢ Jiva has entered Shariram upto “Naka” tip of nail. 





Upto 





———————— 


Excluding 


| 


- Here, nail, hair not 
sentient — can cut. 
- Aanakagrasniti. 








Including Abhividihi 





How will you explain Sukshma Nadi Parimana? 


Brihadaranyaka Upanishad: 


aq Ranga Ha:, sate at aenrfafa , teat 
apeaphtat sqarfasr, fa ; sun 
cafe gta:, erent x eae, ante Gara, 
erat herate 5 sinter GA amgaat eats 
a etared fare - 


an ata aatiata a fe feettet srerorz i 


atha hainamasura tcur 

bravitu no bhawaAniti 

tebhyo haitadewaksaramuy 

da iti 

vyajnasista iti 

vyajnaAsismeti hocur 

dayadhvwvamiti na Aatthety 

omiti howaca vyajnAsisteti 

tadetadewaisa daivi vaganuvadati stanayitnur 
da da da iti 

damyata datta dayadhwamiti 

tadetattrayam siksed damam danam dayamiti 


Then the asuras said to him, ‘please instruct us.’ he told them the same syllable ‘da’ (and asked), ‘have you understood ?’ 
(they) said, ‘we have. You tell us: have compassion.’ (he) said, ‘yes, you have understood.’ that very thing is repeated by the 


heavenly voice, the cloud, as ‘D 


a.’ ‘Da.’ ‘Da.’: ‘control yourselves,’ ‘give,’ and ‘ have compassion.’ therefore one should learn 
these three — self — control, charity and compassion. [V-Il -3 ] 





e Atma travels thru Sukshma Nadi. 
¢ How will you explain? 
Verse 83: 


They state that Atman becomes subtle and enters into the 
finest capillaries, as the arms of a man slip into the sleeves 
of a coat. [Chapter 6 — Verse 83] 





¢ Shirt enters body. 


¢ Similarly person —|-— enters body sleeve whole body can’t enter shirt. Only 
hand enters. 


e Nadi = Kanchuka sleeve = Atma. 


e Whole Atma can’t enter. Part of Atma enters. Movement thru minute 
Nadis — possible through subtle part. (Moorcha Brahmanam - 
Brihadaranyaka Upanishad) 


¢ Kanchuka = Coat / Dress / shirt. 


¢ Suppose Atma takes rebirth in mosquito body — how will it enter? Jains 
believe in rebirth. 
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Verse 84: 


Sees waist wars 


SSSI Veda Hea Tamas icy | 


Lecture 104 


They conclude that the Atman is of medium size but that it 
is capable of adapting itself to any size. It enlarges or 
diminishes its size to accommodate itself to the parts of 
the bodies into which it enters. [Chapter 6 — Verse 84] 





Question by Antaralika: 


Answer: 


Verse 85: 


Jains / Baudhists — rejects Vedas — Nastikas. 

Both talk of Punar Janma. 

Logically can’t prove Punar Janma — not scientific. 
Punar Janma only borrowed by Jains from Vedas. 


Atma can’t enter mosquito body / elephant body / one part Chetanam / 
others Achetanam how you explain. 


Body subject to expansion / contraction. Similarly atma can expand and 
contract. 


Limposuction — Take fat from one part of Stomach... Atma Amshanam, 
Gamanam 


Vv 
(Disappearance Atma enters small body by contraction) 
Atma expands / contracts —- Madhyama Parimana. 
Anu — no contraction. 
Vibu — No expansion. 


Intermediate body size of Atma established. Travels thru body, Punar 
Janma established. 


Oya WCaAT Vasa aay aa This view is not valid, because if the Atman has parts it must 


be perishable like a pot. In that case there will arise the two 


logical fallacies viz., the cause will not produce any effect and 





: | IRM Tara: bl ART Aly Lich 1 an effect will have no cause. [Chapter 6 — Verse 85] 
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Vibhu Parimana Vadas: 
¢ All pervading Atma. 
¢ Veidika — Nyaya Vaiseshikas. 


e “Sankhya, Yoga, Purva Mimamsa — Uttara Mimamsa — Astikas.” 


Jains: 
¢ If Atma is size of body, becomes finite, with limbs — Savayavam endowed 
with Arayava — Atma limited in size. Parichinnam + Savayavam. 
e Atma + body — Parichinnam + Savayavam. 
¢ Parichinna body — Hair / Limbs disappear perishable. 
¢ Hair, teeth, hand, leg, spare parts. 
¢ Body —Anityam, therefore Atma — Anitya Shariravatu Ghatavatu.... 
¢ What is wrong if Jiva — Anitya ? 
Veidika: 


¢ Kruta Hana Akruta Abyugama Dosha..... 
Digambara Jain: 


¢ ‘Jivatma’ is Karta. Accepts Karma, Punya Papam, Punar Janma, keep adding 
to Agama. 


Sanchita: 

e Left out Karmas Join together + come. 
At Death: 

e Many unexhausted Punya Papam Karmas destroyed because Karta dies. 
Law violation: 

e Many Karmas disappear without giving Phalam. 

¢ Destruction of unfructified Karmas = Kruta Nasha. 

¢ How Jains solve this problem? 


¢ New Jiva will come & will get unfructified Karmas. 
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Problem: 
¢ New Jiva enjoys sukham, Dukham for someone else’s Karma. 
¢ Abyuta Abyagama =| didn’t do Papam but have to experience Phalam. 
¢ Akarta becomes Bokta. 
¢ 2 Doshas. 
Vv 
2 Logical fallacies. 


¢ Our Matam - Atma Vibhu. 
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Lecture 105 


¢ Tat Tvam Asi — Analysis. 

© Tvam 1°- 2" Tat —3™ Asi. 

¢ Verse 1-18 with Akasha Drishtanta. 
¢ Verse 18 — 21 - Darshtanta. 


e Verse 22 — 103 —Tvam Padartha Viveka. 


Tvam Padartha Siddanta: 


Individual (Micro) 


SOS 





























Original Consciousness Reflected Consciousness Reflected Medium 
| | | 
Kutasta - Jeevaha. Body — mind complex. 
| - Consciousness reflected in | 
Satyam Reflected Medium = - Product of Maya. 
Mithya. 7 Mithya. 
- Original Consciousness + 
Reflected Consciousness + 
Reflected Medium = 
Jeeva. 
eteinal + BeMecred + Reflected Medium = Jeeva 
Consciousness Consciousness 
Satya Amsha Mithya Amsha 


While listening to Mahavakya, Refer Tvam to Original Consciousness not 
Reflected Consciousness / Reflected Medium. 




















As Original Consciousness eee pean : Body — Slave of Kala 
Reflected Consciousness 
| | | | | 
Ever free Never free Reflected Consciousness = 
| Chidabasa under control of 
| Reflected Medium = Survival 
Not born 


of Reflected Consciousness 
depends of Reflected Medium 


¢ Siddanta — Upto 57 verse. 
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Mistake 3 layers 


————————— 











Nature of |: Size of Atma / | 

- Who am| ? Original 
Consciousness / Reflected J _ : i 
Consciousness / Reflected Anu Vibhu Madhyama 
Medium. Verse 79 - 81 Verse 84-85 Verse 82 - 83 

- Lakshana Viparirai Patti 
Confusion. | 

- Deha/Indriyam / Mana / | Aantaradika 
Vigyanam / Ananda. 


¢ We accept Nitya, Sarvaha, Vibhu. 


NY 
Gita Chapter — 12. 


e Nitya, Sarvagatu, Sthanu, Achalam, Sanatana. 


Verse 85: 


Jain: 


¢ Vibhu : If Atma finite, body will perish. Then Kruta Hana Akruta Abyagama 
Dosha. 


¢ Disorder in creation if Karma Phalas not reaped. Unexhausted karmas will 
be hanging. Moral disorder in universe. 


¢ Law of Karma : Someone has to reap result of Karma — Papa + Punyam. 


Kruta oF Akruta Hanah Abyagama 
| Dosha reap result of Karma 











¢ New Jiva created will enjoy Punya Papam. House left — for future 
generation. 


e Fresh Jiva suffers for some other Karmas. 
¢ For moral order Atma should have continuity from Janma to Janma. 


e |—Atma has to be continuous entity body changes — Atma has to be 
external Vibhu. 
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Verse 86: 


aesrersat werMa Aare aS | So the atman is neither atomic nor of medium size, but in 


oo _ infinite, part less and like akasa all — pervasive. This view 
STRATA SSaTa ~ TT ATTA ICSI accords with the sruti [Chapter 6 — Verse 86] 





Vibhu Vadi: 


e Atma is Mahan big size dimension — not quality. 














Mahan 
Virtuous Big size | 
| | 
- Quality Sarvagataha | 
- Greatness | 





e Antaralaka refuted verse 79 — 81. 
e Verse 82-85 - Madhyama refuted. 


¢ Akashavatu — Sarvagataha, Niramsha — no parts, partless — Niravayavam 
since no parts, not composite entity. 


¢ Indivisible entity — Niramshaya, Nivavayavah revealed by Vedas. 


Mundak Upanishad: 


Sa ees trata er aTr- yat tad adresyam agrahyam agotram avarnam 
Baa: ATS TSTMS Cit acaksuh srotram tad apani padam 


THe Tay Satta Baas aes nityam vibhuma sarvagatam susuksmam ad avyayam 
Weta GRasaiHeat ST: yad bhuta yonim pari pasyanti dhirah. || 6 | | 


That which is invisible, ungraspable, unoriginated and attribute less, that which has neither eyes not ears nor hands nor 
legs — that is eternal, full of manifestations, all-pervading, subtlest of the subtle-that imperishable being is what the wise 
perceive as the source of all creation. [ | —|- 6] 





brhacca tad divyam acintya rupam 
suksmac ca tat suksma taram vibhati, 
durat sudure tad ihantike ca 


Tatea eras nse pasyatsvi haiva nihitam guhayam. 





Vast, divine beyond all imaginations, shines the truth of brahman, subtler than the subtlest, farther than the farthest. It is 
here within the body. The sages realize it, verily in this life, as fixed in the heart. [ II|—1— 7 ] 





¢ Svetasvatara Upanishad — 6 — 49. 
Gita: 


This self cannot be cut nor burnt nor moistened nor 


SPAT SAAC STAHA SANA Vaz | 


dried up. It is eternal, all-pervading, stable, immovable 
and ancient. [ Chapter 2 — Verse 24] 





PACA: PATA: CATCAST SA TATA: 2-2 Il 


700 


Lakshana Viprat Pattihi Identity of Atma 


Svarupa Viprat Pattihi Nature of Atma 
Sankya Viprat Pattihi Eka / Aneka - ? Number 





Verse 87: 
Sseqrcal afe2Te qd deal Hee S > Thus about the nature of the Atman there are many 
: = differences of opinion, whether it is unconscious, conscious 
ATHUSUISSA THRguiRastaad sam lictst or a compound of the two. [Chapter 6 — Verse 87] 





¢ Chit — Achit — Chidachit Rupaha. 
¢ Sankhya + Yoga + Nyaya + Veisishika + Purva Mimamsa. 
NY 
Atma Bahutvam. 
¢ Visishta Advaitam. 
Atma one — divides into 2 .... Many 
Vv Vv 
Paramatma Jivatma’s 
¢ Advaita : one Atma, Jivatma / Paramatma — Aikyam. 
Here nature wise confusion : 
¢ Sankya Veisishika. 
V 
Atma is Vibhu — all pervading — agree but w.r.t nature disagree. 
a) Achid Rupa: 
¢ All pervading but inert —Jadam in nature. 
¢ Conscious follows — says — Atma =| = Jadam proudly. 
b) Chid Rupam 


c) Mixed 
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Verse 88: 


TTT pps WSC eT ATA l The followers of Prabhakara and the logicians state that 


atman is by nature unconscious; it is a substance like akasa 


ST TSTASSOTAICAT Weaaeisata: lIZ2 11 and consciousness is its attribute, as sound is an attribute 





of akasa. [Chapter 6 — Verse 88] 


¢ 1° group —Jada Atma / Achid Rupam. 


Tarquikas — logicians 
2 groups 








———— 
Nyaya Veisishikas 


¢ Depend on logic — Purva Mimamsakas. 
¢ Vedas — Step motherly treatment. 


¢ Depend on Veda Purva — prominence to rituals. 





Mimamsakas Sastra | (Written by Jaimini Maharishi) 


( 


Bhashta Matam / Mimamsaka Prabhakara Mishra (Disciple) 
| | 
- Kumarilla Bhatta. - Creative thinking, 
- Closer to Vedanta. Originally, + intelligence. 














Brahma Sutra Commentary 


(,-JT—N722a>}7WHW7————} 











Visishta Advaitam Dvaitam Advaitam 

















| | | 




















¢ Nyaya / Neiyayikas + Veisishika + Prabhakara Mimamsakas. 
¢ Declare Achid Atma Akashavatu. 

e Prabhakara — Name of person. 

¢ Prabhakara — Name of philosophy — followers declare. 


e Atma -— All pervading — Achid like space by itself. 
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Ramanuja Madhavacharya Shankara 


- All pervading inert. All pervading inert. 

- Has property called Shabda / Sound according Has temporary property of consciousness 
to Shastra. which comes + goes. 

- Nitya Guna / Property of Akasha = Sound. Consciousness is temporary property, 


dependent entity. 

Consciousness is Anitya Chaitanya Guna of 
Atma Akashavat, Dravyam. 

Atma capable of acquiring temporary property. 





Verse 89: 


SSEAIIesa TATaayT qr They state that not only consciousness, but also desire, 


aversion, effort, virtue, vice, pleasure and pain, and also 


. ys ~_ o__ ing the impressions are the attributes of the Atman. 
aAHehRIed Gaeta TOMI VAT TASTI AAT: g 
Hest [Chapter 6 — Verse 89] 


¢ Consciousness is temporary property. 
e Atma has 8 special properties. 


e¢ These properties not else where. 


Atma 
8 Special Properties 
Prayath il| 
Jnanam Ichha - Raaga Dvesha bis sake 
power, effort. 


We say Belongs to mind 








e Every experience leaves a Vasana which alone triggers memory. Anubava 
produces Vasana, Vasana produces Smrithi. 
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Badrinath 





- Have memory. 

- Vasana hidden in sub consciousness. 

- When | talk about Badrinath, words 
trigger Vasana which gets converted 
to memory. 

- Vasana Janya Vritti = Smriti. 

- Therefore Vasana belongs to Atma. 


- Listen. - Go to Badrinath + see / hear. 
- No memory. 





¢ Aspecial properties of inert Atma. 


¢ Inert Atma gets all these properties temporarily. 
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Lecture 106 


¢ Verse 22 —103: Analysis of Tvam Pada in Tat Tvam Asi. 





Jiva in Vedanta 


Original Consciousness Reflected Consciousness Reflected Medium | 


| | | | | 


Chaitanyam Chaitanya Pratibimba Manaha 


¢ To prevent confusions coming to us, its discussed here. 























3 Portions of Confusions 


————— ee 

















Lakshana Vipri Pattaya Parimana Svarupa 
Identification Size Chit Achit Chidachit 
Anu Madhyama Vibhu 





Annamaya Kosha Pranamaya Kosha Manomaya Kosha Vijnanamaya Kosha Anandamaya Kosha 


¢ Prabakara Mimamsakas, Tarquikas, Nyaya — Veisishikas claim Atma is Jada 
Svarupa. 


¢ Jadam like all pervading Akasha. 


¢ Always Jadam, never gets Chaitanyam at any time. Atma gets 
consciousness now + then. 


¢ 9 special properties of Atma. 
¢ Verse 88 — Chaitanya — Guna — property of Atma comes + goes. 


Verse 89 : other 8 properties: 


Samskaras - Vasanas — impressions born out of happiness + unhappiness — 
Sukha dukha samskaras 





706 


¢ 9 properties belong to Atma not to 5 elements — matter. 
¢ Vedanta : Consciousness not property of matter. 


Verse 90: 


According to them, Atman and the mind combine together 


AAA FAA AM qT Seq TUT: | due to the effects of previous actions and this combination 


produces the different properties. When the past karma 


> =I - - See aaa ° ceases to operate as cause, the jiva goes into deep sleep and 
MAAS WATT TASES aAAT 11 Soll 


the properties too become latent.[Chapter 6 — Verse 90} 





e Atma has consciousness as temporary property. Will arrive in waking & 
depart in sleep. 


¢ How is consciousness produced? 
Vedantin: 
¢ Consciousness — eternal, Satyam, Jnanam, Anantham. 
- No birth — death of consciousness. 
Tarquikas: 
¢ Talk about birth of consciousness. 


¢ Many Atmas are there, all pervading, Jadam (insects to elephant — each 
one has one Atma) 


¢ Each has mind in the body — many minds + Bodies + Many Atmas. 
¢ One Atma and mind combine — Swayamvara. 
¢ Many marriages. 


e Atma—Manah Samyogah takes place. When they combine, consciousness 
is generated as temporary property. 


¢ Any property requires substance / material can’t conceive of goodness by 
itself. 


e It rests on substance. 
Mother + father ---- Consciousness generated. 


Mind + Atma -------- Consciousness generated. 


\~ Consciousness rest on Atma not on mind 


Both Dravyam 
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¢ Mind always Jadam and helps in generation of consciousness. 


¢ 2 cooked, one eats mind not all pervading. Combines with all pervading 
Atma. 9 properties beginning with consciousness is generated. 


e Atma pervades all minds. 


Question: 
¢ Which Atma pervades which mind ? 
How to determine which Atma pervades which mind. 
¢ Based on law of karma.. 
¢ Every Atma has Dharma, Adharma, Adrishtam, Punya Papam. 
e Atma will combine with appropriate mind and appropriate Sukha — Dukha 
generated. 
¢ Candidate of combination is Prarabda Karma. 
¢ Prarabda connects Atma with particular mind. Atma has no Karma to 
combine with one mind. 
¢ From knowledge 9 special properties born. Combination continues till 
Prarabda is over. Once consciousness comes, Raaga, Dvesha, Prayathna, 
Punya, Papapam, Phalam, Sukham, Dukham, Samskaras come. 
¢ Combination snapped — Switched off Atma — Mana Viyoga takes place, 
Raaga — Dvesha, Ichha gone. 
¢ All goes and Atma becomes Jadam in Sushupti — in waking awake. 
Temporary suspension of Prarabda in sleep. 9 properties depleted and 
when next bunch of Prarabda activated, wake up... coffee — Raaga — 
Sukham comes daily switch on — off. We become Chetanam, Jadam is 
Neiyayikas theory of Atma. 
Verse 91: 
a —_— ae. : The atman possesses intelligence and is therefore called 
PATA ca ea TAS STA 5 Tg THAT 1 | intelligent; it manifests intelligence in the form of desire, 
aversion and effort, as a doer it performs good and bad 
Ceara Hal Url SNA TAT: HI22 11 deeds and is, inconsequence, the experiencer of pleasure 





and pain. [Chapter 6 — Verse 91] 


See properties of Atma coming in chronological order: 


¢ Sleeping Jivatma - Jadam — due to Prarabda. 
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¢ Becomes Chetanam, conscious, sentient, capable of perceiving 
environment. Previously Jadam — no perceptions — becomes Pramata. 


¢ Experience Raaga — Dvesha — likes & dislikes generated from Prarabda. 


¢ Will power generated. 


Like Dis-like Prayathna | 
| | | 
Pravirthi Nivritti Effort / Will 


¢ Karmas generated by Raaga — Dvesha which produce Dharma — Adharma 
Kartas. Punyam — Papam — Omission — commissions. 


























¢ Fructifies into Sukham — Dukham Anubava. 


¢ Vasanas registered in mind as Samskaras. Get Smriti, memory — mango 
good / not good. 


e Vasana Triggers memory — get Raaga — Dvesha.... Prayathna..... Cycle. 
¢ 9 properties of Atma explain Samsara. 

e Sriman endowed with Sukhitvam, Dukhitvam, Mishritvam. 

¢ Pramata — Karta — Bokta — Pramate cycle. 


Verse 92: 


In this life, subject to action, atman sometimes experiences 


happiness; so too, when it takes birth in other bodies, 
desire etc. arise due to Karma. [Chapter 6 — Verse 92] 





¢ Pramata — Karta — Bokta — determined by present bunch of Karmas. 


e Next Prarabda gets associated with next Loka - because of force of Karma, 
body dropped. 


e Atma is in all Lokas but Atma Doesn’t derive pleasure in other lokas but 
only in this loka because of Karma. 


e Atma doesn’t travel — only mind travels. Because it is not all pervading. 
Takes Indra, Ramba, Vamna Sharirams. Atma appears to be travelling. 


¢ bLoka determined by Karma. 
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Verse 93: 





ud ad warrenty audar TATTaT | They further hold that despite its all-pervasiveness 
atman goes from birth to death. The whole ritual part of 











PUPS: PATISA Warata asa 1iesit| | the veda (Karma — Kanda) they say, supports them. 
[Chapter 6 — Verse 93] 


¢ Because of Karma, Ichhas are born. Jeeva has seeming travel from Loka to 
Loka, because mind travels. Body doesn’t travel. 


¢ In this way, arrival + departure possible for Atma, even though all 
pervading. 


¢ Possible figuratively. 
¢ Karma Khanda is Pramanam. Talks of Jeeva travelling from Loka to Loka. 


Gita: 


¢ a no Those who are abiding in sattva go upwards; the 
nel Tose TAT HA [led Ua: | 


rajasika dwell in the middle; and the tamasika, abiding in 


Tl Wsled aaa: the function of the lowest guna, go downwards. 
re Ny Idtit T Stel Il C¢-2Cll [Chapter 14 — Verse 18] 






Prasno Upanishad: 





TAHA Ser: GAA wa Stes Aaa ares | | athaikayordhva udaanah punyena punyam lokam nayati paapena 
WTS AT CACTI 9 I paapamubhaabhyaameva manushhyalokam.h || 7\| 


Again, through one special ‘nerve’, the Udana, ascending, leads us upward to the virtuous world by good work and carries 
us to the lower worlds by sinful acts and takes us to the world of men when sin and virtue are mixed. [Chapter 3 — Verse 7] 


e Atma - figuratively traveling in verse 88, Prabakara + Tarquikas say above. 


Verse 94: 


\ Ss An ‘ The first of the sheaths, the bliss-sheath which persists in 
ATA AIAT| gq; seal ONT | the state of deep sleep and which does not manifest 


consciousness fully, is taken as atman by the followers of 


prabhakara and some logicians. What they state to be 


a ,%. € & 4 . 
' the nature of the self, is in fact, characteristic of the bliss 
FETA ATT FARMS FTO | RY || 


— sheath. [Chapter 14 — Verse 94] 





e 94—-97-4 verses — Bashta Mimamsakas ‘Jaimini’ wrote Sutra on Karma 
Khanda — Purva Vedanta. 


¢ Mimamsaka depend on Karma Khanda Sutra. 
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Method: 











Mimamsaka 


————— 7 

















Prabakara Bashta 
= | =" 
Over in ~— 88 - 93 | — Bhatta 
Atma te Vastu Now in = 94 
y 


- Atma not Kevala Chetana Vastu / Jnana 
Svarupam (Vedanta). 

- Atma Chid — Jada Svarupam. 

- Aspashta Chit. 





Vague consciousness mixed with Jadam. 


To know Atma is mixture, study Sushupti Avasta. 


During Sushupti Predominately Jadam not aware of surrounding like desk. 
Unconscious of emotion, oneself, surrounding. Therefore Atma is Jadam. 
Not totally Jadam. After waking, we remember we slept well. 

Sukham Aham Asvapsam — slept like a log. 


| am aware of the fact that | am not aware of surrounding body, mind, 
world. 


We are conscious of unconscious state. Use Arta Patti Pramana on waking 
up. Know | was not conscious in sleep. 


Anubava Pramana 
Reveals Chetanatvam 


Arthapatti Pramana 
Pratyaksha Jnanam Reveals Achetanatvam. 


How can light + Darkness co-exist in one Atma? Jadam + consciousness co- 
exist how in one Atma, when mind joins Atma? 


How out of temporary combination of many Atmas + many minds — 9 
properties born? 


Mind goes & travels to Svarga Loka. My Atma in all pervading. Already in 
Svarga. 


My mind in contact with Atma generates Jnanam... Karma Khanda 
Pramanam for Neiyayikas — Logicians. 
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